\_RE-EXAMINING CHURCH HISTORY

r

he study of the early Chris-

tian Church is crucial to our

understanding of how and

why Christians parted ways
from their Messianic Jewish brothers and
ultimately separated from their Hebraic
roots. The following survey illustrates
the chasm that developed quickly
between Jewish people and the Chris-
tian church after the first and second
centuries, as well as how Christianity
systematically substituted pagan prac-
tices for biblical ones. The events of |
this turbulent time in Jewish-Christian |
history mark what would be an
1800-year split that God never intended
for His redeemed. The following is
easily verified in Church history books
and in the writings of the early Church
Fathers.

Soon after the deaths of the apos-
tles there began the sowing of seeds |
in the Body of Messiah that would |
eventually cause rnon-Jewish believers
to separate from Jewisth: believers. This
can be demonstrated simply by noting
that the early Church Fathers—some
of whom were even contemporaries of
the Apostles—began to introduce anti-
Semitic' doctrines and practices.

First, Israel’s birthright as ADONAI’s
chosen people was stolen. The so-called
Epistle of Barnabas (written approximately
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135 CE) spiritualized the Tanakh, claiming
that it orly prefigured Messiah and the
Christian Church.? “Do not add to your
sins and say that the covenant [the
Tanakh] is both theirs and ours. Yes! It is
ours; but they thus lost it forever.”

DID AGONAI INTEND for there to
be two streams of God’s people—
Judaism and Christianity? Did God

. desire a pure biblical faitk, or the

creation of two distinct religious
institutions? What were the seeds of
separation that formed this chasm?
Just where did the split occur?

This section will question various
conventions established in
Christianity in the hopes of
challenging the reader’s relationship
to any particular belief system,
encouraging him to strive toward a

greater understanding and application

of the faith. —FroZz

The Church Fathers Spoke!

One of the most eloquent Church Fathers,
John Chrysostom (344-407 CE), whose
name means “golden mouth,” denounced
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the Jews in the strongest language: “They

sacrificed their sons and daughters to

devils; they outraged nature and overthrew

their founidations of the laws of relation-

ship. They are become worse than the wild

beasts, and for no reason at all, with their
own hards, they murder their offspring,
to worship the avenging devils who are
foes of our life... They know only one
thing, to satisfy their gullets, get drunk,
to kill and maim one another... The
Jews are the most worthless of all men.
They are lecherous, greedy, rapacious.
They are perfidious murderers of Christ.
The Jews are the odious assassins of
Christ and for killing God there is no
expiation possible, no indulgence or
pardon. Christians may never cease
vengeance, and the Jews must live in
servitude forever. God always hated the
Jews. It is incumbent upon all Chris-
tians to hate the Jews.”?

From as early as the 2" century
Christian leaders began to repress the
inherent Hebraic nature of the Brit Cha-
dasha and instead teach anti-Sernitic
doctrines. Below are a few selected
quotes from some of the early Church
Fathers.

The following three canons are from
the Council of Laodicea (364 CE):

* Canon 29, “Christians must not
judaize by resting on the Sabbath,




but must work on that day, rather
honoring the Lord’s Day; and, if they
can, resting then as Christians. But if
any shall be found to be judaizers, let
them be anathema from Christ.”

e Canon 37. “It is not lawful to receive
portions sent from the feasts of Jews
or heretics, nor to feast together with
them.”

¢ Canon 38. "It is not lawful to receive
unleavened bread from the Jews, nor
to be partakers of their impiety.”

{Emphasis ours)

In Dialogue with Trypho, a Jew, Justin
Martyr emphasized that what had previ-
ously belonged to Israel was now the prop-
erty of Christians. The Tanakh was a
central part of this transference. The Scrip-
tures are “not yours but ours,” Justin
stated emphatically to Trypho. That is, the
Church has replaced Israel as ADONAI's
children and people.* Here is a direct quote
from Justir: Martyr: “For the law [Torah]
promulgated on Horeb is now old, and
belongs to yourselves alone; but this [new
covenant] is for all universally. Now, law
placed against law has abrogated that
which is before it, and a covenant which
comes after in: like marner has put an end
to the previous one; and an eternal and
final law—namely, Christ—has been given
to us, and the covenant is trustworthy,
after which there shall be no law, no com-
mandment, no ordinance.”’

Jerome (author of the Latin Vulgate)
and Augustine taught that the Jewish
people were eternally accursed by God.
Ignatius, third bishop of Antioch, said that
“The Christian faith does not look to Juda-
ism, but Judaism looks to Christianity.”®
In 339 CE, it was considered a criminal
offense to convert to Judaism. Ambrose,
bishop of Milan, Italy, praised the burning
of a synagogue, as an act pleasing to God.
Tertullian and Origen called the Jewish
people “Christ killers” and “deiciders
(God-killers).” Augustine, a Roman Catho-
lic theologian, called the Jewish people
“sons of Satan.” Augustine was highly
influer:ced by Marcion, a heretic who lived
during the 2™ century and called ADONAI
“an evil god.”

Christianity—Religion of Rome

These teachings flourished ar:d took root
within the hearts and minds of the early

non-Jewish believers. Until the time of
Constarntine, believers had suffered many
persecutions. However, after Constantine
won the battle of the Milvian Bridge, he
issued the Edict of Milan in 313 CE.
Although this edict did not make Christian-
ity the official religion of the empire, Con-
stantine claimed to be a Christian, put an:
end to the persecution of believers and
put Christianity on an equal footing before
the law with other religions of the empire.
Furthermore, Constantir:e showered favors
upon the Ckurch. He granted large sums
of money, and erected magnificent Church
buildings in numerous places (Jerusalem,
Bethlehem, Constantinople and elsewhere)
and granted mary other privileges.

Martin Luther
One particular example of anti-Semitic
teachings in the Church that we would
like to expose pertains to Martin Luther,
Luther (1483-1546 CE) originally favored
the Jewish people in the hope that they
would accept his form of the faith, even
praising their contribution to Christianity.
However, most people aren’'t aware that
later in his life, when he did not succeed
in converting the Jewish people, his atti-
tude towards them changed dramati-
cally. The following are quotes taken
from Martin Luther’s, On the Jews and
Their Lies (published 1543 CE).

“The rabbis should be forbidden to
continue teaching the Law [Torah].”

“Therefore be on your guard against
the Jews, knowing that wherever they
have their synagogues, nothing is found
but a den of devils in which sheer self-
glory, conceit, lies, blasphemy, and
defaming of God and men are practiced
most maliciously and veheming his eyes
on them.”

“In brief, dear princes and lords,
those of you who have Jews under your
rule—if my counsel does not please you,
find better advice, so that you and we all
can be rid of the unbearable, devilish
burden of the Jews, lest we become
guilty sharers before God in the lies, blas-
phemy, the defamation, and the curses
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With a sitting Emperor confessing
Christianity, it was no longer a shame to
be a Christian. Now, being a Christian
could even secure great material and social
advantages such as political, military and
social promotiorn. As a result many hea-
thens and pagans entered the Church—of
course they brought their pagan influences
with them. Because of the deepening spiri-
tual vacuum in the leadership of the
Church of the Western Roman Empire, the
Church leaders were more than happy to
pacify the heathens by allowing them to
continue their pagan practices in the name
of Christianity. As a result the heathens
brought into the Church numerous
unscriptural practices and “dectrines of

which the mad Jews indulge in so freely
and wantonly against the person of our
Lord Jesus Christ, this dear mother, all
Christians, all authority, and ourselves,
Do not grant them protection, safe-
conduct, or communion with us... With
this faithful counsel and warning | wish
to cleanse and exonerate my con-
science.”

“Accordingly, it must and dare not
be considered a trifling matter but a
most serious one to seek counsel against
this and to save our souls from the Jews,
that is, from the devil and from eternal
death. My advice, as | said earlier, is: First,
that their synagogues be burned down,
and that all who are able toss sulphur
and pitch; it would be good if someone
could also throw in some hellfire...
Second, that all their books—their prayer
books, their Talmudic writings, also the
entire Bible—be taken from them, not
leaving them one leaf, and that these be
preserved for those who may be con-
verted... Third, that they be forbidden on
pain of death to praise God, to give
thanks, to pray, and to teach publicly
among us and in our country... Fourth,
that they be forbidden to utter the name
of God within our hearing. For we cannot
with a good conscience listen to this or
tolerate it...”
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men,” which superceded the Word of God
and brought further corruption and apos-
tasy into the Church. Theology was subse-
quently translated into government policy
by Constantine. In spite of this develop-
ment, ADONAI had faithfully preserved a
remnant of truly faithful followers through-
out Church history, but they were always
the minority and always persecuted.
The above quotations and historical
facts have not been cited to condemn these
men, but to show that soon after the
deaths of the apostles, there was a deliber-
ate separation from anything Jewish,
resulting ultimately in the suppression of
the Hebraic nature of the Scriptures and
faith in the Messiah Yeshua. Furthermore,
this separation manifested itself in an overt
disdain for the Torah. History records the
unfortunate result that the disciples of
these early Church fathers learned and
practiced their anti-Semitism, disdain for
the Tanakh, and spiritualization of Scrip-
ture. Hence, by the end of the 5" century
the following unscriptural practices and
“doctrines of men” were deeply rooted
within the Western Roman church.

e Prayers for the dead

* Belief in purgatory

* Penance

e The view that “The Lord’s Supper”
is a sacrifice that must be admin-
istered by priests

e The division of the Church into a
clergy and laity

e  Worship of martyrs

e  Worship of relics

¢ Salvation by works

Israel NewsFocus
UN-fair Moves, from PAGE 19

whether the departure from the UNCHR
of the US, Israel’s most consistent backer
at the UN, removes one of the few remain-
ing brakes on the Arab-Muslim assault
against Israel. But judging from the past
half century, Israel’s position looks grim.

Rhetoric

Over the decades, language used at the
UN to bash Israel has neatly echoed the
rhetoric of the day, for maximum effect.
When the anti-racism campaign was a
major issue, for instance, Israel was
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* Monasticism

* Asceticism

e Worldliness

e Ascription of magical powers
to relics

Most of us can readily understand the
obvious dangers of the “doctrines of men”
listed above. What most of us don’t readily
realize is that repression of the Hebraic
roots of the faith has been just as danger-
ous. Perhaps if the non-Jewish believers
had remained grounded in their Hebraic
roots, they possibly would not have suc-
cumbed to the “doctrines of men” listed
above. By the 1500’s we can add the fol-
lowing items to the list of unscriptural
practices and “doctrines of men” engaged
in by those who called themselves follow-
ers of Messiah.

e  Worship of Mary

e Payment of indulgences

e Wars fought with “Christian” armies

¢ Political corruption

¢ Inquisitions

¢ The Word of God taken from the
common man

* Greed, idolatry, pagan festivals, and
more

¢ Persecution of the Jewish people
as heathens and heretics

¢ The Spanish Inquisition

During the Spanish Induisition, in
1480 King Ferdinard and Queen Isabella
of Spain established a tribunal to purge
the Church of those who clandestinely
clung to their Jewishness. Wholesale

regarded as racist, and the “Zionism =
racism” resolution struck a chord in the
Third World. During the anti-colonial
struggle, Israel was described as a colo-
nizer of “occupied Arab lands.” At the
height of the Cold War, Israel was seen
as an outpost of capitalist imperialism
amid socialist Arab states. In the 1990s,
with the world attention on human rights
violations and war crimes in the Balkans,
Rwanda and elsewhere, Israel’s enemies
began accusing it of war crimes—and
since the election of Sharon, the clamor
has grown for him to stand trial for such
offenses.

In August this year, the UN is to hold
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arrests followed. In 1481 the first victims
were burned at the stake. Over the years
an estimated 30,000 Jewish people were
consigned to the flames.

It is obvious by any standard, that
by the early 15" century the condition of
Christianity was best described as APOS-
TATE—separated from the Jewish people
with a prejudicial misunderstanding of the
Scriptures. Farthermore, it is easy to under-
stand why the Reformation (in the 1600’s)
was necessary. Surely, the prophecy of
Sha'ul found a significant fulfillment in
the Church era before the Reformation.

“The Spirit clearly says that in later
times some will abandon the faith and
follow deceiving spirits and things taught
by demons. Such teachings come through
hypocritical liars, whose consciences have
been seared as with a hot iron. They forbid
people to marry and order them to abstain
from certain foods.” I Timothy 4:1-5 1/

Footnotes

1 Discrimination against or hostility toward the
Jewish people

2 “The Church” is the established entity that
institutionalizes the Christian religion. This is a
distinct entity from the “Body of Messiah” which
transcends the institution of the Church and more
properly describes the body of believers that has
existed both in and out of the Christian religion.

3 Dixon, M. The Rebirth and Restoration of Israel,
Chichester, Sovereign World, 1988, p. 80

4 Wilson, Marvin, Our Father Abraham, Eerdmans
Publishers, 1989 p.89

5 Justine Martyr, Dialogue with Trypho

6 Epistle of Ignatius, Bishop of Antioch, to the
Magnesians, 115 CE

an international conference on racism, in
South Africa. Israel’s Islamic and Arab
enemies, headed by Iran and others, are
planning to use the occasion to push for
the adoption of a declaration that essen-
tially revives the notorious “Zionism =
racism” resolution. In a draft document
drawn up by Asian UN members in prepa-
ration for the August event, Israel is
accused of racism, and its policies in the
disputed territories as “a new kind of
apartheid, a crime against humanity [and)
a form of genocide.”

In the court of international opinion
and censure, it seems Israel has come a
full circle. ]
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I: the previous article,' we exam-
ined the seeds of separation
between the- Jewish people and
the emerging Westerr: Roman
Church.2 We looked at numerous quotes
from the early Church Fathers to demon-
strate how they deliberately rejected
beliefs and practices considered ‘Jewish’
Most of the quotations pointed to a rejec-
tion of Jewish people and Judaism. Fur-
therriore, we saw that many of the
doctrines were anti-Semitic in r:ature. A
cursory examination of the anti-Semitic
doctrines of the Churck: Fathers may lead
one to believe that the basis of their
artagonism was a rejection of Judaism.
However, as we begin to analyze their
writings, we find a consistent rejection
of the Torah of Moses as the root cause.
In Dialogue with Trypho, Justine Martyr
states emphatically, “For the law [Torah]
promulgated on Horeb is now old, ard
belongs to yourselves alore; but this [new
covenant] is for all universally. Now, law
placed against law has abrogated that
which is before it, and a covenant which
comes after in like manner has put an end
to the previous one; and an eternal and
final law—namely, Christ—has been given
to us, and the covenant is trustworthy, after
which there shall be r:0 law, no command-
ment, no ordinance (italics mine).”® In
these words, we see that the basis for the
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DID ADONAI INTEND for there to

be two streams of God’s people—
Judaism and Christianity? Did God
desire a pure biblical faith, or the
creation of two distinct religious
institutions? What were the seeds of
separation that formed this chasm?
Just where did the split occur?

This section will question various
conventions established in
Christianity in the hopes of
challenging the reader’s relationship
to any particular belief system,
encouraging him to strive toward a
greater understanding and application
of the faith. —Froz

rejection of anything ‘Jewish, was the
premise that the Torah had been “abro-
gated” and superseded by the New Cov-
enant. In the minds of the Church Fathers,
what further need was there for the Torah
with its ‘old’ commandments? Since the
Church Fathers also taught that the Jewish
people were ‘Christ killers,” those who
remained steadfast to Judaism were viewed
as accursed by God, who had cast them
and their Torah off to establish a ‘new
Israel’ This mindset, that the Torah Lad
been abrogated (and replaced by the New
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Covenant), became the basis for the
separation of the western Roman
Church from the early Jewish believers
in the Messiah.

Early Practices

The clearest picture we have of the
actual faith and practices of the early
Jewish believers comes from the book
of Acts. A brief perusal of this book
confirms that the early believers in Mes-
siah understood that the Torah had not
been abrogated. Furthermore, their faith
and practices were consistent with those
based on the Torah-submissive lifestyle
modeled and taught by Yeshua in Mat-
thew 5:17-20. (See inset, opposite) This
lifestyle was firmly rooted in the foun-
datior: of the Torah. The book of Acts
informs us that there were tens of thou-
sands of Jewish believers in the Messiah
(Acts 5:14; 21:20; 22:12) who zealously
kept the Torah commardments of Moses.
These early Jewish believers miet regularly
in synagogues (Acts 9:2; 22:19), on the
Sabbath (Acts 13:5; 17:1-4), celebrated the
feasts (Acts 2; 18:21; 20:6,16; 24:11; 27:9)
and by their own sworn testimony con-
fessed that they kept the Torah of Moses
(Acts 24:14; 25:8; 28:17) even as Yeshua
taught they should. These Torah-
submissive Jewish believers, who were
called Nazarenes (Acts 24:5), and their




offspring were to become the victims of
the seeds of separation sown by the West-
ern Roman Church.

One of the earliest records of th:e devel-
oping antagonism between Torah-
submissive Jewish believers and
non-Jewish believers concerns statements
by Ignatius, Bishop at Antioch, approxi-
mately 98-117 C.E. Ignatius argued “against
the Judaizirig ter:dencies of his territory,
which, not far geographically from Pales-
tine, had suffered the influences of the syna-
gogue and of the Judaeo-Christians (italics
mine).” In this statement, Ignatius
lamerts the fact that some of the practices
in Antioch had been influenced by the non-
Messianic and Messianic Jews. With our
knowledge of the Torah-based lifestyles of
the early Messianic believers, we should
r:ot be surprised that any customs, ceremo-
nies or practices within the body of Mes-
siah would reflect Judaism. What is
surprising, however, is the lamernt by Igr:a-
tius concerning the “influences” of the
Jewish believers. Elsewhere Ignatius writes
“...if we are still practicing Judaism, we
admit that we have not received God’s
favor...” and “it is wrong to talk about
Jesus Christ and live like the Jews...”* In
these statements, Ignatius has certainly
made ‘Jewish’ practices and the Christian
lifestyle mutually exclusive. However, as
we shall see, what Ignatius rejected as
‘Jewish’ were actually the commands of
ADONAI from the Torah.

Some of the most revealing statements
concerning the Messianic Jewish believers
of his time were made by the Church Apol-
ogist, Epiphanius of Salamis, 370 C.E.

“We shall now especially consider her-
etics who... call themselves Nazareres;
they are mairly... Jews and nothing else.
They make use not only of the New Testa-
mer:t, but they also use in a way the Old
Testament of the Jews; for they do not
forbid the books of the Law, the Prophets,
and the Writings... so that they are
approved of by the Jews, from whom the
Nazarenes do not differ in anything, and
they profess all the dograas pertaining to
the prescriptions of the Law and to the cus-
torns of the Jews, except they believe in
Christ... They preach that there is but one
God, and his son Jesus Christ. But they
are very learned in the Hebrew language;

for they, like the Jews, read the wkhole Law,
then the Prophets... They differ from the
Jews because they believe in Christ, and
from the Christians in that they are to this
day bound to the Jewisk. rites, suck as cir-
cumcisior:, the Sabbath, arid other cerermo-
nies... Otherwise, this sect of the
Nazarenes thrives most vigorously in the
state of Berea, in Coele-Syria, in Decapolis,
around Pella, and in Bashan... After they
departed from Jerusalem, they made their
start from here, as all the disciples dwelt
in Pella, having been admonished by Christ
to depart Jerusalem and emigrate because
of imminent danger (italics mire).”®

The Nazarenes

From this quote, we see that by the fourth
century the relationship betweern the
descendants of the original Jewish believers
and the Western Roman Church had dete-
riorated to one of overt antagonism. By
referring to the Jewish believers as “her-

The Lifestyle of His Disciples

I n the Gospel of Matthew chapters
5-7, Yeshua clearly defines the
lifestyle—the faith and practices—of
those who would be called his disciples.
In Matthew 5:17-20 He states, “Do not
think that | have come to abolish the
Law or the Prophets; | have not come to
abolish them but to fulfill them. I tell
you the truth, until heaven and earth
disappear, not the smallest letter, not
the least stroke of a pen, will by any
means disappear from the Law until
everything is accomplished. Anyone
who breaks one of the least of these
commandments and teaches others to
do the same will be called least in the
kingdom of heaven, but whoever
practices and teaches these commands
will be called great in the kingdom of
heaven. For | tell you that unless your
righteousness surpasses that of the
Pharisees and the teachers of the law,
you will certainly not enter the kingdom
of heaven” In these verses, Yeshua
makes five very significant points.

1. He did not come to abolish or
abrogate the Torah given to Moses.
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etics,” the Church clearly showed it had
theological disagreements with them. By
stating that they are “mainly... Jews and
nothing else,” the Church was clearly prac-
ticing anti-Semitism towards the Jewish
believers. More importantly, we can also
see why the Nazarenes were viewed as
heretics. Twice Epiphanius mentions that
the Nazarenes make use of the Tarakh.’
He also states that they continued to prac-
tice “customs of the Jews,” and “Jewish
rites,” including circumcision and the
observance of Sabbath. The Jewisk people
who practiced Pharisaic Judaism: and those
who were Messianic both shared one thing
in common. In the words of Epiphanius
they both “profess all the dogmas pertain-
ing to the prescriptions of the Law and to
the customs of the Jews.” Thus we see
that the Nazareres were viewed as heretics
because they continued to uphold the
Torah and the custor:s of the Jews as the
basis for their faith in Messiah Yeshua. This

2. He came to fulfill the Torah (literally to
fill the Torah up to the brim with
meaning).

3. Until heaven and earth disappear, not
the slightest markings of the Torah
will disappear.

4. Adherence to, and the teaching of
Torah, or the lack thereof, will
determine wha is great or least in His
kingdom.

5. Our obedience to the Torah must
exceed that of the religious rulers of
His time.

it is clear that Yeshua intended His
disciples to teach all future disciples the
points listed above; for we read in
Matthew 28:19-20, “Therefore go and
make disciples of all nations, baptizing
them in the name of the Father and of
the Son and of the Holy Spirit, and
teaching them to obey everything |
have commanded you. And surely | am
with you always, to the very end of the
age.” Surely the commands found in
Matthew 5-7 are not excluded from the |
commission found in Matthew El
28:19-20.
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aversion to the Torah as the “old” covenant
that had passed away was the main factor
motivating the Church to persecute Jewish
people who practiced Judaism and those
who believed in Yeshua as the Messiah.

The quote from Epiphanius demon-
strates he knew that the Nazarenes of his
time were the direct descendents of the
earliest Jewish believers in the Messiah.®
It also provides evidence that the Jewish
believers of his time (400 C.E.) continued
to live Torah-submissive lifestyles as taught
by Yeshua in Matthew 5:17-20, and dem-
onstrated in the book of Acts. In fact, we
can continue to trace the presence of Torah-
submissive Jewish believers through many
centuries by examining the writings of their
detractors who continued to ostracize and
persecute them. The Church Father Jerome
(author of the Latin Vulgate) described the
Nazarenes as “those who accept Messiah
in such a way that they do not cease to
observe the Old Law.” Once again, we
see that it was obedience to the Torah that
caused the Nazarenes to be viewed as dif-
ferent from the Church.

We have seen testimony from early
Church history that the Jewish believers
in the Messiah continued to observe the
Torah. There is also historical evidence that
they existed well into the 13" century. The
History of the Sabbath records for us, “As
late as the eleventh century Cardinal Hum-
bert still referred to the Nazarenes as a
Sabbath-keeping Christian body existing at
that time.”™ Furthermore, the author
states, “And these so-called ‘Judaizing
Christians’ were none other than the Naza-
renes merntioned by Cardinal Humbert...
the true Israel of God, who amid all the
persecutions through which they had
passed, bore the reproach of Christ more
than any other Christian party, wandering
about as ‘pilgrims and strangers’ to preach
the faith of Jesus and the commandments
of God.”" These Jewish believers in Mes-
siah were called Pasaginiar:s who were “so
named by the Italians from the Latin word
‘passagium, meaning ‘passage, because of
the ‘wandering, unsettled life of these
people.” Concerning the Pasagini, the Cath-
olic writings of Bonacursus says, “Let those
who are not yet acquainted with them,
please note how perverse their belief and
doctrine are. First, they teach that we
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should obey the law of Moses according
to the letter—the Sabbath, and circumci-
sion, and the legal precepts still being in
force. Furthermore, to increase their error,
they condemn and reject all the Church
Fathers, and the whole Roman Church.”
Furthermore, Gregorius of Bergamo wrote

Not only had the

Western Roman Church
rejected the Torah as ‘old,’
they began to despise
Jewish people, thinking
themselves better... the
seeds of separation were
planted and nurtured pre-
dominantly by the Western
Roman Church.

about the Nazarenes (Pasagini) in 1250
C.E. stating, “there still remains the sect
of the Pasagini. They teach... that the Old
Testament festivals are to be observed, cir-
cumcision, distinction of foods, and in
nearly all other matters, save the sacrifices.
The Old Testament is to be observed as
literally as the New; circumcision is to be
kept according to the letter.”'* All of these
guotations show how the Western Roman
Church reacted to these Jewish believers
in Messiah who remained faithful to the
Torah. All of the quotes above plainly dem-
onstrate that hostility towards the Jewish
believers had its basis in a rejection of the
Torah of Moses.

This brief survey of the antagonism
between the Western Roman Church and
the Messianic Jewish believers has shown
us why the Church severed its ties with
the Jewish believers. Not only had the
Western Roman Church rejected the Torah
as ‘old, they began to despise Jewish
people, thinking themselves better. It will
be shown later that the seeds of separation
were planted and nurtured predominantly
by the Western Roman Church (as opposed
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to the Eastern Churches, e.g., those of Asia
Minor). Therefore, it is very interesting,
that of all the epistles Paul wrote, it was
the epistle to the Romans in which he
wrote his most impassioned pleas to the
non-Jewish believers, 1} admonishing them
to not think ADONAI had rejected His
people Israel and 2) not to arrogantly boast
against the natural branches. Unfortu-
nately, by their own written testimony,
history has shown that the non-Jewish
believers of Rome did not heed Paul’s
admonition.

“I say then, Hath God cast away his
people? God forbid... Boast not against
the branches. But if thou boast, thou
bearest not the root, but the root thee...
Thou wilt say then, The branches were
broken off, that I might be grafted

in. Well, because of unbelief they were
broken off, and thou standest by faith.
Be not highminded, but fear: For if God
spared not the natural branches, take
heed lest he also spare not thee... For

I would not, brethren, that ye should
be ignorant of this mystery, lest ye
should be wise in your own concetts;
that blindness in part is happened to
Israel, until the fullness of the Gentiles
be come in.”'? 9/
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LRE-EXAMINING CHURCH HISTORY
Un-Rooted Christopher 0’Quin

DID ADONAI INTEND for there to be two streams of God’s people—
- Judaism and Christianity? Did God desire a pure biblical faith, or
~ the creation of two distinct religious institutions? What were the
| seeds of separation that formed this chasm? Just where did the split
~occur? This section will question various conventions established
~ in Christianity in the hopes of challenging the reader’s relationship
to any particular belief sysiem, encouraging him to strive toward a
greater understanding and application of the faith. —Froz

hese are not the doctrines of Church
Reformers, Medieval Catholic priests,
or even of Constantine’s Court. These
instructions come from the earliest
fables, which are unprofitable. For if we still live years of the post-Apostolic Church around 107 C.E.
according to the Jewish law, we acknowledge that we To most Messianic believers this comes as a great

L e ctred grace. . shock. How did the Church cultivate an understard-
) ing of itself that was so anti-Jewish and anti-Torah

[For we] have come to the possession of a new hope, #o 50 early in its development?

longer observing the Sabbath, but living in the observance of From these instructions one can clearly under-
the Lord's Day ... [For] it is absurd to profess Christ Jesus, stand that key Torah commandments such as Kosher

and to Judaize. For Christianity did not embrace Judaism, but law§, Fabbatifebsenvancel clrcumesion, aTld 10zl
y Y, - festivals were already thought to be abolished. How
Judaism Christianity.*

could this anti-nomian theology develop so quickly

Do Not Accept Judaism. But if any one preach the Jewish in the early Church when the Apostolic Scriptures
law unto you, listen not to bim. For it is better to hearken to abound with examples that testify to the eternal
Christian doctrine. .. than to Judaism...? [For] as to their majureof(Eod's Toralty

. . , . It developed, in part, because Christian Church
scmpulos:ty concerning meats, and their superstition as doctrine was based on much more than pure Apos-

respects the Sabbaths, and their boasting about circumcision, tolic teaching. In fact, there is a large body of evidence
and their fancies about fasting and the new moons. .. to suggest that post-Second Temple Christianity rede-

g, ; fined itself in spite of Apostolic teacking.
iculous and un e .
[tbese] are utterly rid a worthy of iy ) Once the Temple in Jerusalem was destroyed,

Judaism was forced to redefine itself and its cultic

¢ not deceived with strange doctrines, nor with old
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Jerusalem was to be considered a client state of

Rome. As such she was expected to serve in the

defense of Rome’s eastern frontiers by supplying

tribute and information.

practices. For example, how could sins be
atoned for without a Temple altar or Leviti-
cal Priesthood? What emerged from the
figurative rubble of the Temple were three
main faith traditions: Traditional Judaism,
Messianic Communities, and the Christian
Church.

First, Traditional Judaism (eventually
known as Rabbinical Judaism) continued
to hold to the immutability of the Torah.
For them what was at issue was not
whether Torah was still relevant, but how
Torah was to be obeyed in light of new
restrictions. The second group also contin-
ued to seek Torah observance in all aspects
of life but could not escape what they
believed to be the immutability of the Mes-
siahship of Yeshua of Nazareth. Made up
of both Jews and Gentiles, this communi-
ty’s Yeshua Ha Mashiach was thoroughly
Jewish and Torah observant. It is this party
to which we refer to as the “Messianic
Community.”

The third group grew out of a growing
Gentilization of communities throughout
the Diaspora. Although these congrega-
tions began as conservative Messianic
communities, through growing pressures
these congregations took on a more anti-
Jewish attitude and developed a strikingly
anti-Torah theology. By the early to mid-
2" century they had thoroughly divested
themselves of the Jewish Covenant Signs
and, therefore, ceased to remain within
the pale of Judaism. This is the group that
would eventually develop into the thor-
oughly gentile Christian Church.

But what pressures could have pro-
duced such a break-off from the Messianic
communities? This article will show from
the historical evidence that much of Chris-
tian Church doctrine developed in large
measure, not from New Testament teach-
ing, but rather as a reaction to a 1% century
tax called the Fiscus Judaicus.

Troubles with Rome

In order to grasp how it is that a Roman
tax was able to affect almost 2,000 years
of Church development, a broad under-
standing of Israel’s history with Rome is
necessary. Troubles with Rome began
around 63 B.C.E. when General Pompey
began a sweeping annexation of western
Asia, including Syria and Palestine. Asked
to intervene by one of the parties in
Judaea’s dynastic dispute, Pompey
exploited this opportunity to the hilt. He
quickly conquered Jerusalem and dictated
internal policy by retaining the Hasmonae-
ans on the throne. He also caused lasting
bitterness and resentment when he des-
ecrated the Temple in Jerusalem by walk-
ing into the Holy of Holies. Moreover,
Jerusalem was to be considered a client
state of Rome. As such she was expected
to serve in the defense of Rome’s eastern
frontiers by supplying tribute and informa-
tion. Although at first Israel was given a
great deal of freedom to maintain her inter-
nal affairs, she was never really free of
Roman meddling and interventions. Jose-
phus writes:

...[the Jews were told] if they sup-
ported Hyrcanus [Rome’s chosen
appointment for High Priest] they
would live in prosperity and quiet,
enjoying their own property and gen-
eral peace; but if they were deluded by
the frigid hopes of those who for pri-
vate profit were eager for revolution,
they would find him not a protector
but a master, Hyrcanus not a king
but an autocrat, and Caesar and the
Romans not leaders and friends but
enemies; they would never stand by
while the Jews turned out of office the
man they had appointed.” 4

By 37 B.C.E., the Hasmonaeans were
deposed and replaced with an Idumaean
king named Herod, the same Herod found

in the Gospel accounts. What Rome
seemed to care most about was that the
various client kings kept the peace and
the tribute coming into Rome. So long as
a king could offer this, he could count on
Roman assistance against threats to his
throne. Herod is the quintessential exam-
ple of a king who ruled with despotic cru-
elty over his people, always confident of
assistance from Rome. After the death of
Herod, however, the core of the Holy Land
was officially annexed as the province of
Judaea and governed even more directly
by various prefects. Under these conditions
Roman troops would now be stationed
permanently in the area.

However, Judaea was always a trou-
blesome province for Rome. “From the
start Rome and its provincial governors
had been obliged to grapple with an
almost continuous and ever-worsening
series of internal crises, embittered by
mutual incomprehension of each other’s
religious attitudes.” * Finally, in 66 C.E.,
troubles would boil over. Josephus
describes the conditions on the eve of the
Jewish Revolt:

The next procurator, Festus, tackled
the chief curse of the country; he killed
a considerable number of bandits and
captured many more. Albinus, who
followed him, acted very differently,
being guilty of every possible mis-
demeanor. Not content with official
actions that meant widespread rob-
bery and looting of private property,

or with taxes that crippled the whole
nation, he allowed those imprisoned
for banditry by local courts or his own
predecessors to be bought out by their
relatives, and only the man who failed
to pay was left in jail to serve his sen-
tence ... [F]ree speech was completely
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suppressed arnd tyranrny reigned every-
where; from then on the seeds of the
coming destruction were being sown
in the City. Such a man was Albinus,
but his successor Gessius Florus made
him appear an angel by comparison
... [H]e stripped whole cities, ruined
complete comrmunities, and virtu-

ally announced to the entire country
that everyorne might be a bandit if he
chose, so long as he himself received a
rake-off.6

Finally, Florus turned his avarice to
thie Temple, removing gold and silver from
its treasury. In addition to everything else,
this pushed the people of Jerusalem over
the edge. Immediately Eleazar, son of Ana-
nias the High Priest, persuaded the minis-
ters of the Temple to ban all gifts and
sacrifices from the Gentiles. This would
make war with Rome inevitable since this
act abolisked the sacrifices offered for
Rome and Caesar himself. The destruction
of Jerusalem was now just a matter of
time. In 70 C.E. the walls of Jerusalem
were breached and the city an:d the Temple
were sacked, looted and burned. Louis
Feldman estimates that tens of millions
of dollars worth of silver and gold were
carried off from the Temple. 7 Zealot forces
would hold out for another three years at
Masada, but the fate of the Jews was

sealed. Judaea had become a stench to
Rome and Roman authorities were deter-
mined rever to allow such a revolt to
occur again.

Anti-Jewish
Sentiment Spreads

The anti-Jewish sentiment throughout the
Empire can hardly be overstated. For
example, the Gentile inhabitants of
Antioch, which had a sizable Jewish com-
munity, took advantage of the anti-Jewish
prejudice of the Romans. Immediately after
the war to they instituted a systematic
persecution aimed at the extinction of
Jewish religious practices: all who failed
to sacrifice to pagan deities were to be
punished, cessation from work on Sabbath
was forbidden, and other Jewish “privi-
leges” were withdrawn.?

It was against this backdrop that
Rot:an reprisals for the rebellion of Jerusa-
lem fell on all Jews within the empire,
symbolically expressed through the vigor-
ous exaction of a special poll tax known
as the Fiscus Judaicus (Jewish Tax).’ This
tax amounted to two day’s wages per
person per year for those between three
and 60 years of age. Or, put ar:other way,
it equaled two days wages for each person
in a household for three gererations. If a
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man had himself, his wife, his five chil-
dren, his father and mother and perhaps
his in-laws (extended families were the
norm), it would cost him 22 day’s wages
just to pay a tax for being Jewish. Trans-
lated into modern terms, if a family had
an income of $200 per day, an 11-member
household would require an annual pay-
ment of $4,400.

The impact this tax would have on
the development of the early Church was
significant for it struck at the Leart of
Jewish/Christian identity. If the tax was
to be levied against all Jews, the question
had to be asked, “who is a Jew?” The
answer was not as easy as it might seem.
As Martin Goodman explains:

Some Gentiles might become Jews by
conversion to Jewish religious practice,
a process explicitly formulated in

the mid-1% century by Philo. Other
Gentiles were attracted to Jewish
custorns such as the Sabbath, without
necessarily being thought of by other
Jews as proselytes. Of these a large
number in Antioch had, accord-

ing to Josephus, been made by the
resident Jews “in some way a part of
themselves.” Whickh, if any, of these
anornalous characters were to pay the
Jewish tax?"

By the time Domitian became
Emperor (81- 96 C.E.} it was clear that
no real system for determining one’s
“Jewishness” had been firmly estab-
lished. Suetonius writes:

The destruction of
Jerusalem was now just
a matter of time.

In 70 C.E. the walls of
Jerusalem were
breached and the city
and the Temple were
sacked, looted and
burned.



Domitian’s agents collected the tax
on Jews with a peculiar lack of
mercy; and took proceedings not
only against those who kept their
Jewish origins a secret in order to
avoid the tax, but against those who
lived as Jews without professing
Judaism. As a boy, I remember once
attending a crowded Court where
the imperial agent had a ninety-
year-old man inspected to establish
whether or not he had been circum-
cised.” !

Division by Definition
Therefore, one of the unintended conse-
quences of the Jewish Tax was that it
forced the various communities to define
themselves as either Jewish or non-Jewish.
On the one hand there were those Tradi-
tional Jews who saw themselves as Torah-
observant and Covenant members of Israel
and would never shrink from that identity;
they would clearly pay the tax. On the
other hand, there were those who,
although Jewish by blood, tried to hide
their Jewishness in order to prevent having
to pay the tax. How would this be done?
By avoiding appearances of Jewish prac-
tices such as Sabbath observances, keep-
ing of Jewish festivals, etc.

This was far more widespread than
one might initially realize. For example,
there were thousands of Jews who had
been captured as slaves and brought to
Rome during Pompey’s assault on Jerusa-
lem in 63 B.C.E. By Domitian’s time many
of their offspring saw themselves as thor-
oughly Roman. They neither identified
with their Jewish lineage nor its practices.
Therefore, they bitterly resented having
to pay such a heavy tax for what they
viewed as an accident of birth. Finally,
there were those who, although not Jewish
by blood, nevertheless practiced the
Jewish faith in both Messianic and Tradi-

tional Jewish communities. Of these two
groups, the early Messianic Community
found itself particularly vulnerable since
these followers of “The Way” belonged to
a faith that was still considered a party of
Judaism, even though many or even most
were Gentile believers by this time.

The Jewish Tax would prove to be
even more destructive, however, under
Domitian’s successor, Nerva. For in 96
C.E., Nerva relaxed the collection of the
tax to only those who, according to histo-
rian Cassius Dio, “followed their ancestral
customs.” “No one was permitted to
accuse anyone of treason or of adopting
the Jewish way of life; and Nerva wiped
out the abuses in the collection of the
Jewish Tax.” 12 The ramifications of this
ruling were profound. Notice that “adopt-
ing the Jewish way of life” was equated
with treason. Further, it indicated that by
avoiding the outward practices of the
Jewish faith, payment of the tax could be
evaded. In other words, as far as Roman
tax policies were concerned, being Jewish
had nothing to do with ethnicity and
everything to do with religious practice.

With this in view, consider what must
have gone through the minds of Gentile
believers who were new to the Messianic
faith, and who, up to this time, had never
felt any identification with the Jews. Not
only did they lack a natural affinity for
things Jewish, but were finding themselves
the recipients of a growing anti-Gentile
polemic within the Traditional Jewish
communities. The question must have
been soon asked why they would wish to
identify with people who, in many cases,
had no desire to identify with them and
pay a crushing and debilitating tax to boot?

Moreover, wasn’t the whole point of
Paul’s letters to the Gentile believers in
Galatia and Ephesus that it was not neces-
sary for Gentiles to become Jewish, i.e.
circumcised, in order to have a part in the

One of the unintended
consequences of the
Jewish Tax was that it
forced the various
communities to define
themselves as either
Jewish or non-Jewish.

“world to come”? The status required by
Paul’s teaching was to be “in Messiah.”
In fact, Paul went as far as to say that a
Gentile who attempted to achieve right
standing before God by changing his status
from Gentile to Jew through the proselyte
ceremony would end up being severed
from Messiah (Galatians 5:4)! Therefore,
Paul was clear; Gentiles were not to
attempt a change of status from Gentile
to Jew " they were to remain Gentile and
were to consider themselves as Gentiles
who had been grafted in to Israel through
Messiah (Romans 11:17).

One must wonder about the tax impli-
cations of such a theology. Consider the
local Roman tax collector who knew
where the local synagogues were and the
names of those who attended them. Since
he was paid a commission on all taxes
collected, it was very much in his financial
interest to achieve 100% compliance
regarding the Jewish Tax. Imagine his
bewilderment when finding out that a
whole class of people within the Syna-
gogue was evading the Jewish Tax on the
grounds that they were not Jewish. Yet
Rome had declared that as far as she was

]
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From a Roman
perspective, the
Christian Church had
found a way to redefine
its faith so as to be seen
wholly independent
from that of the Jewish
communities,

concerned, adopting the “Jewish way of
life” was, for tax purposes, the same as
being Jewish. Therefore, if the Gentile
believers wished to avoid the Jewish Tax
it was becoming clear that new traditions
would need to be created — traditions that
could be explained as non-Jewish.

Agonizing choices
For Jews within the Messianic communi-
ties, the choice must have been agonizing,
They, unlike many Gentile believers, saw
themselves as thoroughly Jewish and
beljevers in a Jewish Messiah. Giving up
their ancestral traditions would mean turn-
ing their backs on the whole context of
their faith. Whereas Gentiles might view
Jewish forms of worship as unnecessary
or optional, for the Jew these were the
very signs of the Covenant made between
HASHEM and His people. Not much more
than a hundred years earlier the Jews had
suffered severely resisting Hellenized
Syrian attempts to abolish the Signs of the
Covenant within the Jewish communities.
Would some Messianic believers now
develop a Hellenized theology to explain
away the Signs of the Covenant, thus suc-
ceeding where the Syrians had failed?
Yet, pressures were enormous. If they
could not pay the tax they would certainly
be thrown into slavery, making Torah
observance almost impossible. On the
other hand, how could they justify paying
a tax that went to pay for the upkeep of
the pagan temple of Jupiter Capitolinus
in Rome? Finally, could they be both loyal
to Messiah and redefine their faith in
Yeshua HaMashiach in such a way that
did not require observance of Sabbath

worship, circumcision and Torah festivals?

Apparently there were those whose
consciences did find ways to rationalize
away Torah observances. The evidence for
this comes from three main sources. First,
there is evidence of a growing anti-
Christian polemic within the Synagogue.
From a Jewish standpoint, any ethnic Jew
who publicly refused to pay the annual
levy to the Fiscus Judaicus on the grounds
that he was no longer religiously Jewish
put his apostasy beyond doubt. ¥ To
renounce the tax was to renounce the
Jewish faith, and by renouncing the
Jewish faith one forfeited any hope for a
part in the world to come. It was clearly
akin to those who, during the Hasmo-
naean period, had themselves “uncircum-
cised”. Revulsion toward these apostates
and heretics was soon expressed in the
birkat ha-minim recited in the Shemonei
Esret:

...Rabbi Gamaliel and his associates,
sometime before the end of the first
century, [were prompted by these
events to] alter the Jewish synagogue
liturgy. This involved a change in

the 12" benediction of the Shemonei
Esrei to contain a condemnation of
[both apostates and] Jewish Christian
believers.

“And for apostates let there be no
hope; and may the insolent king-
dom be quickly uprooted, in our
days. And may the Nazarenes and
heretics (minim) perish quickly;
and may they be erased from the
Book of Life; and may they not be
inscribed with the righteous...”

The second source of evidence for the
growing distinction between Church and
Synagogue comes from Roman sources.
For example, in a letter written by a pro-
vincial governor in Asia Minor named
Pliny the Younger to Emperor Trajan (cir.
110 C.E.), Christians are treated as a sepa-
rate and distinct group without any refer-
ence to Jews or Jewish practices. He
writes:

...not knowing what to do in the
future, he sent a report to the
Emperor Trajan to the effect that
except for their refusal to wor-
ship idols he had detected nothing
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improper in their behavior. He also
informed him that the Christians got
up at dawn and hymned Christ as
a god, and in order to uphold their
principles were forbidden to commit
murder, adultery, fraud, theft, and
the like. In response, Trajan sent a
rescript ordering that members of
the Christian community were not
to be hunted, but if met with were
to be punished.”

So we see that by 110 C.E. the Roman
government was able to look upon the
Christian community as separate and dis-
tinct from the Synagogue. Perhaps it is
what is not mentioned in this passage that
is most striking. Notice there is no mention
whatsoever of any characteristically Jewish
customs or practices. There is no mention
of Shabbat worship, circumcision, or even
Torah readirg. From a Roman perspective,
the Christian Church had found a way to
redefine its faith so as to be seen wholly
independent from that of the Jewish com-
munities.

The Church Sets
Aside Torah

Lastly, and most compelling, is the evi-
dence coming from the Church itself. By
examining the writings of the early Church
Fathers one can see an obvious shift in
how the Church defined itself after 96 C.E.
One way this is seen is by examining how
various Church fathers drew upon Scrip-
ture to lend authority to their writings. The
benchmark is set in the Apostolic Scrip-
tures where there is a full reliance upon
the Tanach for Scriptural authority. By 96
C.E. in Clement’s letter to the Corinthians,
we see that there are 101 references to
Tanach passages, 24 direct references or
allusions to Apostolic writings and 17 ref-
erences to blended passages where he
takes a passage from the Tanach and con-
nects it to an Apostolic verse (e.g., Genesis
7; 1 Peter 3:20; 2 Peter 2:5). By the early
to middle part of the 2" century, however,
in a letter from Polycarp to the Philippians
there are some 59 references to Apostolic
writings, including the Gospels, and only
three references to passages in the Tanach

Continue reading on PAGE 41
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(Psalms 2:11; Psalms 4:5; and Isaiah 52:5).
And this trend is true across the board.
After 96 C.E. it seems that the early
Church fathers set aside Torah references
almost entirely. Is this because they saw
use of Torah as a distinctively Jewish prac-
tice from which they wished to distance
themselves? Obviously this must be the
case since we read Justin (cir. 135 C.E.)
stating categorically that Christianity and
Torah observance are not compatible.

But if, Trypho, I continued, some of
your race, who say they believe in
this Christ, compel those Gentiles
who believe in this Christ to live

in all respects according to the law
given by Moses, or choose not to
associate so intimately with them,
Iin like manner do not approve of
them. But I believe that even those,
who have been persuaded by them
to observe the legal dispensation
along with their confession of God
in Christ, shall probably be saved.'®

This is surely a profound passage for
it begs the question as to whether or not
one can be both “saved” and follow Torah.
Justin’s answer is that although it is per-
haps possible, it is greatly discouraged.
This indicates a break with Apostolic and
Messianic theology that had equated Torah
observance and faith in Yeshua as fully
harmonious.

It is significant, therefore, that at the
very same time Rome was discouraging
Torah observance through taxation, the
Gentilized Church was developing a theol-
ogy of disassociation with Torah and all
things Jewish. This cannot be mere coinci-
dence. It is inescapable that after 96 C.E.,
post-Second Temple Christianity began to
redefine itself in other than Jewish terms.
For Rome’s part, the definition of a Jew
was, for the purpose of the tax, a religious
one. For Romans, Jews were those who
worshipped the Divinity whose temple had
been destroyed in Jerusalem and who
refused to worship other gods. !7 For the
Gentile Church, a Jew was one who con-

Fiscus Judaicus

tinued to practice customs and “supersti-
tions” that had been abolished by a now
Gentilized “Jesus Christ.”

However, for those Jews and Gentiles
who continued to walk according the
commandments of Torah and held to the
Messiahship of Yeshua, life would be very
difficult. As Philip S. Alexander suggests
in his article, “A Parting of the Ways from
a Rabbinic Jewish Perspective,” the Mes-
sianic community was eventually perse-
cuted by an unwitting alliance of three
powerful forces: the Roman government,
the triumph of Rabbinical Judaism and
Gentile seizure of the faith. 18 2
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LRE-EXAMINING CHURCH HISTORY

Un-Rooted Christopher O'Quin

as this Apostolic
counsel respected?
What of the Mes-
sianic Communi-
ties “when its founders were fallen
asleep?” Was the Spirit of Truth really
able to guide the faithful into all truth,
and to keep them in the truth?”? In the
previous article we examined how of a
Roman Tax, called the Fiscus Judaicus,
provided a strong motivatior: for many of
the early Gentile believers in Yeshua to
define their faith in a new and non-Jewish
way. Yet it should seem obvious that this
could not have been possible without at
least the tacit cooperation of its leadership.
So we must ask whether or not Paul’s

DID ADONAI INTEND for there to be two streams of God’s people—
Judaism and Christianity? Did God desire a pure biblical faith, or the
creation of two distinct religious institutions? What were the seeds of
separation that formed this chasm? Just where did the split occur? This
section will question various established converitions in Ckristiarity in
the hopes of challenging the reader’s relationship to any particular belief
system, encouraging him to strive toward a greater understanding and

application of the faith. —Froz

injunction to entrust the truth to reliable
men was realized. What happened within
the various Communities throughout Asia
Minor to cause them so quickly to turn
from the Hebrew character of their faith?
In this article we will examire the devel-
opment of the early Messianic communi-
ties throughout the Diaspora and trace
when, how and why communities devel-
oped along side the Messianic synagogues
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whose leaders constructed a Christian
Faith that became hostile to its Jewish
roots.

Did Paul Plant Churches?

The seeds of this Synagogue/Church
Schism can be seen from the very begin-
ning of Paul’s missionary efforts. The book
of Acts gives us Paul’s methods for spread-
ing the Good News.




When they had passed through
Amphipolis and Apollonia, they came
to Thessalonica, where there was a
Jewish synagogue. As his custom was,
Paul went into the synagogue, and on
three Sabbath days he reasoned with
them from the Scriptures (Tanakh),
explaining and proving that the Mes-
siah had to suffer and rise from the
dead. “This Yeshua I am proclaim-
ing to you is the Messiah,” he said.
Some of the Jews were persuaded and
joined Paul and Silas, as did a large
number of God-fearing Greeks and
not a few prominent women. (Empha-
sis added)?

From Perga they went on to Pisidian
Antioch. On the Sabbath they entered
the synagogue and sat down. After
the reading from the Law and the
Prophets, the synagogue rulers sent
word to them, saying, “Brothers, if
you have a message of encourage-
ment for the people, please speak.”
Stdnding up, Paul motioned with his
hand and said: “"Men of Israel and
you Gentiles who worship God, listen
to me... From this man’s (David)
descendants God has brought to Israel
the Savior Yeshua, as he promised. ..
Brothers, children of Abraham, and
you God-fearing Gentiles, it is to us
that this message of salvation has
been sent... We tell you the good
news: What God p,}omised our fathers
he has fulfilled for us, their children,
by raising up Yeshua. As it is written
in the second Psalm.., Therefore, my
brothers, I want you to know that
through Yeshua the forgiveness of sins
is proclaimed to you through Him
everyone who believes is justified from
everything you could not be justi-

fied from by the law of Moses...” As
Paul and Barnabas were leaving the
synagogue, the people invited themn to
speak further about these things on
the next Sabbath. When the congrega-
tion was dismissed, many of the Jews
and devout converts to Judaism fol-
lowed Paul and Barnabas, who talked
with them and urged them to continue
in the grace of God.*

Every Sabbath he reasoned in the syn-
agogue, trying to persuade Jews and

Greeks. When Silas and Timothy came
from Macedonia, Paul devoted himself
exclustvely to preaching, testifying to
the Jews that Yeshua was the Messiah.
But when the Jews opposed Paul and
became abusive, he shook out his
clothes in protest and said to them,
“Your blood be on your own heads!

I am clear of my responsibility. From
now on I will go to the Gentiles.” Then
Paul left the synagogue and went next
door to the house of Titius Justus, a

Synagogue and preached a very Torah-
centered message to a very Torah-centered
people. Paul’s whole emphasis was that
the Gospel fulfilled the promise given to
Abraham—therefore it was only within
the context of the Covenants and those
promises that it was possible to fully
understand Paul’s message. Apart from an
understanding of the Tanach, Paul’s mes-
sage would be easy to distort, as we soon
shall see. In fact Paul states very clearly
what the Gospel or Good News is:

...the notion of Paul engaging in “Church

Planting” is very misleading since it implies that
he was attempting to bring a new religion to
the community. Clearly, Paul never intended to

start any new religion nor did he wish to set up
alternative places of worship.

worshiper of God. Crispus, the syna-

gogue ruler, and his entire household .

believed in the Lord; and many of the
Corinthians who heard him believed
and were baptized... So Paul stayed
for a year and a half, teaching them
the Word of God.*

From these passages in the book of
Acts it is clear that Paul’s method for
spreading the Good News was to first go
to the Synagogue of each town. There he
found both ethnic Jews and God-fearing
Gentiles. It is significant that Paul speaks,
not to the Biblically unlearned, but to
people (both Jew and Gentile) who knew
and appreciated the Tanach—people who
were already well grounded in the Scrip-
tures and submitted to its authority. For
as James said, “For Moses has been
preached in every city from the earliest
times and is read in the synagogues on
every Sabbath.”®

So the notion of Paul engaging in
“Church Planting” is very misleading since
it implies that he was attempting to bring
a new religion to the community. Clearly,
Paul never intended to start any new reli-
gion nor did he wish to set up alternative
places of worship. Rather, he went to the
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“We tell you the good news: What
God promised our fathers he has
fulfilled for us, their children, by
raising up Yeshua. As it is written

in the second Psalm... Therefore, my
brothers, 1 want you to know that
through Yeshua the forgiveness of sins
is proclaimed to you. Through Him
everyone who believes is justified from
everything you could not be justified
from by the Law of Moses...” 7

And again he states:

“For I tell you that Messiah has
become a servant of the Jews on
behalf of God’s truth, to confirm the
promises made to the patriarchs so
that the Gentiles may glorify God for
His mercy... & [For] theirs (Israel] is
the adoption as sons; theirs the divine
glory, the covenants, the receiving of
the law, the temple worship and the
promises. Theirs are the patriarchs,
and from them is traced the human
ancestry of Messiah, who is God over
all, forever praised! Amen.”?

So if we accept Paul’s own testimony
and his message, we must conclude that
he saw the Gospel as the fulfillment of
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the Covenant promise. The one flowed
easily and entirely out of the other. For
Paul there was no discontinuity or juxta-
position between the Tanach and the
Gospel.

Reaction to Paul's Message

As stated earlier, the seeds of the schism
between the Synagogue and what would
eventually develop into the Church, were
sown in the early misinterpretation of
Paul’s message. His two primary oppo-
nents were members from within Tradi-
tional Judaism and those of what came
to be called the “Circumcision Group.”
Paul’s message was clear: justification
before HaShem could be found only
through trusting faith in the Messiah
whom He had sent—Yeshua of Natzeret.
And this free gift of God was open to
all—both Jew and Gentile alike. Further,
the Gentile was justified as a Gentile
without becoming a formal Proselyte.
For many within Traditional Judaism
this message appears to have gone over
like a lead balloon. First of all, Paul states
that... “Through Him (Yeshua) everyone
who believes is justified from everything
you could not be justified from by the
Law of Moses...” 1 For them the question
was this: Why is faith in this Yeshua
necessary for justification before God since
we are already Covenant heirs and already
have a means for our atonement on Yom
Kippur? For these individuals Paul was
supplying the answer to a question they
never thought to ask. As they saw it, they
were already “in” and didn’t see the need
for this “Gospel.” But Paul clearly
preached that apart from Yeshua, all were
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guilty of sin and in need of forgive-
ness—forgiveness found only through
Yeshua. This “Gospel” seemed to be plac-
ing them on the same level as the Gentile.
How could HaShem view His Covenant
People as no more special than the
Nations? To many who had grown up in
the Synagogue, who were proud of their
pedigree and level of Torah observance,
this was a very offensive message indeed.
“[So] when the Jews [Judeans?] opposed
Paul and became abusive, he shook out
his clothes in protest and said to them,
“Your blood be on your own heads! I am
clear of my responsibility. From now on
I will go to the Gentiles”!

The other opponents of Paul also
continued to be a source of frustration
throughout his ministry. This party, known
as the Circumcision Group and made up
largely of Pharisees (see Acts 15),
responded differently than those who
rejected his message outright. For them
the Messiahship of Yeshua was not in
question. Neither was His atoning sacrifice
at issue. God had fulfilled his Covenant
Promise to redeem His people and provide
them with salvation. The key term for
them, however, was “His People.” For the
Circumcision Group “His People” meant
Jews and only Jews. In response to Paul’s
message they would say,

[For] ours [Israel] is the adoption

as sons, ours the divine glory, the
covenants, the receiving of the law,
the temple worship and the promises.
Ours are the patriarchs, and from
them is traced the human ancestry of
Messiah.
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Therefore, if the Gen-
tiles wanted “in” they must
become Jews by formal con-
version. This is clearly borne
out from Acts 15. “Some men
came down from Judea to
Antioch and were teaching
the brothers: “‘Unless you are
circumcised, according to the
custom taught by Moses, you
cannot be saved.” The key
point here is not whether the
Gentiles should follow Torah
as a matter of halachah.
Rather, it was being taught
as a salvation/justification issue. And it
was this group, which was the target of
Paul’s wrath in his letter to the Galatians.
However, he was never thoroughly suc-
cessful in overcoming this group since
years later he was still fighting the same
battle. He wrote polemically to Titus, “For
there are many rebellious people, mere
talkers and deceivers, especially those of
the circumcision group.” 2

For the God-fearing Gentiles, however,
Paul’s Gospel was clearly welcome news.
For to them Paul was saying that,

...Formerly you who are Gentiles by
birth and called “uncircumcised”

by those who call themselves “the
circurncision” (that done in the body
by the hands of men)—remember that
at that time you were separate from
Messiah, excluded from citizenship in
Israel and foreigners to the covenants
of the promise, without hope and
without God in the world. But now in
Messiah Yeshua you who once were
far away have been brought near
through the blood of Messiah.

For He himself is our peace, who has
made the two one and has destroyed
the barrier, the dividing wall of hostil-
ity, by abolishing in his flesh the law
with its commandments and regula-
tions. His purpose was to create in
Himself one new man out of the
two, thus making peace, and in

this one body to reconcile botk: of
them to God througk: the [execution
stake], by which He put to death their
hostility. He came and preached peace
to you who were far away and peace




to those who were near. For through

him we both have access to the Father

by one Spirit."?

What is critical for our discussion is
that through Yeshua, Gentiles became
members of the Covenant and citizens of
God’s Israel. As Paul would explain in
Romans 11, the Gentiles were now being
grafted into the olive tree of Israel. There-
fore, it was the Gentile who was expected
to adapt to the rules and obligations of
Israel—not the other way around. Paul’s
message placed Gentiles and Jews into
the same Torah Covenant and the same
Promises. Gentiles were now expected to
conduct themselves as good members of
this Covenant.

Paul’s Messianic
Communities

In practical terms, however, the new rules
being applied to this Jew/Gentile relation-
ship would require accommodations on
both sides. In some cases whole syna-
gogues accepted Paul’s message and would
become what we would term as a Mes-
sianic Community. In other cases it is also
clear that only some Jews and God-fearing
Gentiles accepted the message. In those
cases Paul set-up alternative synagogues,
often very close to the first. It is interest-
ing to note that in archeological excava-
tions one cannot differentiate between
synagogue and “church” in these earliest
years. It is only later that we find struc-
tures developing that are characteristically
“Christian.”

Therefore, the communities that Paul
initially established should be seen as the
first-fruits fulfillment of God’s promise
throughout the Tanach to join Israel and
the nations for worship and service to
Himself. They were, in a sense a “mixed-
multitude” of Jews and God-fearing Gen-
tiles worshiping in a characteristically
Jewish fashion. And, at least initially,
these Messianic communities seemed to
have been fairly successful under this
arrangement.

Paul, of course, could not be every-
where at once, nor would he always be
alive to help in the running of these com-
munities. Therefore, the appointment of
trustworthy leaders who could oversee

these communities was of tremendous
importance. What then were the criteria
for choosing leadership and what kinds
of formal structures do we find Paul
establishing?

Paul’s method for establishing leader-
ship among the new congregations was
fairly simple. We can judge by his own
writings that the system he set up was
one of multiple overseers with deacons
(shammashim). His exhortation to Timo-
thy'* well represents his vision for the
Messianic Communities. The terms over-
seer and elder overlap throughout the
letter to Timothy, while the requirements
for deacons are essentially the same as
those for elders and overseers minus the
requirements for teaching. Ordination
seems 1o have been conducted rather
unceremoniously through the “laying on
of hands” by a group of established elders.
As to the exercise of power, there is never
any hint of the use of force. Paul exhorts,
pleads, and persuades, but he never
implies any legitimate use of force. We
see Paul using the metaphors of family to
best describe the relationship of leaders
to their congregations. He refers to himself
as a “father” to his offspring in the faith.
Or as a mother who suffers the pains of
childbirth for her children.'> There is
nothing of the kind of heavy-handed,
top-down leadership that will develop
later. In short, it seems to have been a
congregationally oriented leadership
structure—very much the kind of leader-
ship Paul would have been familiar with
from the Synagogue.

So we find that at the close of the
Second Temple period two religious com-
munities existed side by side. One was
the traditional Jewish synagogue, made
up of Jews and God-fearing Gentiles,
professing love and devotion to HaShem
and His Torah, yet not convinced of the
Messiahship of Yeshua of Natzeret. The
other community—the Messianic Com-
munity—was very closely patterned after
the former. It too was made up of both
Jews!® and God-fearing Gentiles; it too
professed love and devotion to HaShem
and His Torah. This Messianic Community,
however, embraced Yeshua as the fulfill-
ment of Jewish Messianic expectations.
For anyone who wished to worship the
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One True God in community, these assem-
blies were the only two options. What
Paul could not have known in the early
60s CE, however, was that dramatic events
were about to unfold which would forever
change the course of the Messianic Move-
ment. 2
In the next issue we will take a closer look at
the generation and leadership that arose after
the death of the apostles.
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“And the things you have heard me say in the presence
of many witnesses entrust to reliable men who will
also be qualified to teach others.” — 2 Timothy 2:2

hat Paul could not have

known in the last years

of his life was that the
Jewish nation would revolt against
Rome, plunging not only the Jewish
nation, but also the Jewish Faith itself
into a fight for survival. By this time,
70 CE, Paul, Peter, James—all the
Apostles were gone, only John was left
and the story of the early Messianic Com-
munities was about to take a dramatic
turn.

There had always been opposition to
Yeshua and His message frorn the Temple
establishment. Between the time of
Yeshua’s ascension and the eve of the
Jewish War, the various Jewish parties
existed together in an uneasy tension. We
find that in the book of Acts there was a
short-lived persecution of the Messianic
Community, but most Jews appear to have
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DID ADONAI INTEND for there to be two streams of God’s people—
Judaism and Christianity? Did God desire a pure biblical faith, or the
creation of two distinct religious institutions? What were the seeds of
separation that formed this chasm? Just where did the split occur? This
section will question various established conventions in Christianity in
the hopes of challenging the reader’s relationship to any particular belief
system, encouraging him to strive toward a greater understanding and

application of the faith. —FF0Z

considered it to be a legitimate party
within Judaism and that its survival was
viable. However, on the eve of the Jewish
War an event occurred, which marked a
major turn in the road. The historian
Hegesippus describes this event. (See
separate insert, “The Death of James the
Just”)

It is clear from this text that Hegesip-
pus is telling his readers that Second
Temple Judaism was hardly monolitkic.
He mentions seven sects or parties in
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addition to the Messianic or Nazarene
Party. He states that the main opposition
came from those who did not believe in
the resurrection or in a final judgment. It
seems clear, therefore, in addition to some
Pharisees, which are specifically men-
tioned, that Hegesippus must be referring
to the Sadducees and the High Priestly
leadership. Moreover, the sole issue was
whether or not Yeshua was the Mes-
siah—the “door.” He also seems to indi-
cate that even James expected Yeshua’s




Geniza is the most direct. It simply reads,
“And for apostates let there be no Lope;
and may the insolent kingdom be quickly
uprooted, in our days. And may the
Nazarenes and heretics (minim) perish
quickly; and may they be erased from the

from its newly defined orthodoxy. Perhaps
the single clearest example of official
opposition to the followers of Yeshua is
found in the Birkat HaMinim. There were
multiple versions, but for our discussion
the Palestinian version found in the Cairo

immediate returr: and thus the city was
in an uproar. Nevertheless, by putting
James to death, these influential Jewish
leaders were showing categorically that
they would stubbornly refuse any conces-
sions, compromise or accommodations

with the Messianic Party.

Redefining Judaism
After the destruction of the
Jewish Temple in 70 CE, Juda-
ism was forced to redefine itself
apart from its traditional
Temple rituals. What developed
was an assembly of sages at
Yavneh under the leadership of
R. Yohanran Ben Zakkai who
was able to gather around
himself a number of surviving
sages. They formed a college
of seventy-one elders, who
were willing to face the ccunt-
less problems arising from the
new situation. It would take
sorne time for its moral author-
ity to be acknowledged by the
surviving Jewish communities,
but by the end of the century
this Yavneh Academy would
become the recognized center
of the religious as well as the
national life of the Jewish
people.?

Pharisaism, whick was
previously one of many com-
peting parties, found new
expression in Rabbinic Juda-
ism. It sudderly blossomed
when an emntirely new social
and political context began to
threaten the survival of Israel.
Jewish pluralism had expired
in the flames of the Catastro-
phe. The Pharisees had won by
default.® These Rabbis made
themselves the standard and
touchstone for Orthodoxy.
Whatever sect did not agree
with them was branded “min.”
Rabbinic Judaism defaulted to
Orthodox Judaism.*

It was, therefore, at Yavneh
that official Judaism redefined
itself in such a way as to
exclude Messianic Judaism

¥ The Death of ‘James the Just’

James, the brother of the Lord, succeeded to the
government of the Church in conjunction with the
apostles, He has been called the Just by all from
the time of our Savior to the present day, for there
were many that bore the name of James.

He was holy from his mother’s womb; and he
drank no wine nor strong drink, nor did he eat
flesh. No razor came upon his head; he did not
anoint himself with oil, and he did not use the
bath.

He alone was permitted to enter into the holy
place, for he wore not woolen but linen garments.
And he was in the habit of entering alone into the
temple, and was frequently found upon his knees
begging forgiveness for the people, so that his
knees became hard like those of a camel, in
consequence of his constantly bending them in his
worship of God, and asking forgiveness for the
people.

Because of his exceeding great justice he was
called the Just, and Oblias, which signifies in Greek,
‘Bulwark of the people’ and ‘Justice,’ in accordance
with what the prophets declare concerning him.

Now some of the seven sects, which existed
among the people and which have been men-
tioned by me in the Memoirs, asked him, ‘What is
the gate of [Yeshual?’ and he replied that he was
the Savior. On account of these words some
believed that [Yeshua] is the [Messiah). But the
sects mentioned above did not believe eitherin a
resurrection or in one’s coming to give to every
man according to his works. But as many as
bel‘eved did so on account of James, Therefore
when many even of the rulers believed, there was
a commotion among the Jews and Scribes and
Pharisees, who said that there was danger that the
whole people would be looking for [Yeshua] as the
[Messiah]. Coming therefore in a body to James
they said, ‘we entreat you, restrain the people, for
they are gone astray in regard to [Yeshua], as if he
were the [Messiah]. We entreat you to persuade all
that have come to the feast of the Passover
concerning [Yeshua]; for we all have confidence in
you. For we bear witness, as do all the people, that
you art just, and do not respect persons.

Do therefore persuade the multitude not to be led
astray concerning [Yeshual. For the whole people,
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and all of us also, have confidence in you. Stand
therefore upon the pinnacle of the temple, that
from that high position you may be clearly seen,
and that all the people may readily hear your
words. For all the tribes, with the Gentiles also, are
come together on account of the Passover.’

The aforesaid Scribes and Pharisees therefore
placed James upon the pinnacle of the temple, and
cried out to him and said: ‘Thou just one, in whom
we ought all to have: confidence, forasmuch as the
people are led, astray after [Yeshual, the crucified
one, declare to us, what is the gate of [Yeshua].’

And he answered with a loud voice, ‘Why do you
ask me concerning [Yeshua], the Son of Man? He
himself sits in heaven at the right hand of the great
Power, and is about to come upon the clouds of
heaven.’

And when many were fully convinced and gloried
in the testimony of James, and said, ‘Hosanna to
the Son of David,’ these same Scribes and
Pharisees said again to one another, ‘We have
done badly in supplying such testimony to
[Yeshua]. But let us go up and throw him down, in
order that they may be afraid to believe him.’

And they cried out, saying, ‘Oh! oh! the just man is
also in error.” And they fulfilled the Scripture
written in Isaiah, ‘Let us take away the just man,
because he is troublesome to us: therefore they
shall eat the fruit of their doings.’

So they went up and threw down the just man,
and said to each other, ‘Let us stone James the
Just." And they began to stone him, for he was not
killed by the fall; but he turned and knelt down and
said, 'l entreat you, Lord God our Father, forgive
them, for they know not what they do.’

And while they were thus stoning him one of the
priests of the sons of Rechab, the son of the
Rechabites, who are mentioned by Jeremiah the
prophet, cried out, saying ‘Cease, what are you
doing? The just one is praying for you.” And one of
them, who was a fuller, took the club with which
he beat out clothes and struck the just man on the
head. And thus he suffered martyrdom. And they
buried him on the spot, by the temple, and his
monument still remains by the temple. He became
a true witness, both to Jews and Greeks, that
[Yeshua] is the [Messiah]
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Book of Life; and may they not be
inscribed with the righteous.”

In the wake of this rise of Formative
Judaism, the Nazarenes (Christians) were
forced out of the synagogues by modifica-
tion of one of the standard prayers.

This effectively excluded them from
synagogue worship and continuing
participation in Jewish life—their
enthusiasm for corporate prayer would
be understandably dampened if in
doing so they prayed for their own
damnation. From that time onward
the break between Judaism and
Christianity was final; as far as the
synagogue was concerned, the Church
was banned.®

Anything so severe as the modifica-
tion of worship liturgy would require a
set of hand carried instructions for the
Diaspora synagogues. These instructions
would possibly have included:

¢ A formal denial of the account
of the teaching and the resurrection
of Yeshua

e That Christianity was a denial of God
and of the Torah and it was based on
the teaching of Yeshua, who was a
deceiver

® That His disciples stole His body and
then pretended that He had risen
from the dead and claimed that He
was the Son of God.

® And that it was therefore impossible
for Jews to have anything to do with
such teaching, and those who adhere
to it should formally be excommuni-
cated.b

So we see that by the turn of the
century, Yavneh was pursuing a policy of
unity and conformity not found in the
Second Temple period. Moreover, this
policy of orthodoxy formalized a rule of
strict exclusion of Yeshua’s followers who
were now commonly becoming known as
Christians.

Unqualified to Teach

With the followers of Yeshua effectively
shut out of the “mainline” Synagogues,
missionary work was no longer possible
among Torah observant people. From now
on the audience would be a pagan audi-
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ence. As Eusebius states:

[Belonging] to the first stage in the
apostolic succession.... [They] spread
the message still further and sowed
the saving seed of the Kingdom of
Heaven far and wide through the
entire world.... Ambitious to preach
to those who had never yet heard the
message of the faith and to give them
the inspired gospels in writing. Stay-
ing only to lay the foundations of the
faith in one foreign place or another,
appoint others as pastors, and entrust
to them the tending of those newly
brought in, they set off again for other
lands and peoples with the grace and
cooperation of God...”

Eusebius’ remarks tell us a great deal
as to how and when the “Church” turned
from its Hebrew roots to become the Hel-
lenistic Catholic Church of the second
century and beyond. First of all, he tells
us very clearly that the evangelists went
to those who had never yet heard the
Word of God. These were apparently
pagans who lacked any upbringing or

as the devil.”® So then, not only were
these men untrained in the Torah, there
is no indication that they ever would
receive Torah instruction, even after their
conversion, Eusebius even tells of how
one young man was chosen for “leadership
training” based on his “excellent physique,
attractive appearance, and ardent spirit.”?
Therefore, being left with no formal train-
ing and perhaps only a single copy of a
gospel account, they were left to fend for
themselves as they tried to teach their
new churches how to walk a godly way.

Also disconcerting is a comment made
by Eusebius regarding Peter’s evangelistic
methods. We are told that he used to
“adapt his teachings to the occasion,
without making any systematic arrange-
ment of the Lord’s sayings....”° In other
words, Peter would at times “wing it”
when speaking to his audience. How much
Peter may have spoken off the cuff is
impossible for us to know. However, what
is critical to our understanding is that the
early Church Fathers viewed his alleged
methods of playing to the crowd as per-
fectly acceptable. This prompts us to ask

Unlike the Bereans, whom Paul commended
because they tested his message against
the Torah, these people had no such way of
guarding themselves.

training in Torah. Without any training or
knowledge of Torah, they would have been
completely incapable of discerning the
validity of their message. Unlike the Bere-
ans, whom Paul commended because they
tested his message against the Torah, these
people had no such way of guarding
themselves.

Secondly, after staying only long
enough to lay a mirrimal foundation before
moving on, care and leadership of these
new converts was put into the hands of
men who were, themselves, new con-
verts—violating one of Paul’s most basic
tenants that an overseer “...must not be
a recent convert, or he may become con-
ceited and fall under the same judgment
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how the early evangelists may have pre-
sented the Gospel to a pagan culture bereft
of any knowledge of the Torah. How could
these men possibly instruct their new
flocks in a Torah of which they themselves
had no knowledge?

One has only to scan down the lists
of early Church Bishops to see names such
as Xystus, Hero, Telesphorus, FEros,
Theophilus, and on it goes. The informa-
tion we have of these early leaders shows
that they were all utterly deficient in Torah
training. Rather, their training was in Hel-
lenist Philosophy and it was through the
eyes of a Greek philosopher that they
interpreted and developed their new
Christian religion.




Distorting the Truth

The impact of this can be seen very early
in the Church’s development among the
pagan peoples. There are three areas
where we can clearly see the early Church
turning aside from Apostolic instruction.
The celebration of the “Last Supper,”
Sabbath observance, and Congregational
leadership.

The distortion of the Lord’s Supper,
which was associated with the Passover
Seder and which Paul admonished the
Corinthian congregation to keep (1 Cor-
inthians 5), came very early on. As early
as 107 CE, we see the Christian Church
developing a whole separate theology and
cult around this observance. No longer is
the practice associated with the Passover
meal (which itself was eventually formally
abolished by the Church), rather it is given
an entirely new name, the Eucharist. The
celebration of the “Eucharist” was to be
given magical powers and strictly con-
trolled. For example, it was to be consid-
ered valid only when it was held under
the bishop or someone to whom he had
committed it. It was given the status of
transubstantiation!! for it was said that

“the Eucharist is the Flesh of
our Savior Jesus Christ.”!?
And that “this same Bread is
the medicine of immortality,
the antidote against death,
and everlasting life in Jesus
Christ.”!* With this we see all
the primary elements of a
Catholic Mass as early as 107
CE.

Changing the
Sahbath

With respect to changing the
day of worship from the Sab-
bath to Sunday, this too came
very early on. We see in the
writings of Ignatius written
around 107 CE that Shabbat
observance was considered
part of “obsolete practices,”
and believers were coerced to
change their calendar in accor-
dance with “the Lord’s Day,
...on which our Life rose by
His power...”'* In the Letter
of Barnabas written around 100 CE, we
see an attempt to use the writings of the
Prophets as proof that God no longer takes
pleasure in the observance of the Sabbath
but that it is now substituted with the
“eighth day which is the beginning of
another world. Wherefore also we keep
the eighth day for rejoicing, in the which
also Jesus rose from the dead, and having
been manifested ascended into the heav-
ens.”! In the Epistle of Mathetes, written
around 130 CE, Jewish practices in accor-
dance with the Torah are condemned in
no uncertain terms.

But again their scruples concerning
meats, and their superstition relating
to the Sabbath and the vanity of their
circumcision and the dissimulation
of their fasting and new moons, I do
[not] suppose you need to learn from
me, are ridiculous and unworthy of
any consideration.'®

So clearly the Church leadership was
advocating a change in proscribed worship
days. Yet what is even more disturbing is
how the Church put teeth into this policy,
for without the ability to coerce the people
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into this change it could not have lasted.
How was this done? By creating a hierar-
chical top-down structure that kept the
people “in line.”

You must all follow the lead of the
bishop, as Jesus Christ followed that
of the Father; follow the presbytery as
you would the Apostles; reverence the
deacons as you would God's com-
mandment. Let no one do anything
touching the Church, apart from the
bishop. Let that celebration of the
Eucharist be considered valid which

is held under the bishop or anyone to
whom he has committed it. Where the
bishop appears, there let the people
be, just as where Jesus Christ is,

there is the Catholic Church. It is not
permitted without authorization from
the bishop either to baptize or to hold
an agape; but whatever he approves is
also pleasing to God."”

Let no one deceive himself: unless a
man is within the sanctuary, he has to
go without the Bread of God. Assuredly,
if the prayer of one or two has such
efficacy, how much more that of the
bishop and the entire Church! ...he who
absents himself from the common meet-
ing, by that very fact shows pride and
becomes a sectarian; for the Scripture
says: God resists the proud. Let us

take care, therefore, not to oppose the
bishop, that we may be submissive to
God.'®

Avotd the noxious weeds. Their
gardener is not Jesus Christ, because
they are not the planting of the Father.
...all those that belong to God and
Jesus Christ are the very ones that side
with the bishop; and all those that
may yet change their mind and return
to the unity of the Church, will like-
wise belong to God, and thus lead a
life acceptable to Jesus Christ. Do not
be deceived, my brethren: if a man
runs after a schismatic, he will not
inherit the kingdom of God; if a man
chooses to be a dissenter, he severs all
connection with the Passion.'’

Take care, then, to partake of one
Eucharist; for, one is the Flesh of
our Lord Jesus Christ, and one the
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cup to unite us with His Blood, and
one altar, just as there is one bishop
assisted by the presbytery and the
deacons, my fellow servants. Thus you
will conform in all your actions to the

will of God.?°

Enforcing their Hierarchy

Once men like Ignatius usurped the
authority of the Torah in their churches,
all hopes for Torah observance in these
congregations was lost. From Ignatius’
writings (107 CE) it is clear that the model
for Church government closely mirrored
that of the Roman government. The
authority of the Bishop was considered
equal to the authority of the Messiah. To
oppose the Bishop was to oppose God
Himself. The Eucharist, baptizing and
common assembly were only to be done
when and where the Bishop designated,

Claiming to speak for
God, newly appointed
bishops began to
arrogantly condemn a
Covenant, a People, and
a Torah about which they
knew almost nothing.

and since Ignatius clearly indicated that
each of these practices were necessary for
salvation, one was forced to obey the
commands of the Bishop or forfeit his
soul. Therefore, since the Bishops had
ruled Sunday to be the proper day of
communal assembly and that only on that
day were the sacraments to be effectually
enjoined, one could only be saved by
worshiping on Sunday. With this the
bishops trampled God’s Torah and His
Covenants under their feet.

What is more, unity was to be
observed, it seems, at all costs. For Igna-
tius could not have been more clear when
he said that those who dissented from the
Bishop severed all connection with
“Christ’s Passion” and could not inherit
the Kingdom of God. Yet, this kind of unity
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was the theme of both the Church and
the Synagogue during this time. The writ-
ings of the Church fathers are permeated
with admonitions for unity and conformity
to their new orthodoxy. But as we have
seen, so were the Rabbis. Each side was
threatening excommunication to anyone
who dissented. One side embraced Torah,
yet rejected the Living Word. The other
side embraced “Jesus Christ”, yet rejected
the very Torah that He embodied. And
somewhere between these two polar
opposites the Messianic faithful struggled
to survive.

A Foregone Conclusion

The break between the Messianic Syna-
gogue and the Hellenistic Church in large
measure came when, through the influence
of the Yavneh Rabbis, the Jewish Syna-
gogues closed their doors to the Gospel
and defined a normative Judaism that
was antithetical to that Gospel. When this
avenue was closed, the second and third
generation Messianic communities were
forced to evangelize among the pagans.
Once these formally pagan Gentiles flooded
into the congregations or set up competing
assemblies, Messianic communities were
soon overwhelmed by the influences of
these new members. Claiming to speak for
God, newly appointed bishops began to
arrogantly condemn a Covenant, a People,
and a Torah about which they knew almost
nothing. They castigated the Jews as the
most wicked of people who received the
signs of Sabbath and circumcision, not
as a blessing, but rather for means of
divine affliction and punishment.? As
these groups broke away from Messianic
Judaism, intimidation, coercion and sheer
numbers seems to have been the prime
factors that enabled their views to become
normative Christian theology.

As disciples of Yeshua our task, our
passion must be to follow the truth wher-
ever it leads us. For what was said of the
Torah so long ago still stands: “Your word,
O LORD, is eternal; it stands firm in the
heavens.”?? “[HaShem]| remembers His
covenant forever, the word He com-
manded, for a thousand generations, the
covenant He made with Abraham, the
oath He swore to Isaac. He confirmed it
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to Jacob as a decree, to Israel as an ever-
lasting covenant.”?? Let us, therefore,
fulfill the words of Deuteronomy Chapter
30 by returning to His Torah with all our
hearts so that times of refreshing might
at last come from the LORD. /]
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LRE-EXAMINING CHURCH HISTORY

Un-Rooted

Christonher O'Ounin

bosh

What Judaism Taught About the Messiah Before Yeshua

our attitude should be the

same as that of Messiah

Yeshua: Who, being in
very nature God, did not consider
equality with God something to be
grasped, but made himself nothing,
taking the very nature of a servant,
being made in hurnan likeness. And
being found in appearance as a mar:
he humbled himself and became obe-
dient to death—even death on a cross!

Therefore God exalted him to the
highest place and gave him the name
that is above every name, that at the
name of Yeshua every knee should
bow, in heaven and on earth and
under the earth, and every tongue
confess that Yeshua Messiah is Lord,
to the glory of God the Father.?

For in Messiah all the fullness of the
Deity lives in bodily form, and you
have been given fullness in Messial,
who is the head over every power and
authority.’
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Most Jews have no difficulty accepting [the] historical Jesus. The Jesus whom
Christians talk about—the Jesus who is worshipped—is the Jesus Jews don’t
understand. The concept of Jesus as man-God is simply incomprehensible to the
Jewish mind. That concept is pagan. Hellenists and Romans used to deify kings.
That’s why medieval Talmudic law generally linked Christianity with paganism.!

——From a 1978 interview with Chaim Potok

It is ofter: said within modern Judaism
that the reason for the early split between
the Synagogue and the Church was
because the Jewish people have never
expected a divine Messiah. It is argued
that the Jewish people have always viewed
the coming messiah to be a very special
man, but nevertheless, nothing more than
a mar. It is further argued that terms such
as “Son of God” are late Christian adapta-
tions from surrounding pagar cultures. Is
this true? Was the notion of a divine Mes-
siah simply a Christian invention? Or does
the idea of a divine Messiah predate
Christianity? If we can find pre-Christian
sources that seem to foretell of a Messiah
with divine qualities, wouldn’t this go a
long way in refuting this modern argument
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for the Synagogue/Church split?

In this issue of Bikurei Tziyorn we will
look at the historical evidence for this
debate. We will draw our evidence from
Jewish sources that either predate Chris-
tianity or Jewish sources that have been
unaffected by Christian tampering. It
should be clear to the reader by the end
of this article that the expectation of a
divine Messiah was not a late Christian
invention, but was well established among
multiple messianic views within First
Century Judaism.

The sources from which we will
primarily draw our evidence are the
Pseudepigrapha from the period of history
known as the Intertestamental Period, the
period of time so often spoken of as the




“silent years” between the closing of
Malachi and the coming of Yeshua. This,
however, is an unfortunate mischaracter-
ization of these times, for these days were
anything but “silent.” For it was during
this time that the Second Temple stood,
Israel struggled for its existence against
Antiochus Epiphanies IV, the archetype
of the Christian Antichrist. It was also
during these critical years that the Phari-
saical movement developed the traditions

talking about Babylon in Mesopotamia—
everyone knew exactly what he was
saying. So it allowed the writer to castigate
his enemy while giving the greater com-
munity the ability to claim, “Oh, this
wasn’t talking about you. This is talking
about some other bad guys.” This ability
might mean the difference between life
and death in many cases.

Many of these works are apocalyptic
in nature. The writers usually claim to

DID ADONAI INTEND for there to be two streams of God’s people—
Judaism and Christianity? Did God desire a pure biblical faith, or the
creation of two distinct religious institutions? What were the seeds of
separation that formed this chasm? Just where did the split occur? This
section will question various established conventions in Christianity in
the hopes of challenging the reader’s relationship to any particular belief
system, encouraging him to strive toward a greater understanding and

application of the faith. —Froz

that became so prominent in the lives of
everyday Jews. It is important to remem-
ber that Yeshua did not arrive in a vacuum.
Rather, it was this period of history
between the Testaments that formed the
historical, social and religious context of
Yeshua’s life.

It is also critical to our discussion of
the Synagogue/Church split to examine
the written record from this time, for if
we can understand, for example, what the
Messianic expectations of the day were,
we are better prepared to understand the
true nature of our debate.

The importance of the Pseudepigra-
pha to our understanding of the times is
hard to overstate. What are the Pseude-
pigrapha? These are writings that are a
kind of reverse plagiarism. Rather than
taking someone else’s literary work and
putting one’s own name to i, in the case
of Pseudepigrapha the writer, usually in
order to save his own life, put his writings
under the names of historical figures long
since gone. Another characteristic is that
the targets of divine wrath (such as people
or cities) are given other names. This
technique is found in the book of Revela-
tion, where Rome is called Babylon. When
John refers to the “seven hills of Babylon,”
no one in his day thought he was really

have had some kind of mystical vision or
experience about the end of the world,
or, as we will see, the coming of the Mes-
siah. It is important to state that the
question of whether the writer was accu-
rate in his prophesies is not at issue. What
is at issue is that these writings helped
form the beliefs and expectations of
Yeshua’s day. So in this case what people
thought would happen or what kind of
Messiah people thought would come is
what is of primary importance to us in
our historical search.

The first text that we will examine is
the book of Enoch, more specifically
chapters 37—71. These chapters are usu-
ally designated by the title of Parables or
Similitude’s of Enoch. It is generally
accepted to have been a work originally
written in Hebrew from an unknown
author and dating from the late first cen-
tury BCE to the early first century CE. It
is clearly Jewish and, if our dating were
correct, this would place the writing of
the book during the earliest years of
Roman occupation in Israel (around the
time of Pompey). Although fragments from
other sections of Enoch have been found
at Qumran, so far none from these chap-
ters have been discovered. What is critical
to our discussion, however, is that it is
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clearly an early Jewish work which speaks
of a kind of divine messianic figure, yet
one that was written too early to allow
for Christian origins. The following pas-
sages refer to a Son of Man Messiah figure
(reminiscent of Ezekiel’s figure), the Elect
One and even the “light of the Gentiles.”
What stands out most, however, are his
unmis)takably divine attributes.

And the righteous and elect shall be
without number before Him forever

and ever. And righteousness before

Him shall never fail....*

And at that hour that Son of Man was
named In the presence of the Lord of
Spirits, and his name before the Head
of Days. Yea, before the sun and the
signs were created, before the stars

of the heaven were made, His name
was named before the Lord of Spirits.
He shall be a staff to the righteous
whereon to stay themselves and not
fall, and he shall be the light of the
Gentiles, and the hope of those who
are troubled of heart. All who dwell
on earth shall fall down and worship
before him, and will praise and bless
and celebrate with song the Lord of
Spirits. And for this reason hath he
been chosen and hidden before Him,
before the creation of the world and
for evermore.®

And the Elect One shall in those days
sit on My throne, and his mouth shall
pour forth all the secrets of wisdom
and counsel: For the Lord of Spirits
hath given (them) to him and hath
glorified him. ©

And thus the Lord commanded the
kings and the mighty and the exalted,
and those who dwell on the earth,
and said: * Open your eyes and lift up
your horns if ye are able to recognize
the Elect One.’ And the Lord of Spirits
seated him on the throne of His glory,
and the spirit of righteousness was
poured out upon him, and the word
of his mouth slays all the sinners, and
all the unrighteous are destroyed from
before his face. And there shall stand
up in that day all the kings and the
mighty, and the exalted and those
who hold the earth, and they shall
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...he is described as being named or appointed to
his position from before the creation of the world
and ruling a kingdom that will endure “forever
and ever"—signifying his eternal qualities

see and recognize how he sits on the
throne of his glory, and righteousness
is judged before him, and no lying
word is spoken before him.... And
pain shall seize them, when they see
that Son of Man Sitting on the throne
of his glory. And the kings and the
mighty and all who possess the earth
shall bless and glorify and extol him
who rules over all, who was hidden.
For from the beginning the Son of
Man was hidden, and the Most High
preserved him in the presence of His
might, and revealed him to the elect.
And the congregation of the elect and
holy shall be sown, and all the elect
shall stand before him on that day.
And all the kings and the mighty and
the exalted and those who rule the
earth shall fall down before him on
their faces, and worship and set their
hope upon that Son of Man, and peti-
tion him and supplicate for mercy at
his hands.”

And he (i.e. the angel) came to me
and greeted me with His voice, and
said unto me, 'This is the Son of Man
who is born unto righteousness, and
righteousness abides over him, and
the righteousness of the Head of Days
forsakes him not.” And so shall it be
unto thee forever and forever and
ever. And all shall walk in his ways
since righteousness never forsakes
him: With him will be their dwelling-
places, and with him their heritage,
and they shall not be separated from
him forever and ever and ever. And so
there shall be length of days with that
Son of Man, and the righteous shall

have peace and an upright way in the
name of the Lord of Spirits for ever
and ever’ 8

The attributes we see being ascribed
to the Messiah of Enoch can only be
described as divine qualities. Notice that
he is described as being named or
appointed to his position from before the
creation of the world and ruling a kingdom
that will endure “forever and ever”—sig-
nifying his eternal qualities. His authority
comes directly from HaShem rather than
any human origin. He sits on the very
throne of God to judge the nations. And,
most strikingly, he receives worship from
the lowly and great with the full blessing
of HaShem.

The next source we will consider is
a pseudepigraphon known as the Psalms
of Solomon. Its origin is generally accepted
to be from within first century BCE Israel
(also dating from around the time of
Pompey’s control over Jerusalem). It is
often regarded as being written by either
Pharisees or Essenes, though this is not
certain. Again, what is certain is that it is
a pre-Christian document that envisions
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a Messiah figure endowed with divine
attributes.

And there shall be no unrighteousness
in his days in their midst,

For all shall be holy and their king the
anointed of the Lord.

For he shall not put his trust in horse
and rider and bow,

Nor shall he multiply for himself gold
and silver for war,

Nor shall he gather confidence from
(?2) a multitude (?) for the day of
battle.

The Lord Himself is his king, the hope
of him that is mighty through (his)
hope in God. All nations (shall be) in
fear before him,

For he will smite the earth with the
word of his mouth forever.

He will bless the people of the Lord
with wisdom and gladness,

And he himself (will be) pure from
sin, so that he may rule a great
people.

He will rebuke rulers, and remove sin-
ners by the might of his word;

And (relying) upon his God, through-
out his days he will not stumble;

For God will make him mighty by
means of (His) holy spirit,

And wise by means of the spirit of
understanding, with strength and
righteousness.

May God cleanse Israel against the
day of mercy and blessing,

Against the day of choice when He
bringeth back His anointed, .°




The attributes we find in this passage
show that the Messiah is able to make
war, yet not by conventional means. His
weapons are supernatural weapons. He
does not trust in the horse or rider, in bow
or great armies. Neither does he amass
great wealth in order to wage his war.
Rather, he subdues by his “hope in God.”
This “hope” enables him to subdue the
whole earth— crushing all opposition with
the “word of his mouth.” He is also
described as being “pure from sin.” A
quality that Isaiah reminds us no one lives
up to. And finally, he is described as either
having two advents, or at the very least,
existing with God before he comes to
earth. For it is said “He bringeth back His
anointed (Messiah).”

Another document that was found at
Qumran, and therefore, predates any
Christian origins is a work known as the
Damascus Document. Copies have been
found in caves Four (4Q266-273), Five
(5Q12) and Six (6QL5). Interestingly
enough, copies were also found before
the Qumran discoveries at the Cairo
Geniza. The piece seems to be a compila-
tion of rules by which this particular
Jewish sect was to live. Dating from the
first to second century BCE, the Damascus
Document is important for its description
of a Messianic figure that has authority
to forgive sins. Remember that this was
one of the things over which Yeshua
received so much condemnation (Matt.
9:1—8).

In accordance with the covenart,

which God established with the forefa-

thers in order to pardon their sins, so
shall God [Himself] make atonemerit
for them.

And this is the regulation for the
many in order to provide for all their
needs. The wages of two days every
month is the rule. And they shall give
it into the hands of the Censor and
the judges. From it they shall give. ..
and (from) it they shall strengthen the
hand of the poor and the needy. And
to the aged man who.. .to the vagrant
and him (who) was taken captive of
a strange people. And to the virgin
who has (no dot) (and to Him whom)
no man careth for: every work... and

not... And this is the explana-
tion of the settlement... And
this is the explanation of the
judgments which... (The Mes-
siah from) Aaron and Israel.
AND HE WILL PARDON OUR
SINS...in money and he shall
know...punishment six days
and who shall speak... against
Mos(es). (emphasis ours)?

The next work is an apocryphal
work known as 4 Ezra (also 2
Esdras). Its origins are clearly dated to
the time just after the destruction of the
Second Temple. Although this chronology
places it contemporary with the early fol-
lowers of Yeshua, its main body (chapters
3—14}) is clearly non-Christian. Rather, it
seems to have been written by, or at least
for, those gathered at Yavneh in the wake
of the fall of Jerusalem. Its message also
runs counter to the popular apocalyptic
genre of the day. Instead, it instructs its
readers that their salvation will be found
in obedience to Torah rather than in mis-
placed apocalyptic fatalism. So whereas
the early Messianic Community was focus-
ing on Maranatha! The writer of 4 Ezra
is consumed with Torah observance.
Nevertheless, this work does yield some
instructive things for helping us under-
stand the Messianic expectations of For-
mative Judaism during this time in
history.

For my son the Messiah shall be

revealed with those who are with him,
and those who remain shall rejoice
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four hundred years... And after these

years my Son the Messiah shall die...
1

This is the interpretation of the vision:
As for your seeing a man come up
from the heart of the sea, this is he
whom the Most High has been keep-
ing for many ages, who will himself
deliver his creation; and he will direct
those who are left. And as for your
seeing wind and fire and a storm
coming out of his mouth, and as for
his not holding a spear or weapon

of war, yet destroying the onrushing
multitude which came to conquer
him, this is the interpretation: Behold,
the days are coming when the Most
High will deliver those who are on
the earth. And bewilderment of mind
shall come over those who dwell on
the earth. And they shall plan to
make war against one another, city
against city, place against place,
people against people, and kingdom
against kingdom. And when these
things come to pass and the signs
occur which I showed you before, and
then my Son will be revealed, whom
you saw as a man coming up from
the sea. And when all the nations
hear his voice, every man shall leave
his own land and the warfare that
they have against one another; and

“..finally, he is described as either having two
advents, or at the very least, existing with God
before he comes to earth. For it is said “He bringeth

back His anointed (Messiah).”
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an innumerable multitude shall be
gathered together, as you saw, desir-
ing to come and conquer him, But

he shall stand on the top of Mount
Zion. And Zion will come and be
made manifest to all people, prepared
and built, as you saw the mountain
carved out without hands. And he,
my Son, will reprove the assembled
nations for their ungodliness, and will
reproach them to their face with their
evil thoughts and the torments with
which they are to be tortured, and
will destroy them without effort by the
Torah.'?

And now I say to you...henceforth you
shall live with my Son and with those
who are like you, until the times are
ended.”?

What we see, then, in this piece is a
messianic figure called the Son of God.
He exists with HaShem before his coming
to earth. His rule is at least 400 years. He
conduers, not by natural means, but by
supernatural methods. His kingdom is not
one established by man but one “made
without human hands.” He will be Judge
of the whole earth by Torah righteousness,
and he knows the very thoughts of
men—something only God can do.

The last piece in our study, 2 Baruch,
was also written after the destruction of
the Second Temple (late 1st Century) and
attempts to explain to its Jewish audience
why such a catastrophe has occurred to
Israel. Although it too places an emphasis
on salvation through Torah obedience, it
also predicts a Messiah figure who will
some day come to destroy all evildoers
and reward those who have been faithful
to the Torah with a home in the “divinely
established Jerusalem.”

And it shall come to pass after these
things (a time of unprecedented
prosperity and abundance), when the
time of the advent of the Messiah is
fulfilled, that He shall return in glory.
Then all who have fallen asleep in
hope of Him shall rise again. And it
will come to pass when the time of its
consummation that it should fall has
approached, then the principate of My
Messiah will be revealed.... And his
principate will stand forever, until the
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world of corruption is at an end, and
until the times aforesaid are fulfilled.
This is your vision, and this is its
interpretation.’™

The attributes we see in this expected
Messiah hint at the possibility of two
advents. He is described as ruling over
the earth during an unprecedented time
of prosperity and righteousness. Then our
text states that he will “return” and rule
an eternal principate with those who have
fallen asleep in hope of his coming.

The texts that we have been examin- -

ing have all shed a great deal of light on
what the messianic expectations were
before and during the early years of the
Messianic Community. What we have seen
is that in the Jewish community of the
day there were very clear expectations of
a Messiah with divine qualities.

We may review the list of qualities
that we have just encountered: This
expected Messiah was to be eternal. He
could read the hearts of men. He was
without sin. He was given authority to
forgive sin. He was given the title of God’s
Son. And perhaps most striking of all, he
is given the right to receive worship.
Remember that these are either pre-Chris-
tian sources or, as in the case of 2 Baruch
and 4 Ezra, sources that had a strong bias
against the early Messianic Community.
So the kind of divine qualities they place
on the expected Messiah can hardly be
seen as being of Christian or pagan origins.
Therefore, it seems unlikely that the divine
attributes of Yeshua could hardly have
been a prime cause of the split between
Synagogue and Church. It would appear
that this must be a more modern argument
anachronistically and fallaciously pro-
jected back onto Church and Synagogue
history. So then, if we are to find the real
causes for the Split we will be forced to
look elsewhere.

In summation, it should be mentioned
that for reasons of brevity only a small
fraction of the available material was
presented in this article. For those who
are interested in pursuing this subject
further, one should investigate passages
from the Septuagint (which predates the
Masoretic text by some 1100 years), the
Targumim, the writings of Philo and Jose-
phus and documents found from the Dead
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Sea Scrolls. It is the opinion of this author
that the more one searches out the his-
torical evidence surrounding Yeshua, the
more one is able to recognize not only
that He is the divine Messiah promised
by the prophets, but that His claims to
divine power and attributes did not go
contrary to the messianic expectations of
His time. (Z
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LRE-EXAMINING CHURCH HISTORY

Un-Rooted Christopher O’Quin

n our series dealing with the divi-

sion of the Church and Synagogue

we have been attempting to find
clues that will inform us as to when, why
and how the early emerging Christian
Church became a separate and distinct
body from the Synagogue. In our last
artitle we examined the assertion given
by many in the Jewish community that
the split was caused by the Christian view
of a divine Messiah. We are told that
Judaism has never expected a Messiah
with divine qualities, and so a Yeshua
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Did the Messianic Community
abandon the Sacrifices, the Sabbath
and the Torah on account of Yeshua?

who claimed to have been “sent from the
Father” was something unacceptable
within Judaism. Yet, in examining the
historical Jewish sources from before the
time of Christianity, we saw that the
expectation of a Messiah with divine
attributes came, not from pagan sources
but Jewish, and was well within the
accepted teachings of its day.
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In this article we will examine another
argument often given as the cause of the
division. This argument is regularly cited
by leaders within both Judaism and Chris-
tianity as characterized by the above
quotation. In a nutshell, the argument
asserts that with the coming of “Jesus
Christ,” the “old laws” were fulfilled and
a new and better way was provided. It




DID ADONAI INTEND for there to be two streams of God’s people—
Judaism and Christianity? Did God desire a pure biblical faith, or the
. creation of two distinet religious institutions? What were the seeds of

l‘ separation that formed this chasm? Just where did the split occur? This
'l section will questior: various established conventions in Christianity in
the hopes of challenging the reader’s relationship to any particular belief

I
| system, encouraging him to strive toward a greater understanding and

application of the faith. —Froz

asserts that the disciples and early believ-
ers no longer needed to keep the “Old
Testament laws” and so stopped bringing
useless and unnecessary sacrifices because
the blood of Jesus was better than the
blood of bulls and goats. Neither the Sab-
bath nor any other aspect of the “old laws
and customs” were binding any longer
and so they were free to alter the Sabbath
to Sunday along with anything that
seemed to violate Jesus’ “new law of love.”
If this assertion is true, then we

will have found the dating and

we will see what the ancient Church
historians said regarding their beliefs and
way of life. It should be clear from the
evidence that the earliest followers of
Yeshua, including the Apostles, continued
to offer sacrifices at the Temple, continued
to keep Sabbath, and were blameless in
their observance of Torah.

The first clue we have in determining
whether or not the Apostles altered their
Torah observance after the coming of

Messiah is to be found in their own
speeches as recorded throughout the
book of Acts. Certainly the first
people who should be consulted
regarding early Messianic beliefs and
halachah are the Apostles them-
selves. And we are fortunate to have
ample evidence regarding what they
believed about these issues. The first
expression we have of Apostolic
theology from the Apostles them-
selves comes by way of a speech
given by Peter at Shavuot (Acts
chapter two) in which he clearly spells
out what he wants his listeners to under-
stand about Yeshua and what their proper
response is to be.

Men of Israel, listen to this: Yeshua
of Nazareth was a man accredited

by God to you by miracles, wonders
and signs, which God did among you
through him, as you yourselves know.
This man was handed over to you by
God's set purpose and foreknowledge;

the cause for the division of
the Church and Synagogue.
Understood in this way, the
division would be a nice and
neat break from the mother
faith—a division so deep and
profound that it should be
clear that the new faith was,
in fact, nothing short of a
new religion.

But was the break from
the “old way” so neat and
clean? Did the Apostles and
s earliest followers of Yeshua
- '; . really give up the sacrifices,
o Sabbath and Torah? In this
article we will again examine
% the historical data to dis-

cover whether or not this is

true. To find the answers we

will examine three areas of

evidence. First, we will

» examine the testimony of the

i Apostles themselves as
found in their recorded
speeches from the book of
Acts. Second, we will study
their observed halachah
Tegarding the Temple. Finally,

€€

Within weeks of the resurrection, not just
one, but an entire community of at least
ten thousand Jews were willing to give up
the very sociological and theological
traditions that had given them their
national identity. Among the traditions that
were transformed after the resurrection
were Sabbath, the sacrifices, and the
sacraments.

In Genesis, the Sabbath was a
celebration of God’s work in creation (Gen.
2:2--3, Exodus 20:11). After the Exodus, the
Sabbath expanded to a celebration of God's
deliverance from the oppression of Egypt
(Deuteronomy 5:15). As a result of the
resurrection, the Sabbath shifted once
again. It became a celebration of the “rest”
we have through Christ who delivers us
from sin and the grave (Colossians 2:16-
17, Hebrews 4:1-11). In remembrance of the
resurrection, the early Christian church
changed the day of worship from the
Sabbath to Sunday. God provided the early
church with a new pattern of worship

s — Hank Hanegraaff. “Resurection” (Nashville, TN: Word Publishing, © 2000}, pp60-61
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through Christ’s resurrection on the first
day of the week, his subsequent Sunday
appearances, and the Holy Spirit’s Sunday
descent. For the emerging Christian church,
the most dangerous snare was a failure to
recognize that Jesus was the substance that
fulfilled the symbol of the Sabbath.

For Jewish believers, the sacrificial
system was radically transformed by the
resurrection of Christ as well. The Jews had
been taught from the time of Abraham that
they were to sacrifice animals as the symbol
of atonement for sin. However, after the
resurrection, the followers of Christ
suddenly stopped sacrificing. They
recognized that the new covenant was
better than the old covenant, because the
blood of Jesus Christ was better than the
blood of animals (Hebrews 8--10). They
finally understood that Jesus was the
substance that fulfilled the symbol of
animal sacrifices. He was the sacrificial
“Lamb of God that takes away the sin of
the world” (John 1:29).1

»
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and you, with the help of wicked men,
put him to death by nailing him to
the cross. But God raised him from the
dead, freeing him from the agony of
death, because it was impossible for
death to keep its hold on him.

Seeing what was ahead, he spoke of
the resurrection of the Messiah, that
he was not abandoned to the grave,
nor did his body see decay. God has
raised this Yeshua to life, and we are
all witnesses of the fact. Exalted to
the right hand of God, he has received
from the Father the promised Ruach
HaKodesh and has poured out what
you now see and hear.

Therefore let all Israel be assured
of this: God has made this Yeshua,
whom you crucified, both Lord and
Messiah.

When the people heard this, they were
cut to the heart and said to Peter and
the other apostles, “Brothers, what
shall we do?

Peter replied, “Repent and be
immersed, every one of you, in the
name of Yeshua the Messiah for the
forgiveness of your sins. And you

will receive the gift of the Ruach
HaKodesh. The promise is for you and

your children and for all who are far
off—for all whom the LORD our God
will call.”

With many other words he warned
them; and he pleaded with them,
“Save yourselves from this corrupt
generation.” Those who accepted his
message were baptized, and about
three thousand were added to their
number that day. ?

Peter’s testimony is revealing on a
number of levels. First is the location of
the speech— at the Temple. Why is he at
the Temple with the other disciples? They
are there to celebrate the festival of Sha-
vuot as part of the required Mo’dim. When
asked a direct question by the audience
as to what they should do, Peter answers
with a classic prophetic response—repent
and be immersed in a mikvah. Certainly,
if Peter, or Luke for that matter, perceived
that the coming of Messiah marked any
change to the requirements of Torah he
could have mentioned it in this opening
speech. So far then, we ought to assume
that Peter saw no indication that the
coming of Messiah marked any change in
the requirements of Torah observance.

Again, in a speech given to the Temple
worshipers Peter explains exactly what
Israel is to do regarding Yeshua.

While the beggar held on to Peter

—
Any evidence of the
Apostles urging their

“new law" is utterly
lacking...

listeners to follow some

and John, all the people were
astonished and came running to
them in the place called Solo-
mon’s Colonnade. When Peter
saw this, he said to them: “Men
of Israel, why does this surprise
you? Why do you stare at us as
if by our own power or godliness
we had made this man walk?
The God of Abraham, Isaac and
Jacob, the God of our fathers, has
glorified his servant Yeshua. You
handed him over to be killed,
and you disowned him before
Pilate, though he had decided

to let him go. You disowrned the
Holy and Righteous One and
asked that a murderer be released
to you. You killed the author of
life, but God raised him from the
dead. We are witnesses of this.
By faith in the name of Yeshua,
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this man whom you see and know
was made strong. It is Yeshua's name

and the faith that comes through him

that has given this complete healing to
him, as you can all see.

Now, brothers, I know that you acted
in ignorance, as did your leaders.

But this is how God fulfilled what he
had foretold through all the prophets,
saying that his Messiah would suffer.
Repent, then, and turn to God, so
that your sins may be wiped out, that
times of refreshing may come from
the LORD, and that he may send the
Messiah, who has been appointed for
you—even Yeshua. He must remain in
heaven until the time comes for God
to restore everything, as he promised
long ago through his holy prophets.
For Moses said, "The LORD your God
will raise up for you a prophet like
me from among your own people; you
must listen to everything he tells you.
Anyone who does not listen to him
will be completely cut off from among
his people.’

Indeed, all the prophets from Samuel
on, as many as have spoken, have
foretold these days. And you are heirs
of the prophets and of the covenant
God made with your fathers. He said
to Abraham, ‘Through your offspring
all peoples on earth will be blessed.’
When God raised up his servant, he
sent him first to you to bless you by
turning each of you from your wicked
ways.” 3

Far from admonishing his listeners to
alter their strict Torah observance, Peter
shows them how utterly non-observant
they have been—so much so that they
murdered the very Messiah of God! Then,
after showing how their failure to recog-
nize the Messiah was brought about by
their rebellion against God’s Torah cove-
nant in the first place, he compels them
to repent by turning from their “wicked
ways” to covenant obedience. Again, any
evidence of the Apostles urging their lis-
teners to follow some “new law” is utterly
lacking so far.

In the speeches given by Peter and
Stephen before the learned men of the
Sanhedrin Luke has another opportunity




to proclaim his intended message.

Then Peter, filled with the Ruach
HaKodesh, said to them: “Rulers and
elders of the people! If we are being
called to account today for an act of
kindness shown to a cripple and are
asked how he was healed, then know
this, you and all the people of Israel: It
is by the name of Yeshua the Messiah
of Nazareth, whom you crucified but
whom God raised from the dead, that
this man stands before you healed.
He is “the stone you builders rejected,
which has become the capstone.”

Salvation is found in no one else, for
there is no other name under heaven
given to men by which we must be
saved. *

You stiff-necked people, with uncir-
cumcised hearts and ears! You are just
like your fathers: You always resist

the Ruach HaKodesh! Was there ever a
prophet your fathers did not persecute?
They even killed those who predicted
the coming of the Righteous One. And
now you have betrayed and murdered
him—you who have received the Torah
that was put into effect through angels
but have not obeyed it.*

Although it is true that in a sense we
are making an argument from silence, in
this case we must find the complete
absence of any “new teaching” to be
utterly compelling. This line of evidence
is critical because if the Apostles had in
any way determined to alter Torah obser-
vance it would surely have come out in
their recorded speeches. Within the genre
of classical history writers commonly cre-
ated scenes within their accounts designed

In contradiction to the common
misunderstanding by many within
Christianity, the Apostles’ chriticism is
that Israel wasn't following the Torah
covenant to hegin with

J

to allow famous men of antiquity such as
Caesars and generals the opportunity to
proclaim the views the historian wished
to convey. All issues of Divine inspiration
aside, if Luke had wished to convey in
any way that Yeshua or the Apostles
intended the abandonment of something
as central to the Jewish faith as sacrifice
and Shabbat, he certainly would have put
this in the mouths of his protagonists.

Rather, what we find are the Apostles,
in the classic vein of the Prophets, calling
their listeners back to the Torah. In con-
tradiction to the common misunderstand-
ing by many within Christianity, the
Apostles’ criticism is that Israel wasn’t
following the Torah covenant to begin
with. Therefore, how could she abandon
a Torah she was failing to keep in the first
place?

Perhaps one of the most critical clues
we have, however, for knowing that the
Apostles maintained their Torah obser-
vance is by the fact that they are reported
to have attended the Temple on a daily
basis. For example, we find that in Acts
chapter three Peter and John went up to
the Temple to pray at the ninth hour. In
the average translation this text obscures
what should be most revealing. Here we
are told that they went up to the Temple
“to pray.” What the reader often fails to
grasp is that this was a time for formalized
public prayers—public liturgy intended to
be practiced within the community of all
believers. Not only this, but Luke explic-
itly mentions that these were the three
o’clock (ninth hour) prayers. What is
significant about Luke’s mention of the
time is that this was also the hour of the
evening sacrifice! In other words, Peter
and John went up to the Temple at the
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ninth hour to participate in the evening
prayers and sacrifice. Luke probably
doesn’t bother to mention the term sac-
rifice because in the Temple the whole
ritual of sacrifice and prayers were so
intertwined that it was impossible to
disassociate one from the other. And so,
to participate in the Temple prayers was
also to participate in the Temple sacrifices,
which is exactly what Luke tells his read-
ers the Apostles were doing.

Another clue that reveals the Apostles’
continued Torah observance is the
repeated mention that they were in the
Temple daily and enjoyed the favor of all
the people. One has only to look at Acts
chapters 21 and 22 to see what happened
to anyone who was even suspected of
teaching anything contrary to Moses and
the Temple. In this section of Acts Paul is
accused (Luke is clear that this is a false
accusation) of teaching “against our people
and our Torah and this place.” What
ensues is a lynch mob that beats Paul
almost to the point of death. Seeing this
reaction to even one unsubstantiated
accusation, how could the Apostles, day
after day, have done the very thing that
Paul was being falsely accused of without
losing their lives? And why would Luke
go out of his way to point out that this
was a false accusation if he knew that it
was not? If what the Christian writers tell
us is true, then Luke is not being honest
with himself or his readers.

Further, we are told why Paul was at
the Temple when the disturbance occurs.
He was there because four members
within the Messianic congregation had
taken a Nazirite vow that required rather
expensive sacrifices in order to complete.
Paul, engaging in a true mitzvah, is there
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We can also discern from

sources outside the
Bible that the early
Jewish followers did
continue in their
Temple observances.

salem contin-
ued in their
observance of
the  Temple
sacrifices and
worship. What
is more, the
other Apostles
specifically
intended to
demonstrate
that Paul was
not advocating

to help pay their expenses and join them

in their vows. Luke describes the event
as follows:

When they heard this (that the Gen-
tiles were coming to repentance), they
praised God. Then they said to Paul:
“You see, brother, how many thou-
sands of Jews have believed, and all
of them are zealous for the law. They
have been informed that you teach all
the Jews who live among the Gentiles
to turn away from Moses, telling them
not to circumcise their children or live
according to our customs. What shall
we do? They will certainly hear that
you have come, so do what we tell
you. There are four men with us who
have made a vow. Take these men,
join in their purification rites and pay
their expenses, so that they can have
their heads shaved. Then everybody
will know there is no truth in these
reports about you, but that you your-
self are living in obedience to the law.
As for the Gentile believers, we have
written to them our decision that they
should abstain from food sacrificed

to idols, from blood, from the meat
of strangled animals and from sexual
immorality.”

The next day Paul took the men and
purified himself along with them.
Then he went to the temple to give
notice of the date when the days of
purification would end and the offer-
ing [lit. a sacrifice or oblation] would
be made for each of them.®

In this passage Luke is clearly stating
that the Messianic congregation in Jeru-

34 BIKUREI TZIYON

any kind of

departure from
the Temple sacrifices and rituals but that
he continued to follow the Torah as God
had commanded all His worshipers since
the time of Moses. Remember also that
Paul was always mindful of the example
he was setting for his young Messianic
communities. In his letter to the Corinthi-
ans (I Corinthians 11:1)} he admonishes
them to follow his example as he followed
the example of Messiah Yeshua. Can we
come to any other conclusion but he
continued to see Temple observance as
anything other than good and proper for
God’s family of believers?

And if this is not clear enough, let
us go back to Numbers chapter six to see
exactly what was required of Paul in order
to fulfill this vow.

Now this is the law for the Nazirite
when the period of his separation

is over. He is to be brought to the
entrance to the Tent of Meeting. There
he is to present his offerings to the
LORD: a year-old male lamb without
defect for a burnt offering, a year-old
ewe lamb without defect for a sin
offering, a ram without defect for a
fellowship offering, together with their
grain offerings and drink offerings,
and a basket of bread made without
yeast—cakes made of fine flour mixed
with oil, and wafers spread with oil.

The priest is to present them before
the LORD and make the sin offer-
ing and the burnt offering. He is to
present the basket of unleavened
bread and is to sacrifice the ram as
a fellowship offering to the LORD,
together with its grain offering and
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drink offering.

Then at the entrance to the Tent of
Meeting, the Nazirite must shave off
the hair that he dedicated. He is to
take the hair and put it in the fire
that is under the sacrifice of the fel-
lowship offering.

After the Nazirite has shaved off the
hair of his dedication, the priest is to
place in his hands a boiled shoulder
of the ram, and a cake and a wafer
from the basket, both made without
yeast. The priest shall then wave them
before the LORD as a wave offer-

ing; they are holy and belong to the
priest, together with the breast that
was waved and the thigh that was
presented. After that, the Nazirite may
drink wine.”

What we see, therefore, is that neither
Paul nor the other Apostles within the
Messianic community seem to have had
any clue that belief in Yeshua as the Mes-
siah meant the abandonment of the
‘Temple sacrifices or other Torah command-
ments. For, if he had, Luke certainly would
have wanted to indicate this. Rather, what
we do see is Luke’s repeated demonstra-
tions of Temple observance on the part of
the Apostles and the early Messianic com-
munity.

Finally, we can also discern from
sources outside the Bible that the early
Jewish followers did, in fact, continue in
their Temple observances. The classical
Church historian, Epiphanius, gives us a
very revealing look at the earliest follow-
ers of Yeshua.

All Christians were called Nazarenes
once. For a short time they were also
given the name Jessaians, before

the disciples in Antioch began to be
called Christians. They did not call
themselves Christians, but Nazarenes,
taking this and nothing else. For they
use not only the New Testament but
also the Old, like the Jews...They ...
live according to the preaching of the
Law as among Jews: there is no fault
[for Jews] to find with them apart
from the fact that they have come to
believe in Christ. For they also accept
the resurrection of the dead and that
everything has its origin in God. They




Yaacov, Son of Yoseif...
continued from PAGE 23

of heaven.” When the crowds heard his
declaration, many of them began to chant,
“Hosanna to the Son of David!” In a panic,
the Temple authorities who had arranged
the little demonstration decided that they
had best put a stop to this nonsense, and
they had Yaakov thrown down from the
height. Miraculously he survived the fall.
They commenced to stone him. He fell to
his knees and began to beseech God to
forgive the people. A blow to the head with
a fuller’s club ended his life.

Heggesipus reports that he was buried
on the spot by the Sanctuary with a head-
stone marking the tomb. The Mount of
Olives, directly across the valley from
the Temple, is blanketed with tombs. The
later transfer of his remains to an ossuary
would have been in keeping with Jewish
custom of the day. The discovery of his
ossuary provides exciting archaeological
corroboration for the existence of Yaakov,

his father Yoseif of Nazareth and his brother
Yeshua, the resurrected and living Messiah
for whose testimony Yaakov died. /]

Footr:otes
1 Galatians 1:19, Josephus Antiquities 20.9.1

2 Rochelle Altman, co-coordinator of
IOUDAIOS-L, (an online virtual community
of scholars engaged in on-line discussion of
Judaism in the Greco-Roman world) doubts
the authenticity of the mscription and makes
a case for reading the words “brother of
Yeshua” as a secondary addition to the
original inscription. She is an expert on
scripts and an historian of writing systems.
See the article, “Final report on the James
Ossuary” by Rochelle 1. Altman November 6,
2002 posted at http://israelinsider.com

Pun intended.

4 The synonymy between the names of
Yeshua’s brothers and the names of Alphaeus’
sons and grandson certainly lends credence
to this theory, but this would make James
the Less and James the righteous the same
person. Other problems arise as well. For
example, James the Less and Thaddeus
cannot both be living in Nazareth with
Miriam and making a trip to retrieve Yeshua

11

from Capernaum while also being numbered
among the 12 disciples who are with him

m Capernaum, See Torah Club Volume 4
comments on Mark chapter 3.

See Torah Club Volume 4 comments on Mark
6 for a possible scenario.

John 7:2-12.
Ecclesiastical History Book 2:23

Willlamson, G. A. 1965. Eusebius, The
History of the Chuirch. Mpls, MN. Augsburg
Publishing. Note 1, pg. 100.

Acts 21 has him hanging out with four other
believers who have taken temporary Nazarite
VOWS.

He wrote, “If we might venture on a general
characterization, we would infer from the
Epistle of St. James, that his religious views
had originally been cast in the mould of
Shammat. Certainly, there is nothing of the
Hillelite direction about it, but all to remind
us of the earnestness, directness, vigour, and
rigour of Shammai.” Edersheim, Alfred. 1993.
Jesus the Messiah. Peabody, MA. Hendrickson
Publishers. Pg. 174.

Eusebius, Ecclesiastical History 2.23,1-17,
trans. Williamson, 1965 pg. 99-102.

12 Ecclesiastical History 2.23.17

proclaim one God and his Son Jesus
Christ. They have a good mastery of
the Hebrew language....Only in this
respect do they differ from the Jews
and Christians: with the Jews they
do not agree because of their belief
in Christ, with the Christians because
they are trained in the Torah, in cir-
cumcision, the Sabbath and the other
things.

For from there it took its beginning
after the exodus from Jerusalem when
all the disciples went to live in Pella
because Christ had told them to leave
Jerusalem and to go away since it
would undergo a siege. Because of
this advice they lived in Perea after
having moved to that place, as I said.®
[Epiphanius, “Refutation of All Her-
esies,” cir. 374 CE].

What Epiphanius describes to his
audience should be nothing short of
radical to the average modern Christian.
For he clearly tells us that the halachah
of the early followers of Yeshua was no
different than that of the other Jews! The
only thing that differentiated the followers

of Yeshua from any other Jew was their
belief in Yeshua as the Messiah. That’s it!
In other words, their faith and obedience
to Yeshua in no way negated their under-
standing of the Torah and Temple obser-
vances. Rather, their insight into God’s
plan was only made more complete.

We have examined three lines of
evidence: first, the testimony of the
Apostles themselves, second, the observed
halachah of the early Messianic commu-
nity, and third, the witness of the early
Church historian, Epiphanius. In all three
cases these sources provide us with seem-
ingly indisputable evidence that the
Apostles and their early Messianic con-
gregations had no indication that their
faith in Yeshua as the Messiah somehow
precluded the Torah Commandments
regarding Temple worship. Rather, what
we do find is that, in spite of popular
Christian myth, the Apostles and earliest
Messianic believers did not abandon the
commandments required of them by the
Torah, but continued to observe them with
a fervor and understanding enhanced, not
negated, by their belief in Yeshua as their
Messiah. And who would understand the
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will of Yeshua better than the men who
lived with him daily and diligently listened
to his teachings for three years?

Since this seems to be the case, we

still do not have an answer for how the
division developed between the Church
and Synagogue. It appears that the popu-
lar understanding for how the split
occurred has so far been utterly lacking
in credible evidence. In the next article
our search continues as we see how the
inclusion of the Gentiles affected the early
Messianic communities and whether this
had any affect on the division between
Church and Synagogue. 0]

Footnotes
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Hank Hanegraaff, “Resurrection” (Nashville,
TN: Word Publishing, © 2000}, pp. 60—6l.,

Acts 2:22—41, “The Holy Bible, New
International Version,” Grand Rapids:
Zondervan Publishing House, © 1995,

Ibid. Acts 3:11—26.
Ibid. Acts 4:8—12.

Ibid. Acts 7:51—53.
Ibid. Acts 21:20—25.
Ibid. Numbers 6:13—20.

Ray Pritz, “Nazarene Jewish Christianity.”
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“All Israelites have a share
in the world to come...”
—Sanhedrin 10:1

“As for me, this is my
covenant with you: You
will be the father of many
nations.” —Genesis 17:4

As the Scripture says,
“Anyone who trusts in
him will never be put to
shame.” For there is no
difference between Jew
and Gentile—the same
LORD is Lord of all and
richly blesses all who call
on him, for, “Everyone
who calls on the name of
the LORD will be saved.”
—Romarns 10:11-13
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Un-Rooted

Christopher O'Quin

How the debate of how to become
a part of the Jewish people initiated
the split between the Synagogue
and the developing Christian

Church.

he Synagogue and Church
wernt their separate ways
almost 2000 years ago. In
previous articles in this series we have
explored various supposed causes for the
early split between the Synagogue and
the developing Christian Church. Some of
the explanations we have examined came
from the traditional Jewish point of view,
while others came from a conventional
Christian perspective. We found, however,
that none of those explanations fit with
the historical facts. For example, we are
often told that Judaism never anticipated
a divine Messiah, therefore the follow-
ers of Yeshua could only be considered
part of a new, non-Jewish religion. But
as we saw, this argument is refuted by
Judaism’s own ancient writings—the
Midrashim, Targumim, the Tanach and a
Jarge number of the pre-Christian, Jewish
Pseudepigrapha—many of which were
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found among the
Dead Sea Scrolls.
Another supposed
explanation for
the Church/
Synagogue  split
was that the Apos-
tles and the other
earliest followers of
Yeshua forsook the
Torah Comrand-
ments  regarding
Sabbath and Temple
worship, thus creat-
ing a new religion.

This too we found to
be utterly inaccurate when
compared with the historical

facts.

In the previous articles in this
series we learned that the early
Apostolic synagogues were a




purely Jewish phenomenon. In these next
two articles we will be examining issues
surrounding the inclusion of non-Jews
into these early Apostolic communities.

By the end of these articles I believe it
will be clear that it was this issue that
created the split—the first hairline fissure
that developed into a full-blown division
between the traditional Synagogue and
the developing Christian churches. To
see how this came about we will first
examine First Century Jewish halachah
regarding conversion of nor-Jews into
Judaism. Then we will examine Acts 15
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and the subsequent disagreement with
thie Sanhedrin. Lastly, we will examine
the consequences of this disagreement
and how it ultimately worked to bring
about the rift.

The Christian Church

In order to better understand how the split
between the Traditional Jewish Synagogue
and the emerging Christian Church devel-
oped we must realize that the very premise
that the Traditional Jewish Synagogue and
the Christian Church split from each other
is somewhat misleading. For by the time
the Christian Church developed it had
already been detached from its Jewish roots
for some time. So in order to understand
the divergence accurately we must investi-
gate a time that is actually pre-Christianity.
In the time of the Apostles (mid First Cen-
tury) there was no Christian Church as we
have come to think of it. But someone may
say, “Wait a minute, the New Testament
mentions the Church and Christians many
times. How can you say that this period is
pre-Christian or pre-Church?”

When we speak of Christianity we
must ask ourselves what Christianity is
in the first place. Christianity, as a self-
defined religious institution, is the sum
total of the teachings, interpretations,
traditions and doctrines of the Church
Fathers and it’s various authoritative
councils throughout history. Therefore,
this is what we mean when we speak of
Christianity, the Church, or the historic
Christian Faith. These institutional defini-
tions, however, all occurred much later
than the period of time that we are inves-
tigating. In fact, the term Christianity is
not found anywhere in the Bible because,
in a very real sense, Christianity did not
yet exist. Except for the Jerusalem Coun-
cil in Acts 15, the Bible predates all of the
doctrinal councils that will ultimately
define the Christian religior:. The term
Christian or Christians appears only three
times in the Apostolic Scriptures and in
each case the context reflects a faith which
was still very Jewish and had little to do
with what would later become the ortho-
dox teachings of the Christian religion.

As for the Church being mentioned

Continued on PAGE 32
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in the Apostolic Scriptures, the word
generally translated as church is actually
the Greek term for a local assembly or
small community gathering and is better
understood with a small case “c” as in
“church” or “churches” rather than “the
Church” in its later catholic (universal)
sense. It does not imply the kind of uni-

versal, formal religious institution that it

application of the faith. —FFoz

would become in the Second Century.
Even the term Church in Matthew 16:18
was not intended to describe the Body of
Messiah in the broad sense we have come
to associate with it. In that regard, the
Apostolic Scriptures, as well as the rest
of the Bible, are pre-Christian and pre-
Christianity.

An Emerging Jewish Sect

In a sense then we have been asking the
wrong question. It is not a question of when
and why did the Church and Synagogue
split. Rather, it is a question of when and
why the sect of Judaism practiced by the
early followers of Yeshua began to differ
from the mainstream expressions of 1st
Century Judaism. The Apostolic churches
existed within the boundaries of greater
Judaism. Therefore, the Church/Synagogue
split was actually, in its earliest state, an
in-house debate within Judaism—sometime
before the Church of formalized Christianity
even existed.

One of the primary differentiations
between normative Judaisms and the
newly emerged sect of believers seems to
have been the latter’s inclusion of non-
Jews as full and equal members within
the community. This issue surrounding
the inclusion of Gentiles into the fold
became a hotly debated and divisive issue
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within First Century Judaisms. To better
appreciate the importance of this issue in
the Jewish communities of the day we
have to understand what the halachah
was at the time regarding Jewish accep-
tance of non-Jews into Judaism. Lawrence
Shiffmann, in his book “Who Was a Jew”
summarizes this First Century halachah
for the convert as follows: (1) the convert

DID ADONAI INTEND for there to be two streams of God’s people—
Judaism and Christianity? Did God desire a pure biblical faith, or the
creation of two distinct religious institutions? What were the seeds of
separation that formed this chasm? Just where did the split occur? This
section will question various established conventions in Christianity in
the hopes of challenging the reader’s relationship to any particular belief
system, encouraging him to strive toward a greater understanding and

had to make a full and complete commit-
ment to the Jewish community, meaning
he acquired a new, Jewish heredity. In so
doing he acquired the main characteristics
of what Jewishness was; (2) the convert
had to confess a full acceptance of the
Torah, including the Rabbinic interpreta-
tion or Oral Law which, in the view of
the Tannaim, was given at Sinai as well.
This means the convert identified with
the entire historic experience of the Jews
as one who stood at Mt. Sinai; (3) the
male convert had to be circumcised; (4)
the convert also purified himself in a ritual
bath; (5) the convert then offered a sac-
rifice, by which he showed his willingness
to draw near to the divine presence and
to come under its wings as a full member
of the people of Israel.

The proselytes described above have
been those who joined the Jewish
people by following the procedures
mandated by the halakhah and
become full members of the Jewish
community. Hellenistic and Rabbinic
sources, regarding both Palestine and
the Diaspora during the Greco-Roman
period, tell us of sermi-proselytes or
God-fearers who attach themselves to
the Jewish people...many people in
the Hellenistic world were attracted to
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various Jewish customs, including the
Sabbath, synagogue attendance, and
abstention from pork, among other
things. Some went so far as to adopt
almost all Jewish practices as well

as the ethics and theology of Juda-
ism. On the other hand, these people
never underwent actual conversion.
We know that in some cases, this was
because of the requirement of circum-
cision. In other cases, family mem-
bers or fear of public embarrassment
prevented actual proselytism. Such
God-fearers or semi-proselytes were
found throughout the Hellenistic world
in substantial numbers, and it may
be that the Jewish community actually
encouraged this behavior, especially in
the Diaspora.

Nevertheless, these people had no
legal status in the Jewish community,
whether in Palestine or elsewhere.
They were not converts, regardless

of the extent of their loyalty. Only

the fulfillment of the requirements of
conversion, which, as far as we know,
were agreed upon by all Jews, would
allow entrance to the Jewish people.
Apparently, these semi-proselytes

did not desire legal status within the
Jewish community. Their practices
differed, and they were in no way
organized or united. While many Jews
approved of such individuals, they
could never conceive of them as Jews
since they had not undergone formal
conversion. !

The Proselyte

It is against this backdrop that we can begin
to understand how a split might develop
within Judaism regarding inclusion of non-
Jews into the Faith. The Jewish community
not only regarded themselves as theologi-
cally different from the nations on the basis
of their faith in the One True God, but they
were separate in heredity as well. Yet, this
heredity was something that could be
acquired by following the accepted halachah
of the Sages. In other words, there was an
established method for adoption into the
people of God.

The First Century Hellenist-Jewish




philosopher Philo provides a good
understanding of this method for
adoption in his book “Special

Laws.” His intention in this book

is to show the Hellenistic world

how reasonable, good and just

is the Torah of God. One such

section reflects First Century
Judaism’s understanding of Deu-
teronomy 26:12 which reads:

“When you have finished setting

aside a tenth of all your produce

in the third year, the year of the

tithe, you shall give it to the Levite,
the alien, the fatherless and the widow,
so that they may eat in your towns and
be satisfied.” He expands upon this as
follows:

But, nevertheless, though he (God) is
so great in excellence and in power,
he feels pity and compassion for all
those who are most completely sunk
in want and distress, not consider-
ing it beneath his dignity to be the
judge in the causes of proselytes, and
orphans, and widows, and disregard-
ing kings and tyrants, and men in
high commands, and honoring the
humility of those men above men-
tioned, I mean the proselytes, with
precedence, on this account. These
men, having forsaken their country
and their national customs in which
they were bred up, which, however,
were full of the inventions of false-
hood and pride, becoming genuine
lovers of truth, have come over to
piety; and becoming in all worthiness
suppliants and servants of the true
and living God, they very properly
receive a precedence which they have
deserved, having found the reward
of their fleeing to God in the assis-
tance which they now receive from
him. And in the case of orphans and
widows, since they have been deprived
of their natural protectors, the one
class having lost their parents, and
the others their husbands, they have
no refuge whatever to which they can
flee, no aid which they can hope for
from man, being utterly destitute; on
which account they are not deprived
of the greatest hope of all, the hope

According to mainstream First Century
Jewish halachah, if one was not
born into Jewish heredity, one
could be born again or

adopted into Jewish heredity.

of relief from God, who, because of
his merciful character, does not refuse
to provide and to care for persons so
wholly desolate. *

It is interesting for our discussion to
note that the LXX (the Greek Translation
of the Tanach) that Philo was using had
come to translate the term for alien as
proselyte. From this text, and from what
we know of the Roman world, we see that
when a non-Jew wished to commit him-
self to the yoke of the Torah it was more
than a simple declaration of a new faith.
The consequence of such a decision was
often the complete loss of business, friend-
ships and family ties. From Philo’s words
we see that the proselyte, if left unaided
by the Jewish community, would become
as destitute as an orphan or a widow since
he would be severed from all his previous
relationships. In fact, the Mishnah (Baba
Qamma 9:11) explains that if one steals
from the proselyte and he dies before
restitution can be made, then the restitu-
tion money must go to the Priests since
the proselyte no longer has any next of
kin to receive the restitution money. This
is because in the eyes of the Jewish com-
munity he had been born again or adopted
into a new family lineage—a new Jewish
heredity as Shiffmann points out.

The World to Come

So we see that according to mainstream
First Century Jewish halachah, if one was
not born into Jewish heredity, one could
be born again or adopted into Jewish hered-
ity. And this was accomplished by following
the formalized tradition of conversion
established by the Sages. The issue which
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touched-off a major disagreement within
the Apostolic communities was whether or
not this formalized conversion was a
requirement for salvation. In other words,
the issue of being a member of the Jewish
People became linked to the World to Come.
So when in Acts 15 the antagonists declared
to the non-Jewish believers that “Unless
you are circumcised, according to the
custom taught by Moses, you cannot be
saved,” (Acts 15:1) it was this issue to which
they were referring. They were arguing that
if these new Gentile believers did not
undergo formal conversion according to the
centuries old methods established by the
Sages, they could not be saved. To some
this belief seems to have become so well
entrenched in their thinking that it actually
took on the authority of Moses himself—
hence the term “custom of Moses.”

Regarding questions of the “afterlife,”
it is clear from early Jewish literature that
all Israelites were believed to have a part
in the World to Come. The Mishnah
declares very clearly, “All Israelites have
a share in the world to come....” (Sanhe-
drin 10:1). Therefore, there was never a
debate concerning how a Jew comes to
have a part in the World to Come. The
Mishnah and other early sources only deal
with how an Israelite might lose his place
in the world to come. In other words, it
was Dbelieved that if one is born Jewish
he automatically has a share in the world
to come unless he forfeits this—and the
Mishnah is very specific about how this
might happen.

Although not universally held, it
seems that many within mainstream First
Century Judaism believed that only Isra-
elites were believed to have a part in the
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world to come. Although
space does not allow for a
full explanation of this
argument, the assumption
was drawn in part from a
number of references in the
Tanach. For example, Amos
3:2 states, “You only have

I chosen of all the families

of the earth....” And in
Deuteronomy 4:7 Moses
underscores Israel’s unique
relationship to God when he
asks, “Wkat other nation is so great as to
have their gods near them the way the
LORD our God is near us whenever we
pray to him?” And again, “The Holy One,
blessed be He, said to Israel, I am God
over all who come into the world, but I
have only associated My :ame with you.
I am not called the God of idolaters but
the God of Israel” (Exodus Rabbah 29:4).
It is further argued from very old tradition
that at Mount Sinai HaShem offered the
Torak to all of the seventy nations of the
earth but only Israel accepted this Cove-
nant (Sifre Deut.). Since only Israel has
this special Torah Covenant relationship
with God, the Sages argued that one must
become part of Israel ir the proscribed
manner of the Sages to enjoy the full
benefits of Covenant relationship with
HaShem and His people Israel. Obviously
some therefore presumed that this must
also include issues pertaining to a share
in the World to Come. Philo gave voice
to these sentiments in his description of
the rewards that awaited those who
wished to undergo this kind of formal
conversion.

And the proselyte who has come

over being lifted up on high by good
forture, will be a conspicuous object,
being admired and pronounced happy
in two most important particulars, in
the first place because he has come
over to God of his own accord, and
also because he has received as a most
appropriate reward a firm and sure
habitation in heaven, such as one
cannot describe. 3

Although modern Judaism teaches
that the “Righteous Gentile” will have a

34 BIKURE! TZIYON

The Sages argued that one must become
part of israel in the proscribed manner
of the Sages to enjoy the full benefit of
Covenant relationship with HaShem

and His People Israel.

part in the World to Come by followirg
the “seven laws of the sons of Noah,”
(Sanhedrin 56a) it is clear that this issue
was hotly debated during the time of the
early Apostolic communities. Many rabbis
argued that “ever: the pious actions of the
Gentiles are a sin to them because their
motives were impure.”* Therefore, accord-
ing to this schiool of thought, if one is not
born an Israelite one must become an
Israelite, and it was this theological pre-
supposition that is clearly being expressed
by the antagonists in Acts 15.

The Accepted Halachah

So when we come to Acts 15 it seems clear
that the ones who were teaching this
halachah were probably believing Pharisees
and, as we have seen, were simply advocat-
ing the accepted teaching by many of their
day. So if we were to hear the debate in the
manner in which it would have been under-
stood by those attending the discussion, we
would have heard something like this:
“Unless you become an Israelite through
the accepted halachah of proselytism, you
cannot be saved.”

What is at issue in Acts 15—and what
is critical to our discussion—is the ques-
tion of whether or not one must becorne
a Jew (or Israelite) in order to kave a part
in the World to Come. The accepted
Pharisaic halachah of the day seems to
have affirmed this requirement. What was
at issue among the Apostles, however,
was not so much what was accepted
halachah among the Judaisms of their
day. Rather, what was accepted halachah
in the eyes of HaShem?

There was, however, a wider issue at
stake in this debate. It was an issue not just
about one’s place in the World to Come,
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but one’s status in the community of God’s
people here and now. In the next article
in this series we will discover how the
Apostles Paul and Barnabas were in sharp
dispute with many—perhaps most, in the
believing community over this matter of
how one was adopted into the family of
God. Would HaShem accept the non-Jew
as a full and equal member within Israel
even without requiring them to undergo
the formalized conversion of the Sages? As
we continue this discussion in the follow-
ing article, I believe it will be clear that it
was debate over this issue of adoption and
status within the community of Israel that
was the antecedent to division—not merely
within the young Apostolic community, but
within the Jewish community as a whole.
We will see that it was the Gentile issue
that initiated a split within Judaism that
has lasted to this day. %]
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Un-Rooted Christopher O'Quin

How the debate of how to become a part of the

Part Il

Jewish people initiated the split between the
Synagogue and the developing Christian Church.

Some men came down from Judea to Antioch and
were teaching the brothers: “Unless you are
circumcised, according to the custom taught by
Moses, you cannot be saved.” —Acts 15:1

n our previous article we examined

a heated debate found in Acts 15.

This debate centered on the method
by which a non-Jewish Convert came to
have full standing within the Jewish com-
munity. More to the point, disagreement
raged surrounding the question of whether
adherence to a particular custom or con-
version halachah could insure a place in
the world to come. According to what we
see in our text, this appears to have been
a strongly held belief by many within the
first century Jewish community. But how
did such a belief come to be? And why
were these unnamed men in Acts 15 so
confident in their belief that Paul’s new
converts must be required to submit to a
particular conversion halachah or risk
their place in the world to come? Many
have attempted to answer these questions
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by addressing the issue from a predomi-
nantly ideological perspective while ignor-
ing the historical context in which the
debate was held. However, any herme-
neutic which fails to take into account the
historical context of this debate will easily
lead to misunderstanding. With this in
mind, this article will focus on the period
of time known as the “Intertestamental”
period—the years between the writing of
Malachi (approximately 433 BCE) and the
Apostolic Scriptures of the first century
CE. We will examine the historical events
of these years, which, I believe will shed
invaluable light on our discussion and
give us insight into what the debate in
Acts 15 was truly about. Once we under-
stand this historical background properly
it will become clearer how the split within
First Century Judaism developed between
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the followers of Yeshua and those opposed
to the message of the Apostles.

As we discussed in the previous
article, the focus of the disagreement in
Acts 15 was whether the non-Jew must
follow the particular conversion custom
or halachah of the sages in order to “be
saved.” If followed properly, the new
convert was then born again into the
greater Jewish family. But what does it
mean to become a Jew? And, how does
one define who or what it is to be a Jew?
As we saw in our previous article, the
Sages addressed these questions during
and after the years of the Babylonian exile.
But what were the historical circumstances
that led them to their particular interpre-
tations? To understand this we have to
go back to the time of the Great Exile—the
exile to Babylon.

Between approximately 740 and 587
BCE the kingdoms of Israel and Judah
were conquered by foreign powers—Israel
in the north by the Assyrians and then
Judah in the south by the Babylonian
Empire. Subsequently, most of their inhab-
itants were exiled out of the Land to live
among “the nations.” Through the proph-
ets it had been made clear to the people




other nations. She was reminded that she
was a special people—a holy nation called
out by HASHEM to be His
special inheritance. And
it was at this time, during
the time of Ezra and
Nehemiah that the term
“Jew” is first used to
distinguish between the
people Israel and the
nations. An example of
this is found in the fifth
chapter of Nehemiah.

Moreover, from: the
twentieth year of King
Artaxerxes, when [ was
appointed to be their
governor in the land of
Judah, until his thirty-
second year—twelve
years—neither I nor my
brothers ate the food

DID ADONAI INTEND for there to be two streams of God’s people—
Judaism and Christianity? Did God desire a pure biblical faith, or the
creation of two distinct religious institutions? What were the seeds of
separation that formed this chasm? Just where did the split occur? This
section will question various established conventions in Christianity in
the hopes of challenging the reader’s relationship to any particular belief
system, encouraging him to strive toward a greater understanding and

application of the faith, —FFoz

of Israel that she had been exiled out of
her land—the land HASHEM had sworn to
her forefathers to give her, because she
had broken the covenant between herself
and her God through spiritual adultery.
She had bowed down and worshiped other
gods, gods of other nations—gods that
neither she nor her fathers had known.
But HASHEM had provided a way back for
her. If she put away her idols and returned
to her God and served Him and Him
alone—faithfully obeying His command-
ments, then the LORD would bring her
back to the land where she would dwell
in peace and safety.

So, from the banks of the Euphrates
Israel began to turn her heart back to her
God. She had learned her lesson well. No
longer would she try to be like all the

allotted to the governor. But the
earlier governors—those precedirg
me—placed a heavy burden on the
people and took forty shekels of silver
from them in addition to food and
wine. Their assistants also lorded it
over the people. But out of reverence
for God I did not act like that. Instead,
I devoted myself to the work on this
wall. All my men were assembled
there for the work; we did not acquire
any land.

Furthermore, a hundred and fifty Jews
and officials ate at my table, as well as
those who came to us from the surround-
ing nations. Nehemiah 5:15-17.

So we see that there was a special
distinction between those dining at
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Nehemiah’s table. There were those who
were Jews and those who were from the
“nations.” And we also see that it was
during this time, the time of her exile and
subsequent return to the Land, that the
terms Jew, Jews and Jewish are first
documented. The purpose of these terms
was to differentiate this “people group”
from any other people group of the sur-
rounding nations. And this people group,
now known as Jews, were characterized
not so much by ethnic distinction—though
this certainly did play a part, for in their
appearance they would have differed little
from their piers. It was a distinction that
was based or: more then t:lood. Rather, it
was distinction made by their loyalty to
their God and the Covenant that bound
them to their God. It was primarily the
requirements of this Covenant found in
the Torah that marked them out as a
distinct people. Though national boundar-
ies would often change and the ethnic
status of individuals might be called into
question, the Covenant was eternal. So
her distinction from the nations was pri-
marily covenantal though lineage from
Jacob was certainly a component.

But how could Jews maintain cove-
nant loyalty ard faithfulness when they
were not masters of their own fate? Wken
[srael was preparing to enter the Land,
Moses had commanded them to set up
for themselves judges and officers. Judges
would be required to interpret the Torah-
centered laws for their people. Officers
were necessary to ensure that these rulings
were faithfully carried out.

You shall appoint for yourself judges
and officers in all your towns which
the LORD your God is giving you,
according to your tribes, and they
shall judge the people with righteous
judgment. You shall not distort justice;
you shall not be partial, and you shall
not take a bribe, for a bribe blinds
the eyes of the wise and perverts the
words of the righteous. Justice, and
only justice, you shall pursue, that you
may live and possess the land whick
the LORD your God is giving you.
Deuteronomy 16:18-20.

What is clear is that while in exile
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the Jewish people had no ability—at least
on a national level, to carry out this fun-
damental Torah requirement. How could
she appoint officers and judges to establish
Torah observance when she was living
within a nation not her own? Certainly in
its fullest sense, the Torah presupposed
and required Israel to have her own
national sovereignty. It was only as she
could protect her national borders from
outside threat that she could appoint her
own leaders—leaders that could ensure
Torah obedience on a national level.

It should not be surprising to us then
that the Tanach describes Nehemiah'’s
highest priority as that of establishing
national boundaries and defenses—with-
out which the internal reforms under Ezra
would have been impossible. So while
Nehemiah worked to build the walls
around Jerusalem, Ezra compelled the
people within those protective walls to
return to covenant loyalty and obedi-
ence.

The challenge of defiring and main-
taining Jewishness, however, was about
to become even harder during the years
of Greek supremacy. For Israel was chal-
lenged militarily, socially and spiritually.
Hellenistic influences could compel and
coerce but they could also seduce. One
such group to feel the seductive pull of
Greek culture was a group described by
Paul Johnson in his book, A History of the
Jews, as the reform party. This group
wanted to force the pace of Hellenization
upon the Jewish people—to “drag the little
temple-state into the modern age.”! He
goes on to write,
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But arnong the reformers there were
also religious intellectuals whose aims
were more elevated—in some respects
akin to the Christians of the first
century AD. They warnted to improve
Judaism, to push it further along the
logical road it appeared to be travel-
ing. Universalism is implicit in mono-
theism ... In universal monotheism,
the Jews had a new and tremendous
idea to give to the world. Now the
Greeks also had a big, general idea to
offer: universalistic culture. Alexander
had created his empire as an ideal:
he wanted to fuse the races and he
ordered all men to regard the world as
their country...?
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The challenge of defining and
maintaining Jewishness was about
to become even harder during the
years of Greek supremacy. For Israel
was challenged militarily, socially
and spiritually.

What the reformers wished to do was
deprovincialize the Torah. They did not
want to abolish the Torah entirely, they
merely wanted to reduce it to its ethical
or moral core and abrogate those practical
elements that forbade participation in
Greek cultural life. For example, the literal
interpretation of kosher laws (including
food sacrificed to idols) were often ignored
by such individuals because they set-up
obvious walls between adherents and
non-adherents. Strictures against nudity,
which interfered with participation in the
gymnasium and stadium sports, were also
challenged. Some even advocated reversal
or outright disobedience to the require-
ment of circumecision so as to be more in

il




harmony with Greek society and culture.
Most abhorrent of all in the eyes of tra-
ditional Jews, however, was the challenge
of the uniqueness of God. Many of the
reformers wished to universalize the idea
of the Jewish moral God by marrying it
to that of the Greek polis. In the eyes of
traditional Jews this was unacceptable.
The reason why this is so critical to
our understanding of how the halachah
of conversion was developed is because
one can easily see the struggle for identity
that developed during this time. Not only
did the struggle express itself in the form
of Jews being seduced to abandon the

It must have been all
too obvious to the
Jews of this day that
all foreigners were
not created equal.
There were those
who were idolaters
and exploiters of
God's people..

signs of God’s special Covenant with His
people, but during this time Israel was
not in control of her own national sover-
eignty. Under the Greeks, Jews were at
times forced at the point of the sword to
worship idols, eat swine and abstain from
circumcising their sons. To make matters
worse, many within the Temple leadership
were either appointed by the Greeks out-
right or were sympathetic to these reform
efforts. So much so that idolatry was once
more brought back into the Temple.®* More
orthodox Jews must have been asking
themselves whether or not Israel really
had learned her lesson after all.

It was during these years that work
on the Greek translation of the Tanach—

the Septuagint (also designated by the
Roman numerals LXX) first began. What
is of particular importance to us in this
investigation is that it is in the LXX that
we first see the term alien or foreigner
often being translated as proselyte. Why
is this so important? Because it shows
that in the minds of the translators a
distinction had to be made between at
least two types of non-Jews. In a time
when Israel had very little control over
her own national boundaries vis-a-vis the
Seleucids and the Ptolemy’s, she needed
to be able to distinguish between friend
and foe. As stated earlier, the Torah pre-
supposes that Israel will have the ability
to appoint her own judges and officials.
But in the world of the second and third
centuries BCE this was a precondition that
Israel simply did not enjoy. How else could
the Jews understand commandments stuich
as Lev. 19:34, “The alien living with you
must be treated as one of your native-
born.” Yet, how was this possible when
the alien might be the local official who
prohibited Torah observance? What about
a local non-Jew who simply did not choose
to be Torah submissive? Was he to be
treated like a native born? How could he
when he clearly wasn’t following the
Covenant? The only way to make this
verse fit the context of the time was to
understand “the alien living among you”
as a proselyte—someone who was will-
ingly submitting to the Covenant.

It must have been all too obvious to
the Jews of this day that given their cur-
rent circumstances, all foreigners were
not created equal. There were those who
were idolaters and exploiters of God’s
people—clearly HASHEM, it was reasoned,
could not have meant for Israel to treat
such individuals as brothers and Covenant
members. Then there were those non-Jews
who did not mean to oppress but simply
did not see themselves as followers of
Israel’s God. Yet a foreigner who did wish
for Israel’s God to be his God and Israel
to be his people—he was different and
might be treated as a brother.

This is very evident when we exam-
ine the Oral Torah that was developing
during this time period. For example, in
the Mishnah we read as follows:
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But they do accept a flock on ‘iron
terms’ from gentiles (nokhri). And
they borrow from them and lend to
them on terms of interest. AND SO IS
THE RULE FOR THE RESIDENT ALIEN (ger
toshav).*

All are made unclean by plagues—
EXCEPT FOR THE GENTILES (nokhri)
AND A RESIDENT ALIEN (ger toshav).’

A proselyte (ger) and a gentile
(nokhri) who inherited [the property
of] their father, [who was] a gen-
tile—he [the proselyte brother] may
say to him [the gentile brother], “You
take the idols and I [will take] the
coins; “you [take] the wine and I [will
take] the produce.” And if [he said
this] after it [the property] came into
his possession, this [arrangement] is
forbidden.®

Just as a claim of fraud applies to
buying and selling so a claim of
fraud applies to spoken words. One
may not say to [a storekeeper], “How
much is this object?” knowing that he
does not want to buy it. If there was
a penitent, one may not say to him,
“Remember what you used to do!” If
he was a child of proselytes, one may
not say to him, “Remember what your
folks used to do!” For it is said, “And
a proselyte (ger) you shall not wrong
nor oppress” (Exodus 22:20).7

It is evident that during this time the
Jewish community was interpreting the
term resident alien or “ger” in two differ-
ent ways. At times “ger” was simply
understood to mean “resident alien” and
was given the modifier “toshav.” In the
case of our Mishnah passages, a “ger
toshav” was to be understood as one who
had the same status or legal standing as
a gentile (nochri)—someone who was
clearly outside the Covenant. Yet, at other
points in the Mishnah and Torah texts,
HASHEM had clearly commanded that a
“ger” was to receive the same treatment
under the Torah as the native born. In
these instances “ger” was to be under-
stood as one who had willingly taken the
yoke of the Torah upon himself even
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though he was not a native born Israelite.
By the time of the LXX translation this
would be understood as referring to a
proselyte. By this time, then, the Jewish
community was marking out a clear
demarcation between the “ger” who was
to be treated as a foreigner and the “ger”
who was to be treated as a brother Isra-
elite. So then, the distinction had evolved
from one of simple geography to one of
religious and civil status—those who
whished to be a part of the Covenant
community and those who did not. Or as
Tim Hegg points out, “Now the “sojourner”
[alien] has become the “convert” whose
boundaries are theologically determined
by the identity of the people called
“Israel.”® Yet there is no purely textual
justification for this distinction. The best
way of understanding how this shift
occurred is by understanding the events
that were taking place during this time in
Israel’s history.

I believe, therefore, that the principles
of the conversion halachah had their ori-
gins in this time period when Israel was
without the ability to control her own
national sovereignty and was forced to
distinguish between the friendly foreigner
and the oppressor. Unable to enforce
geographical and political boundaries
she undertook to protect religious ones.
Was the key then to be found in greater
military might and civic control? One
might be tempted to believe that had
Israel simply possessed greater control
over those foreigners the issue might have
been solved. As we will see, however, this
was not the case.

Beginning in 166 BCE Israel began to
take back control of her own destiny, for
it was in that year that, under the leader-
ship of Judas Maccabee, the Jews began
to expel the Greeks out of the Temple at
Jerusalem and its environs. In 161 BCE the
Hasmonean family signed an alliance with
the newly emerging Roman powers that
recognized the Hasmoneans as the legiti-
mate rulers of an independent Jewish state.
Along with the expulsion of the Greeks,
the Jews turned on the reformers.

The zeal and intensity of the assault

on the Torah [under the reform-
ers] aroused a correspording zeal
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for the Torah, narrowing the vision

of the Jewish leadership and push-
ing them ever more deeply into a
Torah-centered religion. With their
failure, the reformers discredited the
notion of reform itself, or even any
discussion of the nature and direc-
tion of the Jewish religion. Such talk
was henceforth denounced in all the
official texts as nothing less than total
apostasy and collaboration with the
foreign oppression, so that it became
difficult for moderates of any kind, or
internationally minded preachers who
looked beyond the narrow enclave of
Orthodox Judaism, to get a hearing.’

Under John and Alexander the Has-
moneans lead a military campaign to
restore the lands of the Davidic kingdom.
Between 134 and 76 BCE the Hasmoneans
re-conquered Samaria, Idumaea, the
Decapolis, the Galilee, and much of
Syria.

Behind their frontiers they eliminated
pockets of non-Jewish people by
conversion, massacre or expulsion.
The Jewish nation thus expanded
vastly and rapidly in terms of terri-
tory and population, but in doing so
it absorbed large numbers of people
who, though nominally Jewish, were
also half-Hellenized and in many
cases were fundamentally pagans or
even savages.'°

Therefore, we see that once Israel
regained her national sovereignty and
began to absorb large numbers of other
“people groups” into her borders, the
problem of distinguishing between the
“true Jew” and those from “the nations”
was only exacerbated. In the context of
this “ingathering” of other nations it is
then easy to understand why the Mishnah
spends a good deal of time focusing on
the details of Jewish status and why the
Sages believed a distinction needed to be
made between a resident alien and a
proselyte. Not only that, but the question
was bound to arise as to whether or not
a man who was subjected to forced con-
version was equal in social and religious
status to the man who came willingly
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under the yoke of the Torah. These were
the problems that the halachah of the
Sages meant to address. And it was this
historical context that we find in the time
of the first century when Paul made his
impassioned appeal.

What began, therefore, as a socio-
political methodology for distinguishing
between citizens and non-citizens evolved
over time to become a technical, religious
term. So that by the first century CE, when
the debate in Acts 15 takes place, many
held the theological position that citizen
status within the Jewish community
determined one’s status in the world to
come. And that is why it was argued that
unless one submitted to the accepted
halachah of becoming a Jewish citizen
one was not a full Jew. Fair enough, but
the point on which Paul so adamantly
disagreed with his adversaries was
whether adherence to this particular
halachah determined one’s status before
God in the world to come. In other words,
was obedience to the halachah a require-
ment for salvation?

In our next article we will examine
Paul’s views on this matter in detail and
show how he offered a much-needed cor-
rective to the misunderstood notions of
his day. /]
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By Christbpher O'Quin

Adoption i
the Famlly of God v,

How the debate of
'how to become a
part of the Jewish

people’ initiated
the split between
the Synagogue and
the developing
Christian Church.

e come now to the third and
final section of this study
regarding how the inclusion
of Gentiles into the newly
emerging apostolic communities led to
an eventual split from the mainline syna-
gogues.

In the previous articles of this series we
discovered two primary elements to our
unr:derstanding of just how such a split could
develop. First, that the development of the
Jewish conversior: ritual had been developed
during a time of tremendous social, religious
and political unrest and insecurity. We saw
how a method was deemed necessary to
distinguish between friendly and hostile
non:-Jews. What developed was the ‘custom
of Moses’ which required four steps of ini-
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tiation from thcse ron-Jews who wished to
be accepted with full social and legal stand-
ing into the Jewish community. These steps
were (1) circumcision for male converts; (2)
aritual bath known as a mikvah; (3) sacrifice;
and (4) acceptance of the full Torah—both
written and oral. Secondly, that the grav-
ity and authority of this oral Torah became
equal to that of the written Torah. As Alfred
Edersheim points out in his work Sketches of
Jewish Social Life,

The ‘Halachak’ (from ‘halachah,’ to
‘walk’) irdicates the settled legal determi-
natiors, which constituted the ‘oral law,’
or “Torah shebeal peh.” Nothing could here
be altered, nor was any freedom left to the
individual teacher, save that of explana-
tion and illustration. The object of the ‘Hal-
achal’ was to state in detail, ar:d to apply to
all possible cases, the principles lcid down
in the Law of Moses; as also to surround it,
as it were, with “a hedge,” i order to ren-
der every unwitting trensgression impos-
sible. The “Halachah” enjoyed not only the
same authority witk: the Law of Moses, but,

as being explanatory, in some respects was
even more highly esteemed. Indeed, strictly
speaking, it was regarded as equal with the
Pentateuck:, the revelation of God to Moses;
only the form or manner of revelation was
regarded as different—the one being com-
mitted to writing, the other handed down
by word of mouth. According to tradition,
Meses explained the traditional law suc-
cessively to Aarcn, to his sons, to the sev-
enty elders, and to the people—care being
taken that each class heard it four times
(Maimonides’ Preface to Seraim, 1 a). The
Talmud itself attempts to prove that the
whole traditional law, as well s the writ-
ings of the prophets and the Hagiographa,
had been commupricated to Moses, by quot-
ing Exodus 24:12, "l will give thee tables

of stone, and a law, and commandments
which I have written; that thou mayest
teach them.” “The ‘tables of stone,”” argues
Rabbi Levi (Ber. 5 1), ‘are the Ten Com-
mandments; the ‘law’ is the written law (in
the Pentateuch); the ‘commandments’ are
the Mishnah; ‘which I have written,’ refers
to the prophets and the Hagiographa; while

Peter said, “You are well aware that it is against
our law for a Jew to associate with a Gen-

tile or visit him. But God has shown me that |
should not call any man impure or unclean.”
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the words, ‘that thou mayest teach them,’
point to the Gemara. From this we learn,
that all this was given to Moses on Sinai.”!

Even though the kalachak or tradition
of ccnversion had been developed during a
very specific time in Israel’s history for the
expressed purpose of distingaishing between
the friendly foreigner and the foreign enemy,
the halachah took on a religious significance
as well. Not only did the halachah serve its
purpose of maintaining political and reli-
gious cohesion but, as we see, it also took
on tremendous religious significance once it
was elevated to the status of Sinaiatic revela-
tion. What eventually set the young apostolic
community on a collision course with the
established rabbinic community was their
acceptance of non-Jews as full and equal
members in Israel apart from this accepted
halachah of the Sages.

God’s Plan for the Gentiles

The first signs of the coming collision are
described in the tenth and eleventh chapters
of the book of Acts. This passage describes
the vision of the heavenly sheet filled
with all kinds of unclean animals that
Peter was commansed to kill and eat.
We are soon told by the author what
the interpretation of the vision was,
that Peter was to visit a Gentile ramed
Cornelius and declare the Gospel to
him and his family even though as a
Gentile, Cornelius’ household was con-
sidered “unclean” by current halachic
standards and therefore not permissi-
ble for Peter to visit. Peter recognized
the gravity of this situation for he said
to Cornelius, “You are well aware that
itis against our law for a Jew to associ-
ate with a Gentile or visit him. But God
has st:own me that I should not call any
man impure or unclean” (Acts 10:28).
Upon his return to Jerusalem,
Peter was immediately criticized for
this action. “You went into the house
of uncircumcised men and ate with
them” (Acts 11:2). Yet as Peter explained
to them about the vision and the giving
of the Ruach (the Spirit) to the Gentile
believers, the men of the Jerusalem congre-
gation began to realize the significance of
what HaShem was doing. It was God Him-
self who was declaring the halachah of the
I‘abbis to be working at cross-purposes with
His own propketic plan. As Peter stated to the
men of hig congregation, “...if God has given

teaching in & 0
Capernaum is one of the most

Peter's remarks were very significant for he
said that God had given the Gentiles the
same gift as the Jewish believers.

them (the Gentile believers) the same gift as
us (Jewish believers) when we believed in the
Lord Yeshua the Messiah, who was I, that I
could withstand God?” (Acts 11:17).

Peter’s remarks were very significant for
he said that God had given the Gentiles the
same gift as the Jewish believers. The Greek
term that is used is, isckos which translates,
“equal.” The meaning was obvious; God
was clearly showing the apostolic commu-
nity that through the Messiah Yeshua the
Gentiles would have full and equal access
to Himself—as Gentiles! God had directly
intervened to overrule the halachah of the
rabbis!

The implications of this move of God’s
Spirit were profound, for the rabbis had
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saying that God had overruled the halachah.
It was either one or the other.

Peter’s revelation was rzot to be an isolated
incident. For during this same time period
another observant Jew, a Pharisee named
Saul, was diligently studying the Scriptures
after receiving a vision of Yeshua whereby
Le was told that he too was to be sent as
a witness to the Gentiles. From Saul’s own
testimony we are told that he spent three
years after his vision studying the Tanakh to
come to an understanding of God’s plan for
the Gentiles (Galatians 1:11-18). It must have
been at this time that he began to discover
how it was that God planned to bring righ-
teousness to the nations through the cove-
nant made with Abraham. By His covenant

hat Yeshua was often
m: This synagogue in
L,
that time period.

taught that the halachah of conversion had
come fron: Moses. Yet God had directly over-
ruled the halachah. If this was true then there
could be no middle ground—no negotiated
compromise. Either the rabbis were correct
in requiring Gentiles to follow their tradition
of conversion, or the Apostles were right in
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with Abraham, God promised that through
him all the nations would be blessed. From
this single promise Saul began to see God’s
prophetic plan of reden:ption for the Gen-
tiles. For exam:ple, we see such passages as
Amos 9:11-12 which speak of ‘the nations’
that bear His name. How could this be? [s
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The doors of the Capernaum synago‘gué‘fac_e
Jerusaiem and the worshippers prayed in thatdirection.
Five of Yeshua's disciples were called from this town., | >

not Israel the only nation to bear the name
of ADONAI? Or Isaiah 56 that speaks of the
foreigner binding himself to the LORD to keep
the Sabbath and hold fast to the Covenant—
notas aJew but as a foreigner! Isaiah 2 speaks
of the nations streaming up to Jerusalem to
learn the Torah and to walk in His paths. Yet
these peoples are never once mentioned as
switching their heredity to Tewisk:.’

Although the Tanakh is full of these kinds
of references, the consequences for holding
such a view were grave. For this view was
only being followed by the apostolic com-
munity—not by Judaism as a whole. And
even within the apostolic community the
pressure was enormous to fall back into the
traditional halachah. For we find ir: Galatians
2:11-21 that even after his vision Peter felt
pressure within his owr: apostolic commu-
nity to follow the traditional ways of shun-
ning uncircumcised followers of Yeshua. Paul
describes the event as follows,

When Peter came to Antioch, I opposed
him to his face, because he was clearly in
the wrong. Before certain men came from
James, he used to eat with the Gentiles.

But when they arrived, he began to draw
back and separate himself from the Gen-
tiles because he was afraid of those who
belonged to the circumcision group. The
other Jews joined him in his hypocrisy, so
that by their hypocrisy even Barrabas was
led astray. When I saw that they were not
acting in line with the trutk of the Gospel, I
said to Peter in front of them all, “You area
Jew, yet you live like a Gentile and not like a
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Jew. How is it, then, that you force Gentiles
to follow Jewish customs?” (Galatians 2:11-14)

It appears that Saul suffered far more than
simple rebuke from his fellow countrymen
for his gospel, for he tells us in the same
book that “he bears the marks of Yeshua on
his body” (Galatians 6:17). Very likely he is
referring to the many beatings he received
at the kands of the synagogue elders as a
consequence for spreading this gospel. For
the Gentile convert was still being treated as
an inferior and unconverted Gentile by the
majority of the Jewish community. His claim
as a full member withir the Jewish commu-
nity was based entirely on his relationship
to a Messiah that the majority had rejected.
They neither accepted Yeshua as their Mes-
siah nor Saul’s argument for full Gentile
equality within the Jewish community.

The Consequences of
Embracing the Gentiles

As pointed out earlier, the halachah
required the rabbis to reject any prospective
convert who refused to accept the full oral as

well as the written Torak:. As Shiffmar: points
out in his book Who Was a Jew,

According to B. Yevamot 47a-b, the pro-
spective convert must be told some of the
commandments and laws of Judaism. The
present passage informs us that if the can-
didate refuses to accept a law of the Torah
(of which he knows), he is to be rejected.
The anonymous first clause is taken muck

further by Rabbi Yose ben Rabbi Judah who
says that even if the prospective proselyte
rejects only one of the minor Rabbinic ordi-
nances, he is to be disqualified.?

Two things, therefore, strike us as obvi-
ous. First: Saul’s gospel ran in ccmplete
contradiction to the conversion halachah
of the Sages. Second: only by accepting the
oral Torah and following the conversion hal-
achah of the Sages would the greater Jewish
community accept the Gentiles. Therefore,
Saul’s new converts would never be accepted
as full and equal members of the traditional
Jewish commmurity. It is easy to see why Saul
rar: into a brick wall with his message of full
equality for the Gentile apart from the rab-
binic halachah, since it viclated the oral
Torah and thus disqualified the prospective
convert from the outset.

So then, at the heart of this issue is the
disagreement of how a non-Jew became
adopted into the family of God, that is,
became a part of Israel. The rabbis had
painted themselves into a corner by claim-
ing Mosaic authority for their conversion tra-
dition. If they concluded that they had been
wrong about this issue, where else might they
be wrong? If one begins to pull on the thread,
where will it end? Their theolcgical presup-
positions simply would not allow them to
correct their dogma—even when God Him-
self was supernaturally intervening.

The consequences for such a message
began to reach further than the Apostles
themselves. Soon, Jewish members within
the apostolic synagogues began to be
shunned by the other Jews in the commu-
nity because of their close association with
‘unclean Gentiles’ who had never properly
converted. In other words, with respect to
the rabbinically established wall of separa-
tion between Jew and Geritile, Jewish follow-
ers of Yeshua soon began to fall on the side
of the Gentiles and became ostracized fron:
their own traditional communities. With this
one respect they were now ‘living as the Gen-
tiles' since they were living and worshiping
among them.

Another profound consequence of this
disagreement was that it called into ques-
tion the exterit to which the new non-
Jewish converts were to be held responsible
for obedience to the oral Torah. Obviously
since the Gentiles had rejected the major-
ity halachah on the cenversion issue, they

2 dd
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could hardly be subject to strict adherence
of the remaining oral Torah. How could they
be? He who rejected one aspect of Torah—
oral or written, was rejected by the rabbis as
a convert in the first place. This must have
been what Paul was arguing in Galatians
A 3 when he told his readers that they were
not ‘under the law.” Another obvious dif-
ference, therefore, between the traditional
rabbinic and the apostolic Jewish commu-
I‘ nities was that although new Gentile con-
verts were to be held subject to the written
Terah, they could not be held to the same
level of accountability with regards to the
oral Torah. Their very choosing of Yeshua as
their door into the family of God symbolized
a rejection of rabbinic traditions in the first
place. In other words, they could not at the
same time reject the entrance halachah arnd
be considered ‘under’ the rule of oral Torah
at the same time. This was something that
Rabbinic Judaism was unwilling to accept
since, in their opinion, it was impossible to
separate the two. Rejection of one was rejec-
tion of both.

This issue is brought up again in Acts 15
where the Jerusalemn: council officially broke
with rabbinic halachah on this issue. The
new converts were not to be held to the full
weight of the oral Torah but that they were
to obey some of the most obvious rules that
would enable therm to maintain table fel-
lowship with the Jewish community as they
learned to follow Torah.

This did not mean that formative apos-
tolic Judaism was outside the umbrella of
Judaism. Other groups broke with rabbinic
halachah such as the Sadducees and Ess-
enes. But in the case of the Sadducees, they
had a power base with the Temple, politi-
cal connections within Rome, and the High
> Priesthood. Iz the case of the Esser:es, they

had a self-sustainable community niear the

\ . Dead Sea. And, they were ethnically Jewisk.
' Thus their ability to break with the rabbis did
not entirely place them outside of the wider
circle of Judaism. The prevailing theology
/ may have considered them in error but they

| were nevertheless part of Judaism.

Initially this was true for apostolic Juda-

ism as well, since the majority of its adher-

’ ents were still Jewish. Yet, their ability to sur-
vive seemed more tenuous, since they had

no other power base other than their own
community. Breaking with the Sanhedrin

could only marginalize the young apostolic

...

cominurity.

In conclusion we see that there were at
least two competing ideologies being argued
during the formative years of apostolic Juda-
ism. The first, which was embraced by the
rabbis, argued for Gentile submission to all
of Torah—written as well as oral tradition.
A number of euphemisms are found in the
Apostolic Scriptures for oral Torah such as
“the law,” “Sinai,” “works,” “justified by the
law,” and “circumcisicn.” The competing
position was that of the Apostolic Jewish
community. Their message was that the
prophets had clearly spoken throughout
the Tanakh tl:at God had planned to bring
the Gentiles into the commonwealth of Israel
‘as the nations’ since God had promised to
make Abraham the father of many nations,
not simply the father of many Jews. There-
fore, the rabbinic understanding of requiring
Gentiles to become ‘Jews’ was seen as work-
ing at cross-purposes with God’s plan.

Even so, some within the apostolic com-
munity did not readily accept this mes-
sage. This is evident by the extenrt of the
controversy in Acts 15 and Paul’s contin-
ued polem:ical statements in his letters
regarding the ‘circuncisers.” However, the
accepted and official apostolic halachah
was that the Gentile was to be considered
“included as citizens of Israel, heirs of the
covenant promises, brought near [a term for
proselytes], one body with Israel, Abraham'’s
descendants, children of Abrakam, seed of
Abraham, circumcised ir: heart, grafted into
Israel, and children of the promise”—all this
without undergoing the formalized rabbinic
conversion process. So when the Apostolic
Scriptures discuss issues of circumcision and

‘the law,” it is often this issue that is being
addressed. Undergoing rabbinic conversion
was seen as trying to obtain right standing
before God (justification) by the ‘works of
the law.’ This God would r:ot accept. God
accepted the Jew and non-Jew on the same
terms—through repentance and faith in the
One He had sent, the Messiah. The early Gos-
pel was the same to the Jews as it was to the
Gentiles: “Repent and Believe.” Both received
justification througk faith in the Messiah
Yeshua. Just as Abraham had been justified
by faith while still uncircumcised, so too the
Gentile was saved by the same faith while
yet uncircumcised. The faith of the Covenant
came before the sign of the Covenant.

The Jewish community Lad reached a
critical point in its development. It was
being forced to confront some profound
differences with: regard to the Gentiles.
These were differences that neither side felt
they could concede. In the wake of the great
catasttophe—the destruction of the Jeru-
salem Temple—it might have been pos-
sible that the two sides could have bonded
together as fellow Jews and settled their dif-
ferences. Unfortunately, as we will see in the
coming articles, too much damage and hurt
had been irflicted during the years leading
up to 70 CE for the two sides to reconcile. (2

Endnotes

1 Alfred Edersheim D.D., Ph.D. Sketches of
Jewish Social Life (E-Sword Bible Software ©
2003), chapter 18, paragraph 8.

2 Lawrence H. Schiffman, Who Was A Jew,
(KTAV Publishing House, Inc., Hoboken, New
Jersey, 1985), p 22.
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For He chose us in Him before the creation

of the world to be holy and blameless in

His sig ht. (Ephesians 1:4)

hen did the ‘church’ as we
know it today come into exis-
tence? As a young boy sitting
in Sunday school classes,
watchking the flannel board story of Pente-
cost, I was told that the ‘church’ was born on
Pentecost. I learred that it came into being
when the disciples sat in the ‘upper room’
and the Holy Spirit descended upon them in
tongues of fire. Perhaps you have also joiried
into a robust chorus of “Happy Birthday” in
memory of this occasion. Well, as I studied
the history and the culture anid the context
of the Apostolic Writings (New Testament),
I began to question, “Did the birth of the
church really happen the way I have been
taught? Did the disciples know what they
were doing when all of this occurred?” The
more that I studied, the more seemingly clear
it became that we should attribute the origins
of the Churck: to some time in history other
than Pentecost—perhaps much earlier.

The purpose of this article is to examine
my childhood perceptions of the church’s
origins (the typical Christian teachings)
and see how true they are when compared
to Scripture and other ancient historical
documents.
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To find historically accurate arnswers to
these kinds of questions, we should always
reference what we kriow to be the earliest
and most reliable early church historical
texts—the Apostolic Writings. In study-
ing these divinely inspired words, we can
see that the First Century writers held very
clear views about this topic. Furthermore,
the Apostolic views give us a window into
the ‘happenings’ of the emerging body of
believers in the Messiah Yeshua. Therein we
find three separate Biblical writers discuss-
ing this very subject.

The first example is Paul’s letter to the
Ephesians. One of the primary themes of
Ephesians is that of reconciliation: reccn-
ciliation of the believer to God through Mes-
siah (Ephesians 2:4-6); reconciliation of each
believer to one another (Ephesians 2:14);
and finally, the reconciliation of Gentiles to
Israel into one body (Ephesians 3:6). These
age-old mysteries were initially revealed to
God’s Apostles:

To me, the very least of all saints, this
grace was given tc preach to the Gentiles the
unfathomable riches of Messiah and tc bring
to light what is the administration of the miys-

By Christopher O'Quin

tery which for ages has been hidden in God
who created all things... (Ephesians 3:9)"

Let us remember that it is against this
theological backdrcp that Paul writes to the
believers of his day—pecple which he consid-
ered to have been choser: in Messiah before
the creation of the world. (Ephesians 1:4)

John, another author from the Apostolic
Writings, picks up on this idea in the book of
Revelation. He writes,

The inhabitants of the earth whose names
have riot been written in the book of life from
the creation of the world will be astonished
when they see the beast, because he once was,
now is not, and yet will come. (Revelation
17:8, emphasis mine)

Thus, we note from the Apostle John that
the Book of Life, which contains the names
of all those who have been chosen to be in
Messiah, was written before the creation of
the world, not at some mid-point in world
history.

Finally, the writer to the Hebrews also
confirms this view. In Hebrews 4:3 the writer
recounts the story of Israel’s attempt to enter
her rest by crossing into the Promised Land.
He then allegorizes this evernt to show that
Messiah is the fulfillment of the true rest for
all who have faith in Him. He goes on to tell
us that this rest was finished “since the cre-
ation of the world.”

From the eyes of these three men alone it
seems clear that the church was not an insti-
tution whose origirs could be traced to any
historical date. Rather, the church was an
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| was told that the ‘church’” was born on Pentecost.

| learned that it came into being when the disciples
sat in the ‘Upper room’ and the Holy Spirit descended
upon them in tongues of fire,

already established body of believers, more
accurately understood as those individuals
who were chosen in Messiah before the cre-
ation of the world.

It is somewhat surprising that by the Sec-
ond Century, we discover these early church
fathers promoting a similar—yet slightly
skewed— idea of ‘ancient origins’. For exam-
ple, the writer of an early Second Century
work known as 2 Clement states,

Wherefore, brethren, if we do the will of
God our Father, we shall be of the first church,
which is spiritual, which was created before
the sun and the moon.... (2 Clement 14:1,
emphasis mine.)

Anrd in arother work of the day, The Shep-
herd of Hermas, the author unambiguously
states that, “...the church...was created before
all things....” (Hermas 4:1)

These writers use language similar to
that which we read in the Apostolic Writ-
ings. However, they clearly indicate that in
addition to followers cf Messiah being cre-
ated before the foundations of the earth, that
the inception of the ‘church’ was “before all
things” as well. From these passages, as well
as many cther passages penned by the ear-
liest clurch fathers, it is clear that the com-
mon understanding of the First Century was
not to consider Pentecost as the ‘start date’
for a new concept which would later evolve
into what we now know as ‘The Church.’

Notice, however; a very subtle, yet weighty
change in the theology between the writings
of the Apostles and those of the Seccnd Cen-
tury church fathers, Clement and Hermas.

Upon further observatior:, we find that the
Scriptures focus on the ‘individual believer’
as the object of salvation, eternally chosen.
Our Scriptures emphasize that it is the per-
son whe was chosen “before the creation of
the world”.

On the other hand, in the minds of these
earliest church fathers—it was the ‘church’
which was the eternal entity. Their view-
point purported a revolutionary new idea
that the ‘universal church’ was that which
was chosen. And, more remarkably, they

esteen: that it was the ‘church’ for whom all
thirigs were made.

By the Second Century the body of Mes-
siah began to take on an institutional sig-
nificance that it never had during the days
of the Apostles. This is very important to
understand because it has direct bearing on
our perception of church origins.

One reason for this shift in em:phasis from
the individual to the institution may be the
historical context in which the early church
found itself. By the early Secor:d Cer:tury the
mission to Israel had all but ceased. Except
for a remnant, formative Judaism had largely
rejected their Messiah. It was left to the early
disciples cf Yeshua, Jewish believers, to take
the Gospel to the Gentiles, of which, Paul
was a predecessor.

But ir: the Roman world, only those reli-
gions that could boast an ancier:t pedigree
were worthy of allegiance and state approval.
This put the newly established body of
believers in a very dangerous position. So
long as the early believers could demonstrate
that they were members together with Israel
(Ephesians 2:19; 3:6), they could also dem-
onstrate that they were members within an
ancient and legal religion—Judaism. In other
words, as leng as ‘Christ-followers’ were seen
as an acceptable sect within greater Judaism,
they were relatively safe from Roman inter-
ference and persecution.

it vestiges from the ancieﬂnﬁi‘d-p}gw
St, Petets,Square as;%sn from the doime
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The problem that this early body faced,
Lowever, was that it was becoming increas-
ingly obvious that these ‘believers’ were
something apart from the greater Judaism:s
of the day. Since the beginning of the Second
Century, the second and third gererations of
church leaders began doing everything they
could to distance themselves from the Jew-
ish synagogues. Much attention and effort
was expended by them tc abrogate the signs
cf God’s Covenant for the new believers. If
Jews were seen as those who kept the signs
of this Covenant (Sabbath and circumcision,
for example) then these who did not observe
these commandments could hardly be con-
sidered part of the same religion.

Cf ccurse, the unintended result was that
in the eyes of the Romans, this fledgling
‘superstition’ could no longer claim any sig-
rificant affiliation with Judaism—a protected
and legal religion. Believers in Yeshua, if they
were to survive, needed to demonstrate their
own ancient origins. They needed to argue
persuasively that, despite appeararces, they
were not merely a recently inverited’ Easterr:
mystery religion.

Largely due to this crisis, the Second Cen-
tury church fathers began to argue that it
was not merely the individual believer that
had been chosen from the foundations of
the world, but that the universal institution
of the church, what would later be termed,
Christianity, was ancient—more ancient than
ever: Zeus, Apollo and Artemis. The last thing
they wanted to do was give the impression
that their religion was ‘invented’ during a
First Century Shavuot celebration!

Thus, from such historical data we can
deduce that the commonly taught Christian
belief—that the church was ‘born at Pente-

=
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In the Roman world, only those religions that could

boast an ancient pedigree were worthy of allegiance

and state approval,

cost'— can only be a relatively modern view.
But how did this moderr: misunderstanding
regarding Fentecost and the origins of the
church come about? I believe it came as a
result of a fundamental misunderstanding in
the minds of modern church leaders regard-
ing the issues of identity and vocation. Let
me explain by way of example.

We often identify ourselves by our voca-
tions. When asked, we say, “I amn a doctor,”
or, “l am a teacher,” or “l am a salesman.” But
this is not actually true. More accurately, we
are individuals who may practice medicine
or teach or sell, but this is not who we are; it
is simply what we do. When each of us was
born, we were born as individual human
beings, not as dcctors, teachers or salesr
Only m:uch later do we adopt a particular
vocation. In other words, many years after
our birth, we adopt our vocation as our iden-
tity; the most significant labels that we put
on ourselves (and others) begin when we
start living out our vocation.

This same confusion, 1 believe, lies behind
the modern misunderstanding that the
churck: was born on Pentecost. Let’s look
at Acts 2 more carefully. Herein we see that
nowhere does it attribute the origins of the
church to this ever:t. Rather, it is the church’s
vocatior: which is more accurately assigned
to God’s work at Pentecost:

1.

Do not leave Jerusalem, but wait for the
gift my Father promised, which you heve
heard me speak about. For John baptized

| RS TIEETErS BatTl[€a Se S e e fOTTIHIR ST ETs!
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with water, but in a few days you will be
baptized with the Holy Spirit. But you will
receive power when the Holy Spirit comes on
you; and you will be my witnesses in Jeru-
salem, and in all Judea and Samaria, and
tc the ends of the earth. (Acts 1:4-8, empha-
sis mine.)

It is clear from what follows in the next
chapter that the central event taking place
at Shavuot is not the ‘origin of a church, but
a clarification and charge of its vocation—
the giving of the Holy Spirit for the purpose
of evangelism. If one were looking to give a
label of ‘origins’ to the unique happenings of
the First Century Shavuot celebration, then
one could say that the event spurred on an
‘origin of evangelism’ rather than an ‘origin
of the church.

For example, the books of Luke and Acts
devote only two chapters to the resurrec-
tion of Yeshua and the subsequent estab-
lishment of the 12 Apostolic leaders, while
they devote 28 chapters to describing the
spreading of the Gospel throughout the
ancient Roman world. From this we can
clearly see that Luke’s interests were not so
much in the origins of what would come
to be known as the ‘church,’ but rather to
the mission of an already existent group of
believers—evangelism.

The oth:er misconception surrounding the
‘origins’ of the church is the ascribed loca-
tion of the outpouring of the Holy Spirit.2 It is
often said that the Apostles were meeting in
the ‘upper room’ when the event
of the pouring out of the Holy
Spirit took place. If, however, one
looks at the text more closely, one
can see that Luke never says this.
Although he states that they had
Leen staying in the upper room
up to this point (Acts 1:13), it
appears that on the day of Sha-
vuot this is riot necessarily the
case, since it was ten days after
the events recorded in Acts chap-
ter one.?

Aliteral translation of the Greek
text provides the reader a good
clue as to the disciples’ location.

And in the fulfilling of the Day of Pente-
cost, they were all with one mind in the same
place. (Acts 2:1)

In other words, as Torah-observant Jews,
it was required to be at the Temple for the
biblical Feast of Shavuot. It is highly unlikely,
if not impossible, that the Apostles would
allow any alternate location (such as a board-
ing house) to take the place of the Temple in
fulfilling Biblical requirements.

Secondly, the word ‘house’ is the Greek
word oikos which can denote a heme, house-
hold or Temple. In oth:er words, Luke is most
likely referring to one of the many Temple
enclaves, such as Solomon’s Colonnade,
where pilgrims met during the required festi-
vals such as Shavuot. Finally, Luke descrikes
thousands of pilgrims from all over the
Roman world witnessing the evert. It simply
would have been impossible for thousands
of people to jam: into the narrow Jerusalem:
alley-ways to witness an event occurring
in some obscure boardirg house. Not only
this, but Luke remarks that thousands were
immediately baptized. Only the Temple area,
with its many mikvahs, could have accom-
modated such an event.

It seerns, therefore, that we can draw two
fairly certain conclusions from the Biblical
and historical information that we have:

~& First, the Apostolic Writings clearly affirm
that each individual who comes to faith
in Messiah was chosen to do so from
“before the creation cf the world.”

& Second, the body of Messiah’ was a group
of people who pre-existed the event of
the original ) outpouring.

We can find nowhere in the Scriptures
that the Apcstles viewed Shavuot as the origi-
nation of the church. Indeed, if any new
beginning car: be seen from Pentecost, it is
the begir:ning of a charge to world evange-
lism—an: evangelism that was directed first
and foremost to the Jewish nation and then
to the nations around them, by a body of
Jewish believers, from witkin her own Jewish
Temple. ]
Endnotes
1 See also Romarms 16:25
2 Please see page 32 of this magazine for more

comments on this matter.

3 We know that the events of Acts 2 took place

10 days after the events of Acts 1 because

the biblical festival of Shavuor occurs 50

days after the Sabbath of Pesack: and Yeshua

ascended in Acts 1 after 40 days.
4 1 Corinthians 12:27, Acts 20:28




re-examining

Judalsm

What happened to the original Jewish followers of
Yeshua? Who were they? How did their beliefs differ
from the developing Christian orthodoxy?

o far in our study of the history of

the divisions between the syna-

gogue and the emerging Chris-

tian Church, we've learned that
the original ‘church’ was a completely Jew-
ish phenomenor. Yeshua, the fourder of
this community (known as the Nazarenes),
was fully Jewish and fulfilled long-held Jew-
ish Messianic expectations. His earliest fol-
lowers and close disciples were also Jewish
in ethnicity, culture and religion. They saw
Yeshua, not as one who cam:e to abolish the
Law and the Prophets, but to fulfill them
(Matthew 5:17-19). We have also found that
the Yeshua movement remained a Jewish
phenomenon for probably ten years or so
before an initially reluctant outreach to the
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Gentiles began. And, as we will continue to
see, this outreach would eventually lead to
Gentile congregations breaking away from
the original apostolic communities.

What we see today as Western Christian-
ity—both Protestant and Catholic—is the
result of a breakaway faction ultimately tak-
ing over the Yeshua movement. The result?
Since at least the Fourth Century CE, Gen-
tile interpretations of the Yeshua faith have
dominated the Yeshua movement, not nec-
essarily because of its superior theology, but
because it was more successful ir: estab:lish-
ing itself as the bearer of truth and ortho-
doxy. Western (Gentile) Scripture interpre-
tations soon became the default ‘orthodox
Christianity,” and anything that disagreed

By Christopher O'Quin

with it was branded
heretical.

But if Western
Christianity is the
product of a break-
away branch, what
kappened to the
root? What hap-
pened to the origi-
nal Jewish followers
of Yeshua? Who were
they? Where did they
live? How did their
beliefs differ from: the
developing Christian
orthodoxy? Finally,
how does this impact
us today?

The Nazarene sect
of Judaism was thor-
oughly Jewish, one of
perhaps seven main
sects within Second
Temple Judaism:.!
Paul counted himself as a member of this
sect. In Acts 24:5 Paul was charged by fellow
Jewish leaders of being a ringleader’ within
this sect of Judaism. To this, Paul agreed.

I admit that I worship the God of our
fathers as a follower of the Way (thet is Naza-
rene Judaism), which they call a sect. I believe
everything that agrees with the Torah and
that is written in the Prophets, and I have the
same hope in God as these men, that there
will be a resurrection of both the righteous
and the wicked. (Acts 24:14-15)

What can we conclude from this early
description of Nazarene beliefs (circa 60 CE)?
First, Paul believed that he worshipped the
same God as his forefathers and contem-
poraries—not a new or different God. One
of the beliefs, which arose within Second
Century Christianity, was that the God of
Abraham was a God of wrath and judgment
represented by the Law, and that Yeshua was
the Ged of love and grace who abolished the
Law. While this kir:d of thinking, originally
known as Marcionism, still subtly exists i1z
the Church, Paul would have utterly rejected
it. He clearly understood himself to be a wor-
shiper of the God of Abraham, Isaac and
Jacob—as did his fellow Jews.




Second, Paul agreed with everything writ-
ten in the Torah and the Prophets. It is criti-
cal to understand that Paul, like his Jewish
contemporaries, fully embraced the Torah
as the primary touchstone of truth. From:
his perspective all those claiming to have a
prophetic word from God must support the
standards of the Torah and the Prophets. Any
doctrine or theological perspective that did
not agree with this rule cr standard was to
be rejected. Therefore, we car: see that Naza-
rene Judaism, as represented by Paul, was a
completely Torah-observant faith. True, its
interpretation of the Torah and the Prophets
differed on some pcints from the other sects
of Judaism. Nevertheless, Nazarene Judaism
was far more Jewish than the expression of
Christianity that we know today.

Third, Nazarene Judaism held to a final
resurrection of both the righteous and the
wicked (Daniel 12:2), a theme which is clearly
evident ir: the Apostle John’s Book of Revela-
tion. Both evolving Christianity and Rabbinic
Judaism retained a final resurrection as a
core belief of their respective faiths. In this
area, however, Nazarene Judaism and later
Christianity agreed more closely, sir:ce Juda-
ism tended to stress the resurrection of the
righteous only. This is expressed very clearly
in the Mishr.ah were it says,

All Israelites have a share in the world to
come, as it is said, “Your people also shall be
all righteous, they shall irherit the lard for-
ever” (Isaiak 60:21). And these are the ones
who have no portion in the world to come:
He who says, “the resurrection of the dead is
a teaching which does not derive from: the
Torch, and the Torah does not come from
Heaven; and an Epicurean.”?

We see Faul as one leader within this Jew-
ish group known as the Nazarenes. What
other leaders of this group can we identify,
and what happened to them? To gain the
greatest authority and respect for its place of
leadership within the Christian community,
the Roman Catholic Church has attempted,
since at least the time of Constantine, to
trace its lineage of leadership to the Apostle
Peter. The implication is that if the Apostle
Peter was given “the keys to the kingdom” by
Yeshua, then those to whom Peter anointed
to leadership would in turn receive this level
of authority in determining church matters.
If this is true, then no group has a more pres-
tigious pedigree than the Nazarenes. Accord-
ing to the Apostolic Scriptures and ancient

The Nazarene sect of Judaism was thoroughly
Jewish, one of perhaps seven main sects within
Second Temple Judaism. Paul counted himself as

a member of this sect.

Church historians, the Nazarenes traced
their ancestry back to the Apostles and to
the brothers and cousin of Yeshua.?

As Epiphanius explained ir: his Fourth
Century book Refutation of All Heresies, all
believers were origir:ally knowr: as Nazarenes
rather than Christians. Ray Pritz clarifies,

The Greek name, ‘Christian,” was first
applied in Antioch, probably the earliest
mission to non-Jews, and it was well known
that ‘Christian’ was originally used by non-
Christians to designate believers among the
Gentiles, while ‘Nazarenes’ was already used
in Judea to describe Jewish adhererits to the
new messianic sect.!

Going further, Epiphanius describes how
the Nazarenes were synonymous with the
disciples of Yeshua.

They did rot call themselves Christians,
but Nazarenes. .. But actually, they remained
wholly Jewish and nothing else. For they use
not only the New Testament but also the Old,
like the Jews. For the Legislatior, Prophets
and the Scriptures, which are called the Bible
by the Jews, are not rejected by them as they
are by those mentioned above. They are not
mindful of other things, but live according
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to the precching of the Law as among Jews.
There is no fault to find with them [among
traditioral Judaism] apart from the fact that
they have come to believe ir: Christ....Only
in this respect they differ from the Jews and
Christians: with the Jews they do not agree
because of their belief in Christ, with the
Christians because they are trained in the
Law, in circum:cision, the Sabbath and the
other things.®

He goes on to explain how the Nazarenes
left Jerusalem to obey Yeshua's prophesy
when the Romar:s were about to lay siege to
the city in 70 CE. From there they moved to
Pella. As Epiphanius wrote,

...after the exodus from Jerusalem when
all the disciples went to live in Pella because
Christ had told them to leave Jerusalem and
go away since it would undergo a siege.

What we can see from Epipharius is that
the earliest followers of Yeshua, including
Paul, were from this sect called Nazarenes.
From Jewisk:, as well as Western eyes, they
were completely Torah-observant, and their
level of Torah obedience was never ques-
tioried by those who were not followers of
Yeshua. For example, in Eusebius’s account
of the martyrdom of James, the brother of
Jesus, he describes James as being respected
by all the Jewish authorities for his strict
adherence to Torah.

...those [among the Jews] who did come to
believe [in Yeshual did so because of James.
Since therefore many even of the ruling class
believed, there was an uproar among the...
Scribes and Pharisees, who said there was a
danger that the entire people would expect
Jesus as the Christ. So they collected [gath-
ered together] and said to James: “Be good
enough to restrain the peoyle, for they have
gone astray after Jesus in the belief that he is
the Christ...We all accept what ycu scy: we
can vouch for it, and so can all the people,
that you are a righteous man and take no
one at his face value.””
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Based on what we've read thus far, the
Nazarene faith’s major beliefs would look
something like this:

8" They accepted the binding authority of

both the Old and New Testaments.

8" They believed in the resurrection of the
dead.

£" They held to the virgin birth.?

B They believed Yeshua to be the Messiah
in fulfillment of biblical prophecy.

In all respects they were originally consid-
ered by emerging Christianity to be ortho-
dox in their faith (except for their contin-
ued Torah observance). Yet by 400 CE the
Church Father Augustine of Hippo (354-430
CE) branded the Nazarenes as heretics and
cemented their eventual rejection by greater
Christendom. He wrote in 400 CE,

Just as they persist to the present day who
call themselves Nazarene Christians and cir-
cumcise the carnal foreskins in a Jewish way,
are born heretics, in that error into which
Peter drifted and from which he was called
back by Paul’®

While the Nazarenes were becoming
increasingly estranged from their Christian
counterparts, greater Judaism did not accept
them, either. In fact, the Nazarenes found
themselves in the most vulnerable posi-
tion. Just as they were increasingly viewed
as heretics by the Christian community for
their faithfulness to Torah, they were also
increasingly estranged from their Jewish
counterparts for their faithfulness to Mes-
siah Yeshua. And the animosity between
these two branches of Judaism was palpable.
For example, both Jerome and Epiphanius
describe the animosity of the rabbinic com-
munity towards the Nazarenes.

..[T]hree times a day [they] pronounce
curses and maledictions over them [the Naz-
arenes] when they say their prayers in the
synagogues [the Birkat Ha-Minim or twelfth
benediction]. Three times a day they say: “May
God curse the Nazarenes.” For they are more
hostile against them because they proclaim
as Jews that Jesus is the Christ, which runs
counter to those who still are Jews who do
not accept Jesus.'’

Further, the attitudes of the Nazarenes
toward the Rabbis were no less hostile. Con-
sider, for example, at a commentary on Isa-
iah 8:20-21 by a Nazarene writer.
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...men who do everything for the love of
the belly and who hiss during their incan-
tations in the way of magicians in order to
deceive you..."

The Nazarenes were caught between
the increasingly normative expressions of
two dominate faiths: Western Christianity
(including Eastern Orthodoxy), which held
to the testimony of Jesus but rejected the
authority and practical application of Torah,
and Rabbinic Judaism, which embraced the
Torah but rejected Yeshua as their Messiah.
The Nazarenes, in the spirit of Revelation
14:12, held both to “the commandments and
to the testimony of Yeshua,” and this middle
path is exactly what estranged them from
their rival communities.

The Nazarenes also rejected the rabbinic
authority established by the Pharisaic camp
after Jerusalem’s destruction. In so doing,
they contributed to their own isolation from
formative Judaism. Just as they rejected the
Church Fathers’ setting aside of the Torah,
so too they refused the Rabbis’ expansive
interpretations of it, which incorporated
more restrictive interpretations of monothe-
ism into its theology and halachah. And as
the question of Yeshua's deity became even
more unacceptable within these rabbinic
communities, these two differences—belief
in the deity of Yeshua and rejection of rab-
binic halachah—were enough to label them
of apostates from greater Judaism.

What, then, was the final fate of Nazarene
Judaism?We can't say with absolute certainty.
We do know that they survived the destruc-
tion of Jerusalem in 70 CE. After this they
returned to Jerusalem where Symeon, son
of Clopas and cousin of Yeshua served as
head of their congregation.’? Judas was the
fifteenth and final Jewish elder of Jerusalem
since after 130 CE all Jews were exiled from
Jerusalem by the Roman Emperor Hadrian.

The Church leadership of Jerusalem—
entirely Jewish up to this point—passed to
Gentile hands. We also know that the group
continued to be alluded to by Church histo-
rians up to the end of the Fifth Century CE
and that they lived in and around Galilee
for the remainder of their existence. We also
know that the Nazarenes expressed knowl-
edge of the Mishnah and Talmud in their
writings, which would date them into atleast
the Fifth Century. However, by this time,
Jerusalem had gained patriarchal status and
had become one of five ecclesiastical cities
in the Byzantine Empire. Jerusalem would

now be too important to be left to groups like
the Nazarenes. And by 614 CE the Persians
conquered Jerusalem and the surrounding
region, slaughtering thousands of Christian
and Jewish inhabitants.

One can only imagine the vulnerability of
the Nazarenes, who were both Christians and
Jews, yet were rejected by both. Because of
this isolation from greater Christianity and
Judaism, they became vulnerable to the Byz-
antine, Persian and Muslim conquests that
eventually engulfed that area of the Middle
East, and they slipped into obscurity. What is
clear is that the modern Christian denomina-
tion known as Nazarenes is in no way related
to the original Nazarenes, since the modern
denomination rejects the Torah-centered
beliefs of the original group.

What can we learn from these believers?
Perhaps the best lesson is that the religion that
we call ‘Christianity’ was first Nazarene Juda-
ism, but it has evolved into something very
different than what the Nazarenes believed
and practiced. And if the conclusions we
reach in this article are accurate, then we
also must admit that the beliefs and practices
of modern Christianity (which are based on
the hermeneutics of the early Church Fathers)
differs from that of the Apostles who were the
leaders of this Nazarene faith. Consequently,
we should not be too quick to accept the early
Church Fathers’ interpretation of Scripture—
even if all of Western Christianity is essentially
based on their views. Rather, if the earliest and
most intimate followers of Yeshua (including
the original Apostles) held to a Torah-ori-
ented understanding of Scripture, then we
must be extremely critical of any group of
men, arriving a century or more latet, who
introduce a hermeneutic that contradicts the
original understanding. @
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The Nazarenes, Yavneh and the birth of Rabbinical Judai

n earlier issues of this magazine, we
L:ave seen that Pharisaical Judaism and
its Apostolic counterpart had much in
commorn—as long as the Temple ir:
Jerusalem still stood.! The prayers, the sacri-
fices and most of the age-old traditions con-
tinued to be held in common by both sects.
After 70 CE, however, when the Holy Terziple
in Jerusalem was destroyed by the Romans,

the differences between Apostolic Judaism
and emergirg Rabbinical Judaism began
to grow more acute. Ever since Sinai, Jew-
ish religious faith had been defined largely
by the Tabernacle and the Temple obser-
vances. But with the passing of the Temple,
both branches of judaism—Apcstolic and
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Rabbinical—were forced to reexamine their
respective faiths. What lay at the heart of the
faith? How would they pass this faith to sub-
sequent generations? In this article we will
examine the impact that the destruction of
the Temple made on en:erging Rabbinical
Judaism and the ways in which it caused the
disciples of the Rabbis and those of Yeshua
to develop their respective expressions of the
Jewish faith so differently.

The Great Revolt

Between 66 and 72 CE Judea was lecked in
a fight with the Roman Empire. One by one
the helpless towns and villages of the small,
Jewish state fell under the mighty ar:d cruel

sm — Part |

By Chris O'Quinn

Roman onslaught. The Great Revolt, as it
is called, begar: when the Roman garrison
stationed in Jerusalem was massacred by a
relatively small rumber cf zealous Judeans.
When the Roman legate ir: Syria, Cestius Gal-
lus, attempted to restore order by marching
on the city with a large army assembled at
Acre, he was forced to retreat in the face of
a surprisirgly determined foe. After this an
experienced commander named Titus Fla-
vius Vespasian was dispatched along with
four complete legions (some 60,000 troops)
to subdue the rebellious little province. Ves-
pasian approached the crisis ir: the usual
Roman manner—methodical, patient and
relentless. In the course of approximately
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Although R. Ben Zakkai
was unsuccessful at
saving Jerusalem or

the Temple from the
determined Roman army,
he was successful in his
request to establish a
new and reconstituted
Sanhedrin.

three years he had secured the coastal
regions, the outlying rural areas and all but
three of the fortress cities. As a practical mili-
tary consideration, Jerusalem stood alone.
Because Vespasian was soon called back to
Rome to be made Emperor, he left his son
Titus to finish the job of subduing Judea
and Jerusalem. Throughout the war Jeru-
salem had keen surrounded by Vespasian’s
army. Between April and September of 70 CE,
Lowever, the agony had reached the break-
ing point.

The specter of famine haunted the city,
which was filled to overflowing with pilgrims,
and death mowed them down in a dread har-
vest. The craving for food, rio matter of what
sort, drove mer: beyond all bounds and killed
all normal feeling. The terrible famine that
increased in frightfulness daily annihilated
whole families of the people. Tke terraces
were full of women and children who had
collapsed from hunger; the alleys were piled
high with the bodies of the aged. Children
ar:d young people, swollen with lack of food,
wandered around like ghosts until they fell.
They were so far spent that they could no lon-
ger bury anyorie, and if they did they fell dead
upon the very corpses they were burying. The
misery was unspeakable.?

The Lack of Unity

Why did this all happen, and how could the
Jewish leaders allow such a catastrophe to
Occur—especially since most of the coun-
try seemed to have opposed the rebellion?*
In order to understand the answer to this
Question, we have to realize the fragmented
Lature of first-century Judaism. Put another

m—; _____

way, when we speak of the Jewish faith of
the first century, it is probably more accurate
to think of it in terms of ‘Judaisms’ (plural).
According to the ancient historian Hegesip-
pus, first-century Judaism was multi-faceted
and diverse, reflectir:g as rmany as seven rec-
ognized parties within the faith. These parties
ranged from the murderously anti-Roman
Zealots to the collaborating Sadducees.*
Part of the heart-breaking tragedy of Jeru-
salem’s fall was due largely to its own: dis-
unity. Had the people within th:e walls of the
city been more united among themselves,
they may have been able to hold out long
enough to win a negotiated peace with the
Romans and retain much of their freedoms,
such as the continuation of Temple wor-
ship. Instead, the extremists like Simzeon Ben
Giora and his Sicarii ran one end of Jeru-
salem, while others, such as the Idumeans
under John of Giscala controlled the rest. As
is always the case in civil war,® the popula-
tion as a whole was held as prisoners of these
blood-thirsty fanatics who were destroying
themselves through civil war and political
infighting. Food supplies, for example, had
been built up for just such: an occasion and
should have provided sustenance for years.
These supplies were, instead, reduced to
ashes as one political party sought to starve-
out its opponents by raiding and burning
their grain stuffs—only to suffer the same
fate at the hands of their own Jewish breth-
ren. This internal warring reduced the city
to starvation and plague long before the first
Roman troop was able to breach its walls.
Amid Jerusalem’s chaos, one Rabbi told
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his disciples that L:e was feeling very ill and
that they should brace therselves, since
his own death might be close at hand. This
Rabbi was none other than Rabbi Yohanan
Ben Zakkai.

Althcugh most believed him to be on the
verge of death, a very small inner circle of
disciples had been informed of a cleverly
devised plan. This small circle of men would
help fake his death and place him in a sealed
coffin. He would then be carried out of the
city into the Roman camp where he hoped to
negotiate a more merciful set of terms with
their enemy.

As planned, his inner circle of disciples
faked his death and placed him—still very
much alive—in a coffir: and carried kim in a
funeral procession through the city of Jeru-
salem. As expected, the gates were guarded
by Zealots who would normally oper: or run
swords through the coffins of such a proces-
sion, just in case someone was attempting
to escape the now inevitable destruction. So
great, however, was the respect that R. Zakkai
enjoyed from the people that no one dared
desecrate the procession, and the Zealots
allowed the coffin to pass through unmo-
lested. R. Ber: Zakkai, therefore, successfully
reached the Roman camp in safety.

Transforming Judaism

Altl:ough he was unsuccessful at saving Jeru-
salem or the Temple from the determined
Roman army, he was successful in his request
to establish a new and reconstituted Sanhe-
drin made up of members of the Pharisaical
party. This new Sanhedrin was reestablished
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in a small coastal town known as Yavneh near
present day Tel Aviv. It was through this new
Academy at Yavneh that these rabbis would
begin their work of preserving, ar:d to a great
externt, transforming Judaism into the faith
itis today.

After the fall of Jerusalem, and more
specifically, the destruction of the Temple,
the Jewish people—including the Apos-
tolic group known as the Nazarenes or “The
Way”—faced almost insurmountable chal-
lenges to their own personal faith and to
what the character of normative Judaism
would look like ir: th:e coming years. Remem-
ber that up to this time Judaism was defined
largely by the Temple observances. Indeed,
all sacrifices, whether for the purpose of
showing thanksgiving or for seeking atone-
ment before God, were required to be carried
out in the prescribed way at the prescribed
place—the Temple in Jerusalem.

Three times in a year all your raales shall
appear before the LORD your God in the place
whick He chooses, at the Feast of Unleaver.ed
Bread and at the Feast of Weeks and at the
Feast of Booths, and they shall not appear
before the LORD empty-handed.®

...then it shall come about that the place
in which the LCRD your God shall choose
for His name to dwell, there you shall bring
all that I command you: your burnt offerings
and your sacrifices, your tithes and the con-
tribution of your hand, and all your choice
votive offerings which you will vow to the
LORD..”
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.«.but in the place which the LORD chooses
in one of your tribes, there you shall offer your
burnt offerings, and there you shall do all
that I command you.®

Now three tines in a year Solomion offered
burnt offerings and peace offerings on the
altar which he built to the LOGRD, burning
incense with them on the altar which was
before the LGRD. So he finished the house.®

The New Leadership

To many, the crisis in which Judaism found
itself must have been viewed as a tempo-
rary one. We know from the historical record
that the Jewish communities continued to
press Rome for permission to build another
Temple. Empercr Hadrian, for examgle, in
the early second century almost followed
tkrough with a pledge to do this before he
took an unexpected anti-Semitic turr: in his
dispositior. The writer of the Letter of Barr:-
abas, in kis Lighly polemical work described
the Jewish hope for the rebuilt temple as fol-
lows:

Moreover I will tell you likewise concern-
ing the temple, how these wretched n:eri being
led astrey set their hope on the building, and
not on their God that made them, as being a
house ¢f God....Ye perceive that their hope
is vain.'

Temporary or not, the catastrophe that
had befallen the Jewish people had a pro-
found affect upon men like R. Zakkai and his
fellow members at Yavneh. If nothing else,
they were determined to forge a new sense

il
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of unity within their faith. The traditional
authority of the high priest and the Jerusa-
lem Sanhedrin, which had been made up
of a mix of Pharisees, Sadducees and even
some who were apparently sympathetic to
the Way'! had vanished with the Temple.
Instead, the new ruling council, or Sanhe-
drin, was made up of men like R. Ben Zakkai
and those who had also been able to elude
Roman imprisonment. The pluralism of the
original Sanhedrin was completely missing
at Yavneh. Far from Zealots, many of these
men like R. Zakkai had opposed the war and
believed that the Jewish people would be
better served without the burden of a Jewish
state.'? With the destruction of the Temple
and its observances, the power of the origi-
nal Sadducees vanished. The Zealots were
either dead or enslaved, and the followers
of the Way had fled, at least temporarily,
ir:to the Transjordan.'* What remained was
a body of men, the Pharisees, who all came
from the same theological training and belief
that they alone observed the Torah as Moses
had intended.

These men were determined never again
to allow faction:s and radical splinter groups
like the Sicarii to plunge the whole nation
into suicidal wars. As far as the Nazarenes
were concerned, they too would be expected
to submit to the ruling sages in everything—
including disputes regarding Yeshua. With-
out national sovereignty, withcut protective
borders and without a Temple, urity under
the leadership of the Rabbis was seen as a
n:atter of rational life and death. Conse-
quently, at Yavr:eh the Rabbis would begin to
forge a faith that recognized only one Master,
one Torah, and one Judaism.

It was necessary, therefore, in the face of
the new reality, to find ways of adapting the
halachah (that is, the application of Torah
Commandments to everyday life) so as to
enable the nation to keep the requirements
of Torah without a Temple. Such issues as
sin offerings, prayers, sacrifices, the priestly
rights ard duties and the required festivals
had to be addressed. It was at Yavaeh, there-
fore, that the sages would help shape the
kind of Judaism that subsequent generations
would pass on to their posterity.

The Emerging Separation

Of the two remaining groups (the Nazarenes
and the members of formative Rabbinical
Judaism), the two areas of greatest dispute

was the dispute over Yeshua and the author-
ity of the Oral Torah. For those in the Rabbin-
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After the destruction of
the Temple, the Jewish
people—including

the Apostolic group
known as the Nazarenes
or “The Way"—faced
almost insurmountable
challenges to their own
personal faith. . .

ical camp, the Oral Torah—the Traditions of
the Elders—held, atleast in terms of practical
considerations, equal weight and authority
to that of the Written Word. In their view, one
could not merely hold to Written Torah and
ignore the Oral, for it was through the Oral
that one properly understood and applied
the Written.

But where did the Oral Torah come from?
There have been two basic views. First is
the teaching that when God gave the Writ-
ten Torah to Moses, He gave him the Oral as
well. In this view the Oral Torah represents
an unbroken chain of traditions dating back
to Sinai. The second is that the Oral Torah
developed over the centuries as the Sages
made rulings on halachic questions thus
establishing ‘case law.” One might liken it
to our own courts that interpret whether
laws are ‘constitutional’ or ‘unconstitutional.’
That being the case, one can see the resis-
tance that the Apostolic communities faced
when they challenged certain points of the
Oral Torah. At the least they would be viewed
as disagreeing with centuries of established
legal precedent. At worst they would be
viewed as disagreeing with the Torah, Moses
and God. Rabbinic tradition was very clear
concerning those who refused to submit to
the ruling of the Sages.

And these are the ones who have no por-
tion in the World to Come: He who says, the
resurrection of the dead is a teaching which
does not derive from the Torah, and the Torah
does not come from Heaven...."" ...He who
exposes aspects of the Torah not in accord
with the law [halachah], even though he has
in hand learning in Torah and good deeds,
will have no share in the World to Come. '

Therefore, obedience to the Traditions
of the Elders was, according to the Rabbis,
a defining characteristic of who had a place
in the World to Come and who did not. The
irony in all of this, however, was that the Oral
Torah to which the Rabbis clung so tightly
did not address the main issue at hand—that
is, life without the Temple. Therefore, the
Pharisees, just as much as the Nazarenes,
were developing new halachah to address
this new situation.

Nevertheless, this would put them in
sharp dispute with the Jewish followers of
Yeshua, who held to the authority of the Writ-
ten Torah but not necessarily the interpreta-
tions of the Rabbis in all instances. Instead,
they believed that if Yeshua is indeed the
Messiah, then His interpretation of Torah
must rank supreme, and the halachah of
the Rabbis must be considered subordinate
to Messiah’s. Not only this, but the Apos-
tolic community had been given authority
by Yeshua to establish their own halachah
when necessary.!%

We see examples of the rivalry between
the early Rabbis and the Jewish followers
of Yeshua in some of their contemporary
writings.’” We also see this rivalry between
the Rabbis and the sect at Qumran.'® Regard-
less of the arguments that the Rabbis wished
to make for the continuity of Oral Torah, it
is clear that up to the time of Yavneh there
had been much dispute over the proper way
to fulfill many of the Commandments. What
changed at Yavneh was that the Qumran
community had been annihilated, and the
Nazarenes were now developing their own
halachah independently of their Rabbinic
brethren. In fact, one could say that the Gos-
pels and the Apostolic writings make up the
halachic teaching of the Nazarenes (their
Oral Torah, if you will), while the Mishnah
is the written record of the developing hal-
achah of the Rabbis. As the two sides contin-
ued to develop their own halachah, each side
was viewed more and more by the other as
renegade and heretical. The Rabbis argued
that the Nazarenes had no place in the World
to Come since they broke from the halachah
of the Sages. The Nazarenes, on the other
hand, argued that their Rabbinic counter-
parts had no place in the World to Come,
since they refused to acknowledge Yeshua
as the Messiah or submit to His halachah.
Soon the two sides had less and less to do
with each other and communicated only
through polemic.

As the smoke from the burning Temple

rose in the air over Jerusalem, men like R.
Zakkai were determined to preserve the now
seemingly conquered Jewish faith. To do this
they would fight for two things. First, they
would do all in their power to create social
and religious unity within the Jewish faith.
Second, they would work to develop new
halachah to address the unique challenges
that lay ahead. The unavoidable conse-
quence of this determination, however, was
the eventual wall of separation that devel-
oped between themselves and the followers
of Yeshua. One side refused to make room for
Yeshua as their Messiah, the other unwilling
to forsake their risen Savior. As we can see,
the wall of separation that soon developed
has yet to be dismantled.

In our next article we will explore the sec-
ond phase of the Yavneh experience and see
how other forces were at work to divide still
further the emerging Rabbinic Synagogues
from the followers of Yeshua.
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The Nazarenes, Yavneh and the birth of Rabbinical Judaism — Part Il

n our last article we explored the
impact of the Temple’s destruction
on the developm:ent of both Apostolic
and Pharisaical Judaisms. We saw that
within the Judaisms of the late first and early
second centuries, two distinct and increas-
ingly irreconcilable camps were developing.
The first was known as “The Way’ (which we
have referred to as Apostolic or Nazarene
Judaism); they followed Yeskua as the Mes-
siah and the teachings of the Apostles within
a very Jewish framework. They believed that,
although salvation was to be found only
through faith in the Messiah Yeshua, obe-
dience to Torah was the mark of one who
truly belonged tc Messiah. The second sect
was that of the Pharisees. This group kad
defended the Apostolic movement in the
Jerusalem Sanhedrin in the 30s, and they
had come to Paul’s defense when he came
before the same bedy in the mid-50s.' By
the 90s, however, these men, for the most
part, had rejected Yeshua as the Messiah
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and they rejected the Apostolic movement.
Consequently, they began to develop and
define their understanding and applica-
tion of the Torah (halachak) in a way that
would purposely distinguish them fromn: the
Apostolic faith and the developing Gentile
Christian churches. In this article we will
examine how the early Rabbis of the Yavneh
Academy—the leaders within: Pharisaical
Judaism—began to move the Jewisk: faith in
a direction that would preclude the likeli-
hood of a rapprochement with the follow-
ers of Yeshua.

The Yavneh Academy

When we consider the influence of the
Yavneh Academy on the emerging Rabbinic
faith, we should recognize that Yavneh's influ-
ence canie i two phases. The first and more
moderate phase came under the directior:
of R. Ben Zakkai, which we examined in the
previous article. The second and more radi-
cal phase developed under Rabban Gamaliel

By Chris O'Quinn

II (circa 90-115). It was under his leadership
that a number of key changes took effect that
marginalized the Apostolic movement and
eventually relegated it to the status of some-
thing cther than ‘Jewish.’

Who was Gamaliel IT, and how was he able
to do this? Gamaliel II beasted a very privi-
leged pedigree. He was the great-grandson
of nor:e other than Hillel the Elder arid the
grandson of Rabban Gamaliel the Elder who
kad held a leading position in the Sanhedrin
when the priests and the Sadducees debated
what to do with the Apostles (Acts 5:34-39).
Gamaliel IT’s grandfather had also been the
Torah teacher of Saul of Tarsus—the same
Saul (Paul) who later became an Apostle to
the very movement he had earlier perse-
cuted. Thus Gamaliel II clearly carried a great
deal of legitimacy and weight within the Jew-
ish community of his day, ccntrasted against
the Apostles who were ridiculed and looked
down upon as being men of little education?
and even less standing.
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The Synagogue at Rabbi Shimon Bar Yochai's burial site in Meron, Galilee

Under the leadership of Rabban Gamaliel Il at

Yavneh, a number of key changes took effect
that marginalized the Apostolic movement that
eventually relegated it to a non-Jewish status.

One characteristic that distinguished the
period of the Yavneh Academy under Gama-
liel's leadership from that of his predecessor,
R. Ben Zakkai, was that under Gamaliel’s term
of service the Yavneh Academy grew into a
more coordinated and official representative
body of the Jewish people. This recognition
developed not only within the Jewish com-
munity, but also with Roman statecraft. For
it was to this body of men that Rome gave
its official recognition to act as the official
spokespeople for the Jewish people.

According to one source (Mishnah
Eduyyot 7:7) Gamaliel was asked to come to
Syria by the Roman authorities in order to be
granted authority by the Roman governor. It
is likely that the reason for the official Roman
recognition came as a result of the death of
Agrippa IL. Rome would naturally have been
looking for a representative to serve as a go-
between on behalf of the Jewish community
and the government; Gamaliel, as head of the
Yavneh Academy, would have likely served as
a logical choice.?

The affects of this formal Roman recog-
nition came at the expense of the Apostolic
faith and would have serious consequences
for centuries to come. How? It helped estab-
lish the emerging rabbinic expression of
Judaism as the official representation of
Judaism and the Jewish people in all offi-
cial dealings with the Roman government.
Any group that the Rabbis approved and
accepted would be considered legitimate—
not only within the Jewish community but
with Rome as well. Conversely, any group
that might be branded by the Sages as hereti-
cal or non-conformist might face persecu-
tion, not merely from their own Jewish com-
munity, but from the Roman authorities as
well. There is a hint of this as early as 64 CE
regarding the Christians in Rome during
the great fire of that year. In Nero's persecu-
tion of the Christians, he seemed to be able
to differentiate between the Jews that fol-
lowed Yeshua and those that did not.* It is
argued that, through influence in the Impe-
rial Court, Pharisaical Jews were able to shift

the odium of the outbreak on the Apostolic
synagogue.®

One advantage, therefore, that the Rabbis
enjoyed over the Apostolic synagogue was the
Roman stamp of legitimacy. Since it was this
group, represented by R. Ben Zakkai, who
had left the “traitorous rebels” within the city
walls of Jerusalem and had come out to nego-
tiate with the Romans, they came to enjoy a
special level of protection within the Roman
world order. The Pharisees presented them-
selves to the Romans as the normative repre-
sentation of the Jewish faith. By implication
or direct accusation, any other group, such
as the Nazarenes, would be portrayed in the
eyes of the Roman world as something other
than normative or correct. From a Roman
perspective this made dealing with the Jews
much easier than in the times of the Second
Temple when there were more than half a
dozen separate groups with which to deal.’

During Gamaliel’s tenure, Yavneh became
the center for most Sages, some of whom
lived there permanently, while other vis-
ited periodically. Sources indicate that any-
where from 85 (Tosefta Kelim—Bava Batra
2:4) to 138 (Sifre Numbers 124) Sages con-
vened there to discuss and decide on the key
issues facing the Jewish community after the
Temple’s destruction.”

It was also at this time that the Sages at
Yavneh, spearheaded by Gamaliel 11, began
to take a much firmer line against the Jew-
ish followers of Yeshua. For example, at this
time Simeon Ha-Paqodi was asked to set the
Eighteen Benedictions (the daily prayers said
within the synagogue) in order as part of the
general effort to fix and standardize the hal-
achah. He asked for a volunteer to compose
the benediction against the minim (heretics).
Samuel Ha-Qatan stood up and adapted a
previously existing benediction to include
the minim.

For the apostates (those who have
renounced the Jewish faith), may there be

no hope unless they return to Your Torah. As
for the notzrim and the minim, may they per-
ish immediately. Speedily may they be erased
from the Book of Life and may they not be
registered among the righteous. Blessed are
you, O Lord, who subdues the wicked. (Birkat
HaMinim)®

The specific effect of this benediction was
to insure that those who were the minim
would not serve as presenters in the syna-
gogue since they would not want to bring
down curses on themselves. It is also clear
that this benediction was specifically aimed
at fellow Jews, since by this time Gentiles
(God-fearers) were becoming less a fixture
at Synagogues, and in any case, would not
have served as presenters.

This attitude was not restricted, however,
to the worship services of the synagogue.
Rather, this desire to root out and shun non-
conformists reached into virtually every cor-
ner of everyday life. For if the Yavneh Rabbis
were successful at defining what ‘proper’
Judaism would be, they were equally deft at
determining what it was ‘not.” And for those
who fell outside of these strictly defined
boundary markers—separation was the rule.
Since the Rabbis appear to have character-
ized the Jewish followers of Yeshua as minim?®
(heretics), their policy in such circumstances
was to reduce to a minimum the contact
between such outsiders and themselves—
the Rabbinically observant Jews. As such,
the policy became one of exclusion from the
synagogues and persuasion against other
Jews to ostracize them in social and even
commercial life.'°

By establishing Rabbinism as orthodoxy,
the exclusion of the followers of Yeshua from
the synagogue and the greater Jewish com-
munity would inevitably follow."! We see an
indication of this when we read the Gospel
of John, which was written precisely during
this tumultuous time—around 90 to 100 CE.
John's is the only Gospel that specifically
mentions Jews being excommunicated from
the Synagogue for confessing Yeshua as the
Messiah.'

For examples of the extent to which the fol-
lowers of Yeshua were being ostracized from
the greater Jewish community we can look
at Tosefta Hullin 2:20, 21
Ifmeat is found in the hand of a gentile,
it is permitted to derive benefit from it,
but ifit is found in the hand of a min, it
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As acceptance of new
Rabbinic halachah grew,
the Jewish followers of
Yeshua began to come
under increasing pressure
and found themselves
increasingly ‘ghettoized’
by their fellow Jews.

is forbidden to derive benefit from it.

" That which comes out from: the house
of a min is indeed meat of sacrifices tc
the dead.

=" For they said: “The slaughtering of a
min is idolatry; their bread is the bread
of a Samaritan; their wine is the wine of
libation; their fruits are untithed; their
books are the bock of diviners, and
their children are mamzerirn.”'

57 We do not sell to them, nor do we buy
from them. We do not take frem them,
nor do we give to them. We do nct teach
their sons a craft. We are not healed by
them, neither healing of property or
healing of life.

This text clearly inndicates the extent that
the Rabbis wished to ostracize and shun the
followers of Yeshiua. Rabbinic Jews were for-
bidden to eat with them, to have commercial
or business dealings with them or to train
their sons as apprentices in a trade. Even
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to be healed by them (presumably in the
name of Yeshua) was considered magic and
was, therefore, forbidden. Finally, the chil-
dren were considered mamzer, which made
them unacceptable for marriage within the
Rabbinic community. As acceptance of this
rabbinic halachah grew, the Jewish follow-
ers of Yeshua began to come under increas-
ing pressure and found themselves increas-
ingly ‘ghettoized’ by their fellow Jews.!s In
short, these follewers of Yeshua, although
Jewish, were put on the same social stand-
ing as idolaters.'®

Separation issues vis-a-vis the surround-
ing Hellenist culture was certainly ncthing
new to greater Judaism. We see these issues
being raised in passages such as Acts 10,
where Peter tells Cornelius,

You are well aware that it is against our
law for a Jew to associate with a Gentile
or visit him. But God has shown me that [
should not call any man impure or unclean.
(Acts 10:28)

And again in Galatians 2:11-12 where we
read of Peter’s continued struggle with Jew/
Gentile separation customs. In our context,
Lowever, Gamaliel II strenuously argued for
aformal policy of shunning ‘fellow Jews,” and
he even traveled throughout the region to
supervise religious practices and dispense
halachah.'” When we understarn:d, there-
fore, the kind of extreme social pressures
that the early Jewish believers were under,
we can better understand passages such as
Hebrews 10 and 11 where Jewish believers
are adrionished to persevere in the face of
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public humiliation, confiscation of property
and even prison.'®

Rabbinic Authority

As we will see in the next article, the Gentile
Christians, eager to show themselves good
Fomans, increasingly developed their faith in
such a way as to rid themselves of almost all
vestiges of characteristically Jewish aspects
of the faith. As a result, Christianity was
increasingly seen as something other than
Judaism. But even within Judaism, th:e Rab-
bis increasingly renounced any other inter-
pretation of the Scriptures as ‘unorthodox.’
This grcup of Rabbis took upon themselves
the mantle of authority for the Jewish nation,
botk in Judea and the Diaspora.

In time, the term ‘Rabbi’ took on a more
techinical meaning—identifying one who
had beer: ordained through the approved or
orthodox yeshivas. This differed from the pre-
viously unofficial or loose understanding of a
teacher who had attracted a following of dis-
ciples through force of personality and Torah
scholarskip. As the Rabbis gained control of
the ordination process, they gained control
of the faith in general. What was approved or
authorized by these rabbis was by definition
Judaism. Aniything else, such: as the Apostolic
understandin:g of Torah, was at the very least
ur:orthodox and at worst heretical and there-
fore altogether outside of Judaism.

This, of course, put the followers of Naza-
rene or Apostolic Judaism in a very vulier-
able position. Increasingly it appeared to
rabbiric Jews that those withir: the Apostolic
expression of the faitk were followers of a
non-Jewish faith. In other words, that which
had begun as a thoroughly Jewish expression
of faith began to be defined as non-Jewish
by their fellow Jewish opponents. Paradoxi-
cally, as we will see in our next article, they
were conversely labeled as Jews and, there-
fore, non-Christians by the Gentile Chris-
tians who were concurrently undergoing a
very similar process of defining orthodoxy.”
The Yavnel: Sanhedrin, especially under the
leadership of Gamaliel II, was, therefore,
extremely instrumental in developing peo-
ples’ understanding of what authcrized, or
Orthodox, Judaism: would look like for the
generations to coine.

Defining Rabbinic Judaism
In this way Judaism began to define itself not
only by what it was, but also by what it was

not. It can be argued tl:at this need to main-
tain strong boundary markers led to increas-




ingly stringent views of monotheism. In light
of the growing influence of emerging Chris-
tianity, and even more to the point, Apos-
tolic Judaism, discussions of a divine Mes-
siah was to be branded as idolatry, pagan
and Christian. Never mind the fact that this
kind of Messianic figure was perfectly con-
sistent with Second-Temple Jewish thought.

I For example, from the book of Enoch, which
is dated approximately 150 BCE, we read:

And at that hour
the Son of Man was named,
In the presence of the Lord of Spirits,
And before the stars of heaven were made,
His name was named
before the Lord of Spirils.
He [the Messiah] shall be
a staff for the righteous,
Whereon to lean, to stand and not to fall,
And he shall be a light unto the nations,
And hope for the troubled of heart.
And all the earth-dwellers
before him shall fall down,
And worship and praise and bless
And sing to the Lord of Spirits.
It is for this that he has been chosen
And hidden before Him, even before
The creation of the world
and for evermore.*®

And from Genesis Rabah we read:

R. Shim'on ben Lagish explained: "And
the spirit of God hovered over the face of the
water (Genesis 1:2)—this is the spirit of King
Messiah, as it is written, And the spirit of
the Lord will rest upon Him,’ (Isaiah 11:2).
By whart merit will it [the spirit of Messiah]
come?....By the merit of repentance.”?'

Texts such as these clearly indicate some
level of acceptance in first-century Jewish
literature of a pre-existent and semi-divine
Messianic figure. After the destruction of
the Temple, however, we see in the litera-
ture of that day a shift away from empha-
sis on the coming Messiah to an emphasis
on the Torah. In other words, there was a
shift in emphasis away from a more escha-
tological world view to a more pragmatic
approach. While the followers of Yeshua anx-
lously waited for the ‘end of the age’ and the
return of their Savior (expressed in the Ara-
maic term, Maranatha), the Rabbis turned
more and more to the Torah, and to obedi-
ence to the “traditions of the Elders,” for their
National and social salvation. In 2 Baruch

the writer admonishes the Jewish people to
remain faithful to the Torah:

...many of Your people...have withdrawn
from Your covenant, and [have] cast from
them the yoke of Your law...But withdraw
you not from the way of the law, but guard
and admonish the people which remain, lest
they withdraw from the commandments of
the Mighty One....For if you endure and per-
severe in His fear, and do not forget His law,
the times shall change over you for good...
But only prepare you your hearts, that you
may obey the law, and be subject to those
who in fear are wise and understanding; and
prepare your souls that you may not depart
from them.

For if you do these things, good tidings
shall come unto you. In you do we trust, for
lo! Your law is with us, and we know that we
shall not fall so long as we keep Your stat-
utes....And the law which is amongst us will
aid us.... (2 Baruch 41:3, 6)

In retrospect, the struggle between Rab-
binic and Apostolic Judaism was perhaps
inevitable. With the destruction of the Tem-
ple, the loss of national borders, and formal
statehood being forbidden to them, Israel
increasingly understood and defined itself in
theological and ethnic terms. Compromise
with their opponents was no insignificant
matter. In such circumstances it might mean
the complete disappearance of the Jews as
a distinct people. Each group claimed that
its own understanding of the Torah and of
Yeshua was the only legitimate one. The Rab-
bis claimed to have a uniquely authoritative
interpretation of the Torah that they received
through a secure line of traditions from
Moses to their own day. The Apostolic follow-
ers claimed to have had an equally unique
claim of authority since Yeshua claimed to
have come directly from the Father. He was,
in effect, the Living Torah—the Torah lived
out through example in the person of the
Messiah.

Hinging on this dispute was the future
of the Jewish nation. In the absence of the
Temple, the Judaism of the Rabbis would
cling to the Torah itself as the center of the
faith. Prayers, good works and the study of
the Torah would come to suffice as the sacri-
fices of Israel. But it should be acknowledged
that although the Apostolic faith eventu-
ally fell outside the mainstream of Judaism,
it was not because it was any less Jewish.
Rather, it was forced out by prevailing rab-

binic consensus. In the struggle for Jewish
national survival, the Rabbis at Yavneh under
the leadership of Gamaliel I began to codify
an ever expansive Oral Torah (Mishnah) that
would keep all dissenters—Jew and Gentile
alike—at a safe distance from their develop-
ing orthodoxy. t)]

Endnotes

1 Claudia Setzer, Early Responses to Early
Christianity. History and Polemics, 30—150 C. E.
(Fortress Press, Minneapolis, MN, 1994) p. 57.

2 The NIV Study Bible (Zondervan Publishing
House. (Grand Rapids, M1, 1995) Acts 4:13.

3 Leel A. Levine, “Judaism From the
Destruction of Jerusalem to the End of the
Second Jewish Revolt,” Hershel Shanks,

Ed. Christianity and Rabbinic Judaism, A
Parallel History of Their Origins and Early
Development. (Biblical Archaeology Society,
Washington D.C., 1992), p. 138.

4 James C. Walters, “Romans, Jews and
Christians: The Impact of the Romans on
Jewish/Christian Relations in First-Century
Rome.” Karl P. Donfried & Peter Richardson,
Ed. Judaism and Christianity in First-Century
Rome (Eerdman’s Publishing, Grand Rapids,
MI. 1998), pp. 179-180.

W.H.C. Frend, Martyrdom and Persecution

in the Early Church (Oxford University Press,

1965), p. 164.

6 Eusebius, The History of the Church (Penguin
Books, New York, NY, 1989) p. 59.

7 Leel. A. Levine, “Christianity and Rabbinic
Judaism, Judaism From the Destruction of
Jerusalem to the End of the Second Jewish
Revolt,” p. 136.

8 Lawrence H. Schiffman, Who Was a Jew,
Rabbinic and Halakhic Perspectives on the
Jewish-Christian Schism. (KTAV Publishing
House, Hoboken, New Jersey, 1985}, p. 55.

9 Ibid. p.61.

10 Philip S. Alexander, “The Parting of the Ways
from the Perspective of Rabbinic Judaism.”
James D. G. Dunn, Ed. Jews and Christians,
the Parting of the Ways A.D. 70-135.
(Eerdmans Publishing, Grand Rapids, MI,
1989), p. 6.

11 Ibid. p.11.

12 John 9:22

13 That is. children of questionable lineage.

14 Philip S. Alexander, “The Parting of the Ways,”
p.-15.

15 Ibid, p.16.

16 Lawrence H. Schiffman, Who Was a Jew, p. 67.

17 Lee LA. Levine, “Judaism from the
Destruction of Jerusalem to the End of the
Second Jewish Revolt,” p. 137.

18 Hebrews 10:32-35; Acts 8, 9.
19 Lawrence H. Schiffman, Who was a Jew, p. 59.

20 Raphael Patai, The Messiah Texts. “1 Enoch
48:4-6," (Avon Books, New York, N.Y., 1979),
p. 61-62.

21 Ibid, “Genesis Rabah. 2:4,” p. 61.

[#)]

messiah magazine #88 + BREISHEET 5766 (2005) * 31




account

The Development of Christianity under the Early Church Fathers By Chris

® 1 our last article, we examined the
development of Rabbinic Judaism after
the destruction of the Temple in 70 CE.
We saw that after the loss of the Tem-
ple, the Jewish people struggled to find ways
of preserving national, social and religious
identity within the framework of historic
Judaism. We also found that, not surprisingly,
the young Apostolic Faith was also undergo-
ing a similar self-examinatior: during this
same time. Just as the Rabbis at Yavneh were
defining orthodoxy for their Rabbinic Faith,
s0 too the followers of Yeshua were defining
orthodoxy for the early Body of Believers.
I1: previous articles, we have examined
Apostolic Faith’s earliest writings—what have
everitually become known worldwide as the
“New Testament.” We saw that the earliest
Apostolic movement was a recognized sect
of historic Judaism. Eventually, however, as
the movement expanded to include Gen-
tile believers, the believing Faith took on
different dimensions. The initially Jewish
movement evolved into an almost entirely
Gentile religion, bearing little resemblance
to the Judaism it left behind. Practices such
as circumcision, Sabbath, the Biblical Festi-
vals and even the Temple prayers and sacri-
fices (although still observed by the Apostles)
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were either abandoned or prohibited by the
newly developing Christian Church within
one hundred years of Yeshua.

In this article and the next, we will exam-
ine two of the earliest writings from the
Early Church Fathers. Tracing the progres-
sion of thought will give us clues to help
us to understand how, by the middle of the
second cer:tury, the separation of the Church
from the Synagogue could be so thoroughly
complete.

Remember, the history of the Church
changed as a result of its own sense of iden-
tity. To be sure, this issue of identity is the
fulcrum on which the whole of early Church
history—and one might argue Western Civi-
lization—would ultimately tip. As we have
seen, the Jewish origins of the early Body of
Believers originally gave it a very Jewish ccn-
text. This Jewish context, in turn, provided
some sense of Jewish identity within the
emerging believing Faith. Bot: Faiths (that
of Judaism and that of those who followed
Yeshua) studied the same sacred Scriptures,
worshiped one God and initially even met in
the same syniagogues.

All of these shared practices ofter: made
it difficult for the wider culture—as well as
the Roman authorities—tc distinguish early

Christians (believers in Yeshua) from their
Jewish counterparts—a situation which nei-
ther side wished to prolong. Consequently,
just as the Rabbinic leadership within the
Jewish communities intentionally labored
to differentiate thermselves from developing
Christianity, so too, the Early Church Fathers
sought to distinguish Christianity from Juda-
ism:. With this in mind, let us study two of the
oldest post-Apostolic writings to understand
wher:, how and why the Early Church Fathers
decided to sever the emerging Faith of the
believers from their traditior:al Jewish iden-
tity and redefine a Faith quite different than
what the Apostles might kave recognized in
their own day.

Paul’s Place in Early
Church Development

...At a critical juncture and as a direct
result of the Jewish rejection of the Chris-
tian message, the early church jettisoned the
observance of Jewish law....

Paul...corcluded that the future lay no
longer with his own people. Ir. tkis way 4
split developed witkir. the church. It could
continue as it was, under the leadership of
Jesus’ brother James: within the bounds of




Clement's letter reveals a clear identification with
Israel and a very Jewish understanding of God's
relationship with Israel throughout history.

Torah law, requiring all converts also to be
observant Jews. Or it could take Paul's more
radical view of Jesus’ teachings. Had the Jews
embraced Jesus... the churck...would have
continued to be obligated in the biblical
commandments of circumcision, Sebbath,
Kaskrut, family purity, and so on. Thus, in
every key respect, the Jesus movement might
have remaired a Jewish sect.!

Klinghoffer’s assumption that it was the
Apostle Paul who ‘freed’ the early Believ-
ing Church from the obligations of Torah
observance has been the standard view of
most Biblical educators—both Christian
and Jewish—for many centuries. However,
as we have seen from earlier articles, when
we look at Paul’s writings with a more criti-
cal eye and properly understand his mes-
sage, we see that Paul sought to bring the
Gentiles into conformity with the written
Torah. Therefore, the move to sever the
Gertile Chiurch from its traditional Jewish
roots came not from Paul, but from influ-
ential Gentile Church leadership years after
the time of the famous Apostle.

I Clement — The Letter
of Paul’s Disciple

One of the best historical affirmations we
have outside of the Apostolic Writings for
the Torah observance of Paul and his earli-
est congregations comes from a letter writ-
ten to the church in Corinth by a bishop of
the early Church in Rome. The letter, known
as I Clement, written sometim:e around 95 to
97 CE, was purportedly written by the same
Clen:ent mentioned by Paul in Philippians
4:3 and who was likely a disciple of his.? A
Roman Gentile who ministered to Paul and
the other believers of Philippi, Clement, no
doubt learned from Paul. Not only would
Clement have learned the Bible as Paul’s dis-
ciple, but he would have learned Paul’s inter-
pretation and understanding of the Bible. In
other words, Clement would have not only
learned the Scriptures from his teacher, but
the halachak of the Apostle as well. There-
fore, by studying I Clement, we can learn how
Paul taught the churches to ur:derstand and
live out the Bible.

The first and perhaps most obvious char-
acteristic we can reccgnize from Clement’s
understanding of tl:e Faith was that it was
rooted in the Septuagint. In fact, the whole
letter is bathed in references and proof texts
from the Hebrew Scriptures. From his writing
it is clear that without the Hebrew Scriptures,
there was no Christian Faith. Although there
appear to be some quotes from the books of
Matthew and Titus,? Clement’s understand-
ing of the believer’s Faith is anchored in the
Septuagint.

Further, Clement's letter reveals a clear
identification with Israel and a very Jewish
understanding of God’s relationship with
Israel throughout history. Reminiscent of
Steplen’s speech before the Sanhedrin in
Acts seven, Clement traces the history of
God’s people and the struggles cf the righ-
teous. He begins with Abraham and contin-
ues up to and including their own struggles
against Imperial powers in Rome ard inter-
nal factions at home,

There is no difference between those who
came “before the cross” from those who came
afterwards. Moses, David, Job and the proph-
ets—all were justified “by that faith through
which, from the beginning, Almighty God has
justified all men.”*

Let us look at another passage from
Clement’s letter:

Let us draw near to Him with holi-
ness of spirit...our gracious and merciful
Father, who has made us partakers in the
blessings of His Elect. For thus it is written,
“When the Most High divided the r.atiors. ...
His people Jacob became the portion of the
Lord, and Israel the lot of His inheritance”
...Seeing, therefore, that we are the portion
of the Holy One, let us do all things which
pertain to holiness...%

This remarkable passage fromn: I Clement
reveals his clear sense of identity with Israel.
After describing how God chose an ‘elect’
people—one nation out of all the rest whom
He called to be His own—Clement goes on
to say that his readers (believers in Yeshua
as Messiah) are included in the portion of
the Holy One. In cther words, the Elect have
always been within that nation that God
separated for Himself—that is, Israel!

Israel’s Father, Abraham

Clement goes on to refer to Abraham as ‘our’
father. We may not immediately realize the
significance of what Clement is teaching with
this one phrase, but the believers of the first
century certainly weuld have. For in Clem-
ent’s day, the issue of who was a Jew and who
could call Abraham ‘our’ father was a point of
heated debate. Many rabbis argued that only
one who kad direct physical lineage from
Abraham could call Abraham his father. For
example, we read i the Mishnah:

ABOVE: The remains of this Byzantine church in Turkey is the traditional location of the synagogue in which Paul preached (Acts 13:14-52).
There was a sizable Jewish/proselyte population in Antioch. In the church a mosaic floor has been found with Psalm 42:4 inscribed onit. Up
until the construction of this church in the 4th century CE., there had been a break in Chiistianity at Antioch. TOP LEFT: The foundations of the
Antioch synagogue. Recent excavations have revealed a 1st Century building underneath the church which has been identified as a synagogue.
This supports the site’s authenticity as being the place where Paul preached In Acts 13. Compare to the marked section in above image.
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Clement uses the Torah to point out that it is God
Himself Who has established eternal ordinances,
incumbent upon the Elect to obey.

These [people] bring [first fruits] but do
not recite: a proselyte brings but does not
recite because he is not able to say, (Deut.
26:3) “Which the Eternal swore to our ances-

tors to give unto us”...And when he [the pros-
elyte] prays in private, he says, “God of the
fathers.” And when he prays in the synagogue,
he says, “God of your fathers.” [But] if his
mother was an Israelite, he says, “God of our
fathers.” (Mishnah Bikkurim 1:4)

So where did Clement get this idea that
Gentile believers were children of Abraham?
One has only to go to the writings of his
teacher, the Apostle Paul, to find the source.
Paul writes in his letter to the Romans in
chapter four:

Therefore, the promise comes by faith, so
that it may be by grace and may be guaran-
teed to all Abraham’s offspring—not only to
those who are of the law but also to those who
are of the faith of Abraham. He is the father
of us all. As it is written: “I have made you a
father of many nations.” He is our father in
the sight of God, in whom he believed—the
God who gives life to the dead and calls things
that are not as though they were. (Romans
4:16--17, emphasis mine.)

The Way of the
Proselyte into Israel

While some rabbis believed that a first cen-
tury proselyte (one who had gone through
the rabbinic rite of conversion) could refer
to Abraham as his father, Clement (and Paul)
disagreed with the rabbis as to what consti-
tuted a genuine conversion. They argued that
faith in Yeshua was the only conversion that
God would recognize.

We see another example of Gentile inclu-
sion into Israel when Paul reminds the church
at Corinth that those who left Egypt were also
their forefathers, for he writes,

For I do not want you to be ignorant of
the fact, brothers, that our forefathers were
all under the cloud and that they all passed
through the sea. (1 Corinthians 10:1, NIV,
emphasis mine.)
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To underscore this concept, Paul uses a
metaphor of the olive tree in Romans 11.
He describes Israel as the olive tree and the
Gentiles as branches who have been grafted
into the root of Israel:

...you (Gentiles), though a wild olive shoot,
have been grafted in among the others and
now share in the nourishing sap from the
olive root, do not boast over those branches.
If you do, consider this: You do not support
the root, but the root supports you. (Romans
11:17-18, NIV, emphasis mine.)

Notice that Paul tells the Gentile believ-
ers that they dwell “among the others” and
“share” in the nourishing sap from the olive
root—that is, Israel. In time, the Church
would promote a theology of replacement,
teaching that the Church was grafted ‘onto’
the root rather than ‘into’ it. The picture
would change from one of a healthy and
nourishing tree to one of a stump, out of
which would come new branches—the
Church.? For now, however, it was clear that
Clement recognized no such bifurcation.
Both Paul and Clement say with full assur-
ance that those who are in Messiah—the
Elect—are in Israel and are therefore chil-
dren of Abraham, that is, the Israel of God
(Galatians 6:16).

Further Identification
with Israel: The Prayers

Another clue from Clement's letter to the Cor-
inthians that the first century Church contin-
ued to identify with Israel was in her sacred
liturgy. In his letter, Clement admonishes the
church at Corinth to “conscientiously gather
together in harmony, cry[ing] to Him (God)
earnestly, as with one mouth....”

The context clearly indicates congrega-
tional worship. He then recites a short por-
tion of a prayer out of the traditional Shacha-
rit liturgy known as the Kedusha, which is
recited every morning in the Synagogues.
“Holy, Holy, Holy, is the Lord of hosts, the
earth: is full of His glory.”® The Kedusha, origi-
nally taken from Isaiah 6:3, has been part of
the traditional Jewish liturgy for millennia.
And although the Latin Church would even-

tually adopt it as their own Sanctus, there is
no question that Clement is reciting Jewish
liturgy with which he seems to have been
perfectly familiar and comfortable.
Leadership Based on Torah
The final section of Clement’s letter that
we will analyze together in this article is his
argumentation for their present model of
church leadership. The context and impetus
for Clement’s letter to the Corinthian church
appears to have been in response to a power
struggle that was going on in the Corinthian
congregation at the time. The existing elders
appear to have been removed by some kind
of internal schism, and Clement wished to
preserve the original model for leadership
that had been established by Apostolic prec-
edent. He writes that when the Apostles had
appointed elders in the various churches,
they

...gave instructions, that when these
[men] should fall asleep, other approved men
should succeed them in their ministry...with
the consent of the whole church.’

What is so revealing for our investigation
is not just that Clement wished to maintain
the model of Apostolic succession—which
explains how various Christian churches
claimed to speak with the same authority as
the first Apostles—but also the argument he
employs to justify it.

In Clement’s argument to the Corinthian
church, he uses the Torah to point out that
it is God Himself Who has established eter-
nal ordinances that are incumbent upon the
Elect to obey. He writes, “...it behooves us to
do all things in [their proper] order, which
the Lord has commanded us to perform at
stated times.”!® What things are the Elect
required to perform? He goes on:

He has enjoined offerings [to be presented]
and service to be performed [to Him], and
that not thoughtlessly or irregularly, but at
the appointed times and hours. Where and
by whom He desires these things to be done,
He Himself has fixed by His own supreme
will"'.. . Not in every place, brethren, are the
daily sacrifices offered, or the peace-offerings,
or the sin-offerings and the trespass-offerings,
but in Jerusalem only. And even there they are
not offered in any place, but only at the altar
before the Temple, that which is offered being
first carefully examined by the High Priest.
Those, therefore, who do anything beyond
that which is agreeable to His will, are pun-
ished with death."?




Clement’s argument, therefore, is that just
as God has established His Commandments
in the Torah and that these Commandments
are required for His Elect, so too, He has
established the principle of Apostolic suc-
cession for His congregations. This argu-
ment, however, only works because Clement
believes the Torah to still be binding on all
believers! If Clement were to argue, as later
Church Fathers would, that the Torah has
been abrogated, then his whole argument
falls apart and becomes nonsensical!

The Fork in the Road

At this point in our investigation of the sepa-
ration of the Church and the Synagogue, we
reach a turning point. As we saw in our pre-
vious article dealing with the growth of Rab-
binic Judaism, those who professed faith in
Yeshua were clearly marked as ‘Christians’
and were, therefore, shunned from the rest of
Jewish life. Interestingly, the Gospel of John,
which was written during the same decade
as I Clement, echoes this fear of excommu-
nication from the Synagogue in three sepa-
rate passages.’

At this point, we cannot say for sure that
those professing faith in Yeshua were still a

part of the Synagogue as they had been. Nev-
ertheless, as we can see from Clement, the
believers of Rome and Corinth still retained
a significant sense of identity with Israel and
the Jewish Faith. It must also be remembered
that there was no New Testament canon at
this point, so those who were instructed in
the Faith were done so from the Jewish Bible
(the Septuagint).

Further, we saw that Clement continued
to see the Elect (whether before the death
of Yeshua or after) as being within Israel—
the “lot of His inheritance” He continued to
admonish the believers to recognize Abra-
ham as their father and to use at least some
of the Jewish liturgy.

Finally, and perhaps most significantly,
Clement cleatly seems to recognize the Torah
as binding upon all believers. Not just in the
sense of upholding the obviously ‘moral’
commandments, but the Temple sacrifi-
cial system and the Appointed Times (the
Moadim) as well. Even though his letter to the
Corinthian church was most likely written
after the destruction of the Temple in 70 CE,
he no doubt viewed this as only a temporary
setback—nothing that would have altered the
eternal authority of the Torah. As we will see

from another document that we will investi-
gate in our next article, however, this sense of
identity with Israel was not a universal trait
among all believing congregations. 7]
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“Covenant” or “Last Will and Testament?” « Continued from Page 13

covenant of marriage (note Jeremiah 31:32,
“although I was a husband to them”).

The Aaronic high priest, while fit to
administer the sacred duties of the earthly
Tabernacle could never pay the covenant
penalty for the wayward nation. The priest-
hood of Israel, though ordained for their
sacred tasks, and clothed in their garments of
beauty, could never establish the New Cov-
enant. This is the main point of the author
of Hebrews: the New Covenant required the
greater High Priest, One after the order of
Melchizedek, Whose infinite and spotless life
could alone be given as the acceptable sac-
rifice in payment for the broken covenant.
Only He could save those who otherwise
would suffer the just penalty of their cov-
enant unfaithfulness.

Conclusion

Drawing upon the clear meaning of covenant
and covenant ratification ceremonies in the
Tanakh, the writer of Hebrews teaches us that
Yeshua's death was necessary as payment for
the covenant penalty charged against those
who had broken the covenant. Having paid
with His own death the penalty required by

the covenant, He is able to mediate the New
Covenant, itself the fulfillment of the Torah
covenant. As a result, He is able to bring
upon God’s chosen people the blessings of
the covenant rather than the curses, for He
has obtained “eternal redemption” on their
behalf. 1]
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Samson, Jephthah, of David and Samuel and
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This is Paul’s point as well when he writes:

“Why the Torah then? It was added because of
transgressions ....” It was the Torah that revealed
God's remedy for sin, by showing through the
sacrificial service of the Tabernacle that sin could
only be taken away by the death of an innocent
sacrifice mediated by the appointed priest.

9 dépeadar from dépw (phero) “to carry, bear, bring
forward” also has the meaning “to demonstrate
the reality of something,” cf. BDAG, “dépw.”"

10 Note that 6 Suabépevos is singular in contrast
to the former plural Tobs vekpols. It makes no
sense to presume that our author would use the
plural of the one making the covenant, and then
contrast it with the singular. This strengthens
the interpretation that the plural “dead ones”
refers to the sacrificial animals.

It is most likely that the blood was sprinkled

upon designated tribal leaders who represented
all of the people in the covenant ceremony.
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The Development of Christianity under the Early Church Fathers, Part 2

By Chris O'Quinn

To understand how the divergence between the Synagogue and the early Church
took place, we examine a very early Church document known as the Didache.

n our previous article we continued

our investigation of the divisior: of the

Church and the Synagogue by exam-

ining one of the earliest existing pcst-
apostolic Church documents. Known as
I Clement, it was writter: by a purported dis-
ciple of the Apostle Paul. Because of its early
dating (90’s C.E.) we would expect to find a
Christiar: faith that was still very similar tc
the Jewish faith out of which it had emerged.
This is exactly what we have found. Clement
clearly continued to reflect the Jewish roots
of the faith in several key areas. First, he lived
before to the cancnization of the Apolos-
tic Writings; his only existing Bible was the
Tanakh; therefore, Clement’s theclegy and
doctrinal positions were rooted therein. Sec-
cnd, Clement clearly identified with Israel.
Through kis use of the Old Testan:ent, Clemn:-

ent argued that the Elect of his day were part
of the same family of the Elect who lived
“before the cross.” Whether the believer was
Abraham, David, Paul or someone from his
cwn congregation, all were part of the same
family of th:e Elect—and that family was
called “Israel.” This nction was bolstered by
Clement's assertion that the Gentile believer
could call Abraham his father just as confi-
dently as his Jewish brother. Firally, we saw
that Clement’s apparent use of Jewish liturgy
and his defense of existing Church polity
assumed that the authority of the Sacred
Writings (and the Torah/Pentateuch iz par-
ticular) continued to be binding uporn all
believers.

What is evident regarding emerging
Christian identity is that many—perhaps
most—within the early Church continued

to see themselves within the greater milieu
of historic Judaism. Yet during this same his-
torical period there were those who wished
to sever the developing Christian Church
from its traditional Jewish roots. Although
the early Church inherited many practices
of traditional Judaism, there were those who
believed that new meanings must be poured
into these rituals so as to “reinvent” them for
an ever-growing gentile audience and sever
that gentile audience from the Jewish roots
of their faith.

To understand how this divergence devel-
cped we will examine a very early Church
document known as the Didache. Also
known as The Lord’s Teaching Through the
Twelve Apostles to the Nations, it is thought
to contain some of the earliest traditions and
teachings from early Christianity. Accord-
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ing to many scholars, in its present form
the Didache is most likely a second-century
document, since parts of it are thought to
be lifted from later works such as the Letter
of Barnabas and the Shepherd of Hermas.
However, most of the document (chapters
6-15) appears to be even earlier—perhaps
as early as 90 CE.' Since our intention is to
study the oldest Christian documents avail-
able (the first century at this point), we will
confine our discussion: to chapters 6-15 to
see what these chapters tell us regarding
the progression of Christian identity arzd her
increasing alienation from traditional Jewish
communities.

When reading the Didacke or:e is immedi-
ately struck by how much traditional Juda-
ism the early comn:urities seemr:ed to have
retained. For example, we read in chap-
ter eight that the early congregations were
instructed to fast twice a week—a practice
that Jewish communities had followed for
generations. Although this tradition was
clearly learned from the Jewish community,
the early Gentile churches seemed to put
their own stamp of identity upon the tradi-
tion by changing the days on whick it was
observed. In the same way that Christians
would change the weekly day of communal
worship from Sabbath to Sunday, so tco, the
expressed purpose of altering the “correct”
fast days was done explicitly for the purpose
of differentiating themselves from the “Rab-
binic” Synagogues.

Your fasts must not be ideritical with those
of the kypocrites. They fast on Mondays and
Thursdays; but you should fast on Wednes-
days and on the Preparation day,Z

The reference to the hypocrites is, of
course, aimed at religious Jewry reminiscent
of Matthew 6:16 where Jesus lambasted the
“pious” for making a show of their fasting.
So we see that although the tradition was
learned from the Synagogue, it was to be
observed in a way that would show separa-
tion fron: the Rabbinic community.

Another early Christian practice that we
observe in the Didache is that of the daily
prayers. Philip Schaff points out:
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The practice of the Eucharist originated from the
Jewish forms of grace before and after meals (the
Kiddush and Birkat Hamazon respectively) but was
later reinterpreted to serve a different purpose.

©LISAF. YOUNG
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...[t]he apostolic church followed in gen-
eral the Jewish usage....Accordingly, the Jew-
ish hours of daily prayer, particularly in the
morning ard evenirg, were observed as a
matter of habit, besides the strictly private
devotions which are bound to no time.?

InJewish: halacha these prayers are known
as the Shacharit, Mincha and the Maariv
prayers. In like n:anner the writer of the

Didacke instructed the Christian congrega-
tion to pray three times each day in the fol-
lowing manner:
Neither pray as the hypacrites, but as the
Lord commanded in His Gospel, thus pray
you: “Our Father, who are in heaven, Your
name be hollowed; Your kingdom come; Your
will be done, as in Heaven, so also on Earth;
give us today our daily bread; and forgive us
our debts, as we also forgive our debtors; and
don’t lead us into temptaticn, but deliver us
from tke evil one; for Yours is the power and
the glory for ever and ever.” Three times in the
day pray like this.*

As in the case of fasting, this early Chris-
tian writer clearly intended his congregation
to be distinct from devout Jewish worshipers
by making sure that their prayers included
the words of Jesus. As we learned in previ-
ous articles, the Jewish commurity was, at
this very same time, adapting a benediction
(the Birkat HaMinim) in their daily prayers
hoping to discourage Christians from par-
ticipating in their Synagogue services.>¢ What
we find in the pages of the Didache is evi-
dence of the same desire by early Christian
comrmunities to distinguish themselves from
their theological antagonists—those in the
synagogues.

One of the earliest rituals developed by
the emerging Christian Church came to be
known as the Eucharist or “the Thanksgiv-
ing.” By the late first century the term was
becoming a technical one for the special giv-
ing of thanks during the Agape feast.

In the apostolic period the Eucharist was
celebrated daily in connectior. with a sim-
rle meal of brotherly love (agape), in which
Christians, in communion with their com-
mor: Redeemer, forgot all distinctions of rank,
wealth, and culture, and felt themselves to be
members of one family of Ged.

This practice origirated from the Jewish
forms of grace before and after meals (the
Kiddush and Birkat Hamazon respectively)
and continues to be a normal part of the




meal for religious Jews up to our owr: day.
As Richardson notes in his introduction
to the Didache,

...[tIhe Eucharistic prayers, so clearly
modeled on the Jewish formis for grace before
and after meals, betray a pericd when the
Lord’s Supper was still a real supper, and
when the joyful and expectant note of the
Messianic Banquet had not yet been obscured
by the more solemn emphasis on the Lord’s
FPassion.

In other words, i1: the time of the Apostles,
when Christ’s return and physical kingdom
still seemed imminent, the Eucharist was
akin to “the feast of Abraham” spoken of
by Jesus in Matthew 8:11, “I say to ycu that
many will come from the east and the west,
and will take their places at the feast with
Abraham, Isaac and Jacob in the kingdom
of heaven.” Later, however, when it seemed
clear that Messiah’s physical return may yet
be a long way off, the emphasis changed
from one of happy feasting to one of austere
solemnity. This may be one reason for the
curicus abser:ce of any direct reference to
the body and blood of Christ in the Didache's
Eucharistic prayer.

Here is one more example of an early
Christian practice that was borrowed directly
from the Jewish communities and preserved
for us in the Didache. What is instructive
for us, however, is that the early Church
once again reinterpreted this very Jewish
practice to serve a different purpose. What
began as a simple com:munal supper would,
in time, become a sacrament supposedly
able to impart eternal life unto those who
partcok of this ‘spiritual food.” The perfect
sacrifice of the Eucharist presented by the
Church’s own priesthood would replace all
other “Jewish forms of sacrifices.” As Philip
Schaff points out:

...[t]he Eucharist represents, seals, and
applies the now accomplished redemption
frem sin and death until the end of time.
Here the deepest mystery of Christianity is
embodied ever anew, and the story of the cross
reproduced before us....Here Christ... gives
his own body and blood, sacrificed for us...[
symbolizing] his atoning death.’

Perhaps the most fundamental shift in iden-
tity we can see from the Didache is the one
that surrounds the ceremony of the mikvah
(ritual water immersion). The mikvah had

This early Christian writer clearly intended
his congregation to be distinct from devout
Jewish worshipers by making sure that their
prayers included the words of Jesus.
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long beer: a proscribed ritual connected with
worship at the Temple in Jerusalem. In fact,
the commandment to wash before approach-
ing the Tabernacle of the Lord dates to Sinai.
Over the centuries, however, it also came to
be regarded as an essential elem:ent in the
ritual associated with conversion to Judaism.
As we have already learned, it was believed
that all Israel had a part in the World to Come
(Sanhedrin 10:1). If ore was born outside of

the people of Israel, tradition held that on:e
could become a Jew through a process of
conversion that required acceptance of the
Torah (Oral as well as Written), circumncision
(for males), mikvah and (while the Temple
still stood) a sacrifice.

As Schiffman points out, “...The convert
would purify himself in preparation for his
riew Jewish status.”'® As part of Jewish con-
version, the proselyte was required tc:

... identify fully with the past, present, and
future of the Jewish people and live in accord
with halakhah, the Jewish way of life. The
tannaim expected the convert to become part
of the nation of Israel and to suffer its ccl-
lective destiny. It was not, in their view, pos-
sible to convert and at the same time to avoid
the lot of the Jewish people. Only a convert
who understood and was willing to accept
the mission of the people of Israel could be
accepted fur proselytism. :

By the first century the mikvah (baptizo
in Greek, from which we get the word “bap-
tize") became identified witl: the idea of
being born again or being born from above.
It symbolized a new beginning and a change
in status for the convert to Judaism. Accord-
ing to Matthew 28:19, the followers of Jesus
were commanded befcre His ascension to
continue with this ritual. Jesus commanded
His apcstles to make disciples of all nations,
baptizing them in the name of the Father,
Son and Holy Spirit. When Peter preached
the gospel to the housel:old of Cornelius, he
admonished them: to be baptized in water as
a sign: of their new status. Ar:d in Acts 8 the
disciple Philip immediately baptized the
eunuch upon his profession of belief in Jesus
as the Messiah.

What seems clear from this is that this
water-based ritual of conversion (both in
Judaism and Christianity) was meant to be
ar: outward sign of an inward spiritual trans-
formation. In the case of Judaism, it was a
sign that the Gentile had crossed over from
being outside the people of God to being an
accepted part of Abraham’s family. In the
case of Christianity this was initially true as
well, but with one all-important difference.
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The convert to Judaism was baptized into
the people of Israel and took his new identity
with the Jewish nation; whereas the convert
to Christianity was baptized into the name
of the Father, Son and Holy Spirit in order
to symbolize his faith in Jesus Christ. Peter’s
message to Cornelius was that Jesus had:

...commanded us to preach to the peo-
ple and to testify that he is the one whom
God appointed as judge of the living and the
dead....that everyone who believes in him
receives forgiveness of sins through his name.
(Acts 10:42-43, N1V)

In other words, since Christianity taught
that Jesus was to be the Judge of the whole
world, baptism into His name symbolized
one’s identity with Him.

Initially this could be viewed as a short-
hand way of identification with Israel. Since
Jesus was the Messiah of Israel, if one was
“in Messiah,” one was also “in Israel” and
in the family of Abraham. We learned in our
last article that this was certainly the under-
standing Paul and Clement defended. What
is apparent by the time of the Didache, how-
ever, is that the believer’s identity with the
Church began to eclipse the believer's iden-
tity with Israel. Jesus became the Savior of the
whole world, without any reference to Israel.
Perhaps this is the most curious aspect of all
in the Didache—that throughout the whole
document there is not one reference to Israel
or the Temple. It is almost as if corporate
Israel didn't exist in the writer’s mind. As a
further example of this tendency to supplant
Israel, the writer of the Didache instructed
the congregation to give all of their first fruits
to their own congregational leaders since
“...they are your chief-priests.” ? Whereas
Clement continued to uphold the eternal
nature of the Aaronic Priesthood and the
Temple system, the writer of the Didache
seemed to co-opt the rights and privileges
of that priesthood.

If the Temple had been destroyed for
some twenty years or more by this point,
however, why wouldn't the Church take upon
itself the duties of the priesthood? As we
have pointed out, that is exactly what the
Church was in the process of doing. As Paul
Johnson points out in his book, The History
of the Jews, “There was nothing in the early
church, other than its Christology, which was
not adumbrated in Judaism.” ¥ He goes on:

They [the church] took the liturgy...the
notion of the Sabbath day and feast-days,
incense and burning lamps, psalms, hymns
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and choral music, vestments and prayers,
priests and martyrs, the reading of the sacred
books and the institution of the synagogue
(transformed into the church). They even
took the notion of clerical authority—which
the Jews would soon modify—in the shape of
the high-priest whom the Christians turned
into patriarchs and popes."

What we must recognize is that Moses
had very specific instructions given to him
regarding the establishment of tithes, offer-
ings and the Aaronic Priesthood; the Chris-
tians had no such divine instructions. On
what biblical basis, then, did the Church
establish its own priesthood and the right to
demand tithes and offerings? The answer, of
course, is none. Therefore, when the writer
of the Didache pronounced that the Chris-
tian prophets and teachers were “now their
high priests,” and that all tithes and offerings
should go to them, it should be recognized
for what it was: a man-made prescription—
not one with biblical justification.

We should also remember that this was
not the first time the Temple had been
destroyed. After all, was this not the Sec-
ond Temple? We look back on the Temple’s
destruction from more than 2,000 years in
the future and assume that this was inevi-
table or that the Temple's destruction was
final. During the late first and early second
centuries, however, it was not at all a forgone
conclusion that the Temple would remain
in ruins. During the early second century
(before the Second Revolt) the Jewish people
had been encouraged to believe that under
Emperor Hadrian the Temple would, in fact,
be rebuilt. If this was the case, Levites would
once again return to their priestly duties as
they had upon their return from Babylon.
Although the rabbis took upon themselves
the mantle of responsibility for the religious
teaching and social cohesion of the Jewish
people, there was no attempt to co-opt the
priesthood as was the case within the emerg-
ing Christian Church.

What is evident, therefore, from the
Didache and I Clement is the Church’s clear
pattern of migration away from the Syna-
gogue. It appears that by the 90’s C.E. Chris-
tian believers (Jewish and Gentile alike) were
being excluded more and more from the
Rabbinic synagogues' and were therefore
establishing their own congregations where
they could gather together to worship the
risen Messiah. Since Christianity had grown
out of Judaism, it was only natural that Chris-

tians would continue to follow the traditions
that they had known in the synagogues. This
explains the abundance of so much char-
acteristically “Jewish” tradition within the
early Church. However, though the forms
were very similar, e.g., twice weekly fast-
ing, the giving of thanks before and after
meals, the practice of the mikvah, etc., the
meaning that early Christians began to pour
into these adopted rituals transformed them
into something quite different. The Church
had retained the traditions she had always
known, yet she reinterpreted their meaning
in such a way as to redefine Christianity as
its own separate faith.

We are still very much in a transitional
point in our investigation of the separation
of the Church from the Synagogue. Because
the outward forms of worship in Judaism and
emerging Christianity remained so similar, it
was difficult for outsiders to understand the
differences. This would change by the early
second century, when the next generation
of Church Fathers developed doctrines that
made it clear that Christianity was quite dis-
tinct from Judaism. As we will uncover in our
next article, the bishops and Church apolo-
gists of the second century would develop
carefully crafted doctrines and philosophies
to build a wall of separation between the
Church and the Synagogue that has persisted
to this day.
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